Leviticus Chapter Four
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4:1 Then Jehovah spoke' to Moses to say?,
4:2 “Spe& to the sons of Israd to say®, ‘When anyone shall sin* in error from any of the commands of Jehovah

that it should na be dore®, and he does® one of them:

Commentary

4:1 Then Jehovah spoke' to Moses to say*:
Thisisatruncated repetition d 1:1 “And Jehovah cdl ed to Moses and spoke to him from the Tent of Medingto
say,” so seenatesthere. Thisintroduction indicaes a new sedion (chapters two and threedid na start thus). The
sedion keing started hereisonthe Sin Offeringsandislaid out in order of rank in the Isradite socia structure.
Thefirst rank to be aldressed isthe priest, the mngegationis next, then the prince and the individual person.

4:2 “Speak’to the sons of Israel to say?, ‘When aryone shall sin®in error from any of the mmmands of
Jehovahthat it shoud na be dore®, and e does® one of them:

Seel eviticus 1:2 on“spe&,” “ sons,” “

wo] literally “a soul.”

if/iwhen” and “anyone.”

Generally trandated “anyone.” The Jewish commentator 1bn Ezra notes that this “anyone”
appliesto Gentiles, too. It isall-inclusive; sinin any person must be @oned for! God das nat allow sinto go
unpuwished nomatter whoyou are!

XD “shal sin,” from the Hebrew root meaning “to miss” The LXX adds “before the Lord” in relationto sin,
perhaps to parale v.4. Althoughthisistheologicdly true (and quite significant if youthink about it!), it is

probably an addition to the origina text herein v.2.

I‘IJTJTI:U': “inerror,” (LXX=akovaolws, NIV=unintentionally, KJV=throughignarance, ASV=unwittingly,

K& D=by mistake) from the Hebrew root meaning “stray, stagger, sin.” Thisisan crucial concept being
introduced here for the first timein Leviticus: not only is snin EVERY PERSON culpable, but EVERY SIN is
culpable, whether it was dore intentionally or not. Even if you though you were doing right or if the sin was
acddental, your sin still needs atonement. K& D describe thisas asin dore through“ignarance carelessness or
acddent,” and HAW show several instances where this plays out: Num. 35:22ff — acddental manslaughter, Num.




22:34— Baaanm kicking the donkey nat redizing there was an angel in the way, Job 624 — Job assumes histrials
are because of unknown sin, and Gen. 20:9 — King d Gerar punished for trying to take Abraham’ s wife even
thoughAbraham had indicated that she was avail able by saying she was his sster. We must redizethat
unintentional sinisaredity in ou lives. God wants usto ded naot only with the sinswe're obviously aware of but
also of the hidden sins. When you confessyour sinsto God, take extratimein silenceto ask Godto reved to you
anything else that you might not have though of. When | dothis, | often find that the Spirit bringsto mind sins
that need to be confessed, but that | never would have though of otherwise. “Forgive my hidden faults,” David
prayed in Psam 19:12.

HAW aso naed that wine/strong dink (Isa. 28:7), strange women (Prov. 5), and bed coursel (I Sam. 26:1, 21)
are causes of thiskind d sin. Now, wine, women, and songare not necessarily bad in themselves —thereisa
proper time and procedure for every goodthing (Ecd. 2:8, 5:18, 8:6, 9:9), but we must set firm boundiries and
beware the path that leads down to sin. For me, the boundiry istwo gasses of wine - | dorit know if more would
make me drunk a nat, but that’s agoodstopping dacefor me. Others may stop at threeor four — or stop at one or
not imbibe a all, but setting thiskind d boundry to keep from sin iswise. Regardingwomen, | have boundiries
like nat being alone with awoman (my wife excepted, of course!), taking alongmy kids when | travel, avoiding
magaz nes and movies that have defraudingly-dressed women in them, and nd even touching ancther woman
unlessit isfor aquick, side-to-side hugin greding. None of this shoud be mnstrued as God sword on hav to
ded with these things, and it would be wrongfor meto cdl it sin when | seeother people aossthe boundaries|
have set for myself, but it isthe path of wisdom nat to flirt with sin, but to “remove your way far from [the
strange woman] and come nat night the doa of her house” (Prov. 5:8). Bad coursel can be difficult to avoid in
our media-inundited age, so we must set boundxries here too. I’ ve seen haw indiscriminate listening to seaular
music has messed upthe thinking d Christian friends, so | generally donit listen to theradio or watch TV or read
newspapers or surf theweb at all, andwhen | doit isfor alimited time for a spedfic purpose. | try to find
Christian sources of news in magaznes and email so asto kegy my thinking clea and gody. Each person reeds
to dedde how to apply this principle of setting boundries to curb urintentional sins beforehand — it doesn’t work
to wait urtil you arein a compromising situation to think through hav to ded with it. Have you set boundiries on
these things? If you have, are you urjustly judgng Christians aroundyou who have not?

nsn Son lit. “from all commands’ KJV uses “against any,” but thisis not generally what the prepasition -
means. Rashi comments that “it isasin to even dsobey one littl e part from a @mmand — such as misgellinga
name.” While I’d have troulde with caling spellingasin, it is true that no lessthan full obedienceto every part of
a ommand d God is demanded by God's righteousness

1 wyn X2 lit. “not she shoud be dore” The feminine relates badk to the word for “command’ and caries
throughin the feminine “one of them” in the next phrase. ASV and KJV turn this passve verb into an infinitive
“nat to be dore” and the NIV makes a new word “forbidden.” Rashburn comments that this emphasizes the
prohibitive commands (i.e. “do nd sted” as distinguished from the pasitive mommands like “hona your father
and your mother”). Even if we didn't know that it was prohibited in God s law, it wasasin. Ignaranceisno
excuse. If we sin urintentionally and then redi zethat it was a sin, we must ded immediately with it asasin. As
Adam Clarke says, “He who, when hisiniquity comesto his knowledge, refusesto dffer such asaaifice sins
obstinately and willfully...” Take the time to spedficdly confessany sin in the past that you have not yet dedt
with, and receve God s forgivenesd

n3an DoRna it “from one from them” (paragogc i1- onthe pronour) K& D “and doany one of them” God daes
not have a ‘goodol’-boy” approad to sin like most people think. He doesn’t say, “Well so-and-so has been
pretty good he hasn’t dore too many bad things, I'll et him gothistime.” He doesn’t say, “Well, she didn't
redizeit wasasin, soit’s0.k.” NO! One minor infradion d God s law is enoughto damn a soul forever. Just
one, that’s all it takes. Youtook aswipe of icing df the cke dter Mom said to leave it done? That'sit; you're
guilty as sn before God. We can't take sin lightly. It must not be winked at and laughed about. It must not be
flirted with. It must not be passed off as“boyswill be boys.” NO! Every sin must be @harred and atoned for by
the blood d thelamb. The only other alternative is an eternity burningin hell.



That'swhat is © wonderful abou what Jesus did. God pays attentionto sin at alevel of detail we caina even
imagine, and so we ae dl in troulde becaise we have broken His law, many times withou even knawingit. We
are dl doamed to God s eternal purishment. Only atotally perfed person could ever satisfy God' s ¢andard of
righteousness and the only totaly perfed personwas Fsus. Jesus triumphed over sinin Hislife by totally
keeping every asped of the law of Godin the Bible and then off ered Himself to receve God' s punishment for sin
as a substitute for all of uswho have lived livestainted — or rather totally corrupted - by sin. If we believein this
Jesus, the guilt of our sinsistransferred to Jesus, and the perfedion d Hislifeistransferred to us, and we no
longer have to faceGod s punishment for sin! In fad we enter into the fantastic privil ege of being God' s chil dren!

Leviticus 4:3-12
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7 X Qal Impf. 3ms Sin Cond/Protasis
8 299 Hiph. Perf. 3ms V.C. Come nea M.V./Apodasisl
9 xXun Qal Perf. 3ms Sin Rel. Cl. Ad;.
10 X972 Hiph. Perf. 3ms V.C Go M.V./Apodmis2& 6
11 7720 Qal Perf. 3ms v.C. Lean M.V./Apodasis3
12 Ny Qal Perf. 3ms v.C. Slaughter M.V./Apodasis4
13 P Qal Perf. 3ms V.C. Take M.V./Apodasiss
14 5av Qa Perf. 3ms V.C. Dip M.V ./Apodasis?
15 173 Hiph. Perf. 3ms V.C. Sprinkle M.V./Apodasis8
16 [Egh] Qal Perf. 3ms V.C. Give M.V./Apodasis9
17 1OV Qal Impf. 3ms Pour out M.V. (10

18 an Hiph.Impf. 3ms Liftup M.V. (11

19 70 Hiph. Impf. 3ms 3fs(ob.) Turn away M.V. (12

20 an Hoph.Impf. 3ms Liftup Comparative
21 Mwp Hiph. Perf. 3ms v.c. + 3mp (ob) Smoke M.V. (13

22 NX° Hiph. Perf. 3ms V.C. Go ouside M.V. (14)

23 19 Qal Perf. 3ms V.C. Burn M.V. (15

24 77° Niph.Impf. 3ms Burn M.V. (15/1d. Act.”?)

4:3 If the anadinted priest shall sin’ to the gilt of the people, he shall then dffer® upon tis $n which he sinned® a
perfed young bl - ason d the herd - to Jehovah as asin-offering.

4:4 He shall bring'® the young bli to the entrance of the Tent of Meding - to the faceof Jehovah, and he shall
lay™ his hand uponthe head of the young bill, and he shall slaughter*? the young bili before the faceof Jehovah.
4:5 Then the anainted priest shall take™ from the blood d the young b, and he shall bring' it to the Tent of
Meding.

4:6 Then the priest shall dip** hisfinger in the blood, and he shall sprinkle™ from the blood seven times before the
faceof Jehovah - the faceof the veil of the hay place.

4:7 Then the priest shall put*® some of the blood uporthe horns of the dtar of swee incense, which isin the Tent
of Meding, before the faceof Jehovah. And all the blood d the young bili he shall pour out!” to the base of the
atar of the saaificefor burning up which is at the entrance of the Tent of Meding.

4:8 Now, all the fat of the young buli of the sin-offering he shall li ft out*® from it - the fat covering uponthe
innards with al the fat which is uponthe innards,

4:9 and bah o the kidneys and the fat which is uponthem (which is uponthe flanks), and the lobe &owe the liver
with the kidneys, he shall put this aside®®,

4:10 like that which shall belifted ou?® from the stee of the saaifice of peaceofferings, and the priest shall
burn®* them uponthe dtar of the saaificefor burning up

4:11 But the hide of the young bui with all hisflesh, together with his head and with hislegs, also hisinnards and
his dung-

4:12the antirety of the young buli - he shall bring ou?* to the outside of the camp, to a dean place- to the ash
dump, and he shall burn? it uponthe sticks in the fire. Uponthe ah dump it shall be burned®”.

Commentary
Theinstructions for sin dferings are first covered in the cae of the high priest:

4:3 If the anointed priest shall sin’ to the guilt of the people, he shall then offer® upon his sin which he sinned® a
perfect young bull - a son of the herd - to Jehovah as a sin-offering.

P WnT 17797 “The anointed priest” - cf. Lev. 8:12—the high mriest



Qyn NPWRY X lit. “shal sinto gult the people,” ASV, SON, NIV= “shall sin so asto bring guilt onthe
people,” LXX="“shall sin so asto cause the peopleto sin,” KJV="“shall sin ac@rdingto the sin of the people.”
Theword “guilt” in the Hebrew text isanoun not averb, so that’swhy | rendered it “to the guilt of the people.”
But despite the differences in trandation, the link between the priest and the peopleis evident. To sinisto miss
the mark of absolute perfedion held ou in the law of God. K&D offer that the priest’s sn spoken of here would
be one dorein hisofficial positionasahigh griest, such as givingawrong dedsionin a awurt case. The Medieval
Jewish commentator Rashi, however, notes that if the high priest sinsin any way, he renders al the people guilty
becaise heisnolonger qualified to atone for them. That is why we need Jesus. No high priest was ever ableto be
sinless asthe aithor of Hebrews points out; they all had to dfer saaifices for their own sins. Not so with Jesus;
Helived aperfed life andlaid His own body down as the ultimate saaificefor the sin o the people.

RO WK InREn %Y ®2°571 lit. “he shall offer upon tis $n which he sinned” The preposition “uport is
generaly rendered “for” in English trandations (Tep! in the Septuagint), but | think that the original word paints
the picture more vividly that this offeringisto cover over sin. Andthe sinis hot some vague @ncept, itis
underscored by repetition that this snishisown sin—“his snwhich hesinned.” The NIV isremissin
overlooking this repetition. When we sin, we nedl to clealy adnowledge our fault before God, nat glossover it
or try to blame it on somebody else.

0°/20 722772 72 lit. “a young bui, ason d the herd, perfed” Thisword 72 occurs for thefirst timein
Leviticus here, describing ayoung bdi. Jewish commentators Rashi and Maimonides nate that this“young bul”
wasto be dou 3 yeasold, andwasto be distingushed from a “cdf” - which isoneyea old, andan “ox” -
which isthreeyeasold. Thiswas a highly valuable animal — the most valuable of al the animals required in the
saqificial system. Ibn Ezra comments that “the sin of the high priest is more serious because he is suppased to
know the Torah thorougHy. As such he had to bring abull, not alamb or a goat, because it was the most
valuable.” Are you aleader? Perhaps a father or amother or ateader in the diurch or schod whase example
children foll ow? Perhaps you have an even larger sphere of authority asa avil officer. James 3:1 tell sus that
“teaders ... will i ncur astricter judgment.” We must take extra caeto live exemplary lives andto shunsin
because God hdds usresporsible for our influence over the lives of others. Dea God, | am not equal to thistask.
Please magnify Y our Spirit in me so that such sin may be mitigated in me!

Seel:5 on722772 “son d the herd” and see1:3 on*/HN “perfed.”

nxprj? lit. “to asin” The Syriac and Greek textsrender it “for his $ns,” but English tranglations generally render
it “for/asasin dofering.” Thisisthefirst timein Leviticus the word “sin” isused to describe a tassof offerings.
The deah dof thisvaluable animal was required to cover or atone for the sins of the priest. Adam Clarke further
comments:

“It isobvioudly in referenceto these innocent credures being trouglht as sn-offerings to God for

the guilty that St. Paul alludesin 2 Cor 5:21, where he says, ‘He (God) made Him to be sin for us,

Who krew no sin, that we might be made the righteousnessof God’ - hdy and pure by the power

and gaceof God, in o throughHim. Andit isworthy of remark, that the Greek word used by the

apostle is the same by which the Septuagint, in more than fourscore placesin the Pentateuch,

translate the Hebrew word “hattagh,” sin, which in all those places our trandlation renders sn-

offering.”

4:4 Heshall bring™ the young bull to the entrance of the Tent of Meeting - to the face of Jehovah, and he shall
lay** his hand upon the head of the young bull and he shall slaughter'? the young bull before the face of Jehovah.

© X271 “bring’ see2:2

. wéga-m_g “theyoung bdi” see4:3

- 1NB “entrance” and”3D% “ before” seel:1
«  T¥In 7R “Tent of Meding’ seel:3



« 377NX 7297 “and he shall lay hishand” seel:4
© LYY “daughter” seel:5

Asyou can seefrom the references to previous commentary, this verse does not introduce any new concepts. This
sin dferingfor the priest was to be prepared in much the same way as the burnt offering d chapter one, except
that thiswas gedficdly for ayoung bui.

The Hebrew word for “young budl” is dated threetimes in this verse. The placeof presentation and slaughter,
“before the faceof Jehovah” is aso repeded — stated twicein Hebrew and threetimes in the Greek Septuagint.
Threethings are therefore emphasized by repetiti on:

1. the adion d the high priest “He shall bring... he shall lay hand... he shall daughter,”

2. the animal to be offered “the young bui,”

3. andthe saaed presence of God “before the faceof Jehovah.”
This was an awesome moment when the eyes of the whole nation were riveted onthis smple caemony
performed by their high friest. Nothing else mattered bu what he did, what he off ered, and the presence of God.
Reminds me of the way the world also seemsto come to a standstill i n the Gospel acourns of the aucifixion d
Jesus. Like the high priest of old, He brought His own saaificeto the dtar - nat ayoung bul, but His own body.
Jesus brouglt the sacrifice of His own body asthoughHe had sinned like any other high priest because, dthough
He has no persona guilt before God, He had vdurtarily and legally taken uponHimself the guilt of the whole
human race The aucifixionwas a grand climax of history where nothing else mattered but Jesus, His deah, and
the accetance of His deah in the presence of Jehovah.

4:5 Then the anointed priest shall take® from the blood of the young bull and he shall bring™ it to the Tent of
Mesting.

M27) “He shall take/remove” First appeaanceof thisverbin Lev.

“anainted priest” see4:3. The Septuagint and the Samaritan Pentateuch add ancther adjedival phrase to describe
the priest’s purificaion.

Q7 Lit. “from the blood” K&D *“part of the blood” NIV “some of the blood”

“Tent of Meding’ seel:l. Hereiswhere the sin dffering departs from the regular burnt offering. Instead o the
blood keing pu uponthe dtar at this point, the bloodis caried into the tabernade.

4:6 Then the priest shall dip™* hisfinger in the blood, and he shall sprinkle™ from the blood seven times before
the face of Jehovah - the face of the veil of the holy place

1720 2;9'] “Andthe priest shall dip” Theword “priest” is gated explicitly in Hebrew, even thoughthe NIV uses
apronoun(they do the same thing a few words down, substituting “it” for “blood’).

072 TY2x3X “hisfinger in the blood’ The word for finger has aroot meaning “to dp/dye.” It's not foundin the
Cairo Codex.

D’:rti‘]?p m‘m “and he shall sprinkle from the blood’ Thisword for “sprinkle” isthe first occurrencein Leviticus.
Acoording to the Theological Wordbook of the Old Testament, the previoudly-used word for “sprinkle” 371 found
in 15, 1:11, 3:2 and 38 seansto indicae aheavier sprinkling dore with the wha e hand (sometimes translated
“pou”) whereas thisword 17171 isalighter sprinkling dore with afinger. Thisword generally refersto cleansing
from sinto oktain ritua purity (Isa. 52:15, Heb. 9:13, | Pet. 1:2), andis also used in the ordination ceremonies
(Lev.8, Ex. 29:21, Num 8:7).



b’?;:]!;) YW “seven times’ Theroot meaning o the Hebrew word for “seven” meansto be satiated or fill ed. The

seven sprinklingsindicae afullnessor completion d something. Keil & Delitzsch interpret the adionto
symbadlizethe restoration d the cvenant relationship after it had been broken by the sin of the anointed priest.
Only &fter thisrestoration d the relationship could the blood d the saaifice be gplied to the dtar. (For those
interested in Hebrew grammar, the word trandated “times’ would by itself normally be trand ated
“striking/stamping,” but when it occurs after anumber it istrandated “times.”) The Samaritan Pentateuch, the
Vaticanus, and the Alexandrinus add the phrase “with hisfinger,” but thereis no real for the repetition, asit has
arealy been stated in this verse previoudly.

1D ... *IY “totheface of ... to the faceof” or “before ... before” Noticethe repetition o this phrase. Thiswas
to be dore in the presence of God. The sprinkling took dacenat only in the presence of God bu aso within the
sanctuary — the haly placeof the tabernade where only the priests could ga between the entrance and the veil ed-
off ark of the covenant. The sprinkling was done fadngthe ak of the mvenant itsalf, althoughit could na be
seen throughthe aurtain. Thiswas a spedal and saaed ceremony, but it is not as removed from modern-day
Christian experience & you might think. We do much the same thing when we pray. We ae dwaysin God's
presence, but when we pray, we come before God as apriest (I Peter 2:9) before the mercy sea — the throne of
grace(Hebrews 4:15-16, 10:19), seeking restoration o the wvenant relationship that we have broken ouselves
through our sin. When we mnfessour sin to God and ask Him to forgive us onacoun of the blood d Jesus, our
relationship with God is perfedly restored and we ae aleto fully minister to the needs of othersin turn.

WP N2 “the separating curtain of the holy” The word for the vell or curtain is only used o this particular
curtain which separated the haly placefrom the haly of hadlies where the ark of the amvenant stood The word has
aroot meaning “to bredk/separate,” so | have sougtt to preserve that root meaning in my trangd ation “separating
curtain.”

Over the ceanturies, the heavy curtain inside the temple was gained with the blood d this grinkling ceremony
from hundeds of high priestswho hed sinned and hed to be restored before the gradous faceof God kefore they
could dffer asaaificefor the people. However, Jesus did nd have to take this gep when He off ered Himself for
our sin. Thereisno mention d Jesus entering the sanctuary in Hislifetime. In fad, the dividing curtain ripped in
half when He died, forever bringing man to God and forever annuli ng any further saaifices! He now sitsin the
true heavenly temple a our glorious high priest (Heb. 9)!

4:7 Thenthe priest shall put*® some of the blood upon the horns of the altar of sweet incense, which isin the
Tent of Meeting, before the face of Jehovah. And all the blood of the young bull he shall pour out*” to the base of
the altar of the sacrifice for burning up, which is at the entrance of the Tent of Meeting.

Dfm‘m o0 ?D;j lit. “Andthe priest shall give fromtheblood’ The LXX trandates verb #16as eTn0noel
“placeupori and adds that the bloodis “of the young bul.”

ﬂi‘[?p nﬁnj,?”-by “uponthe horns of the dtar” Keil & Delitzsch comment: “ The significance of the dtar asthe
scene of the manifestation d the divine grace ad salvation culminated in the horns, as the symbds of power and
might.” For detail onthe construction d the dtar andits horns sseExodus 30. The Cairo codex adds that thisis
the dtar “of Jehovah.”

aifnloly] nj;vp lit. “smoke of swed spices” KIV="swed incense,” NAS & NIV="fragrant incense,” BDB=
“incense of spices’” The word for “incense” is derived from the “higtir” verb ealier used for burning upa saaifice
in smoke. Exodus 30 describes how the incense was to be made. The bloodin this caseis sneaed orto the horns
of the dtar of incense in the haly place JohnGill, in his exposition onthe Bible, takes the symbadlic meaning o
thisadion dfferently from Keil & Delitzsch, and I’ m inclined to agreewith hm. Whereas K& D say that this
applicaion d bloodto the dtar is expiatory - that thisisjust ancther atar uponwhich the lifeblood d a substitute

isoffered to pay for sin, Gill seestheincense dtar asasymbd of intercesson: “This rite shows, that the intercession
of Christ, signified by the altar of sweet incense, proceeds upon the foot of His blood and sacrifice.” In other words, before any
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prayers can be made, sin must be paid. Gill is saying that Jesus’ role of praying for us before the Father in heaven is based upon
His role as the Lamb of God who was slain to take away the sin of the world. But we can take the symbolic meaning of this a
step further. Not only is Jesus an intercessor, but all of God’s people can take part in the role of intercession, just as the altar of
sweet incense represented the prayers of the priests of Israel. This symbolic action of placing the blood of a sin-sacrifice upon
the horns of the altar symbolized that the strength of our prayers comes as a result of the sacrifice of Jesus. When we approach
God in prayer, we must do so with a conscious remembering that we can only speak to God because Jesus has paid for our sin
and has reconciled us to God. That is why it is traditional to end prayers with the phrase “in Jesus’ name, Amen.”

WE}U DJT?:-TJ NR} lit. "and al blood d the young bui” The word “blood’ has no cefinite aticle (“the”) in the
Masoretic text, but it is definitely implied, so the Cairo and Samaritan texts add a definite aticle here. The
construction d this sntenceindicates that thisisthe start of a new sentence and it emphasizes “blood’ asthe
subjea of this new sentence It isthefirst of threeverses emphasizing the threeparts of this animal that are to be
offered uponthe dtars. The majority of the blood had na been used upin the sprinkling in the holy placeor in the
smeaing onthe horns of the dtar of incense, so this verseinstructs what to dowith al the rest of the blood

T90°~9R §BYW" lit. “he shall pour out to the base of” KJV=the bottom of, Holli day=the foundation wall

.‘l:?':?:r nata “the dtar of saaifices-for-burning-up” Seel:3 onthis adjedive for the dtar - most English
trandations render it “burnt-offering.” Thismakesit clea that it is e&king d adifferent altar than that upon
which the bloodwas sneaed onthe horns. The priest wasto take the rest of the blood adk out of the hay place
to the big altar out front to pour it out and bun the fat and kidneys.

YN ’7[!}2 MNETIWR lit. “that entrance of the tent of meeing” (NIV omits the relative pronoun®which/that.”)
Seel:3 on“entrance” and 11 on“tent of meding.”

Thelevel of detail which God provides in this verse shows how eminently-involved He isin the detail s of life on
eath. Godisnat just out there in the heavens disconreded from life on eatth; He caes abou every littl e detail of
Hisworld, down to which altar shoud receve the leftover blood If He pays attention to such littl e details, will He
not pay attention to every detail of your life? On the one hand, it means He will not overlook even the smallest sin
inyour life, but onthe other hand it means God will nat overlook the small est need in your life, either.

4:8 Now, all the fat of the young bull of the sin-offering he shall lift out® fromit - the fat covering upon the
innards with all the fat which is upon the innards,

270 “fat” See3:3. This garts the instructions on the second element to be offered uponthe atar.
DRYIT “sin-offering” See4:3. Omitted here in Cairo.

1370 027 lit. “he shall li ft out from it” This Hebrew verb is dightly different from the one in the parall el passage
in 116 - which | trandated “remove.” The verb hereistrandated “lift off” by Keil & Delitzsch, “remove” by the
NAS & NIV, and“take off” by the ASV & KJV. It'samesgy job, ripping the fat tisaue out!

Therest of thisverseis an exad repea of 3:3, so see ommentary there. The only differenceisthat several
ancient trangdlations, including Samaritan, Greek (LXX), Syriac, and Aramaic (Targums) omit the word “upori’ in
the phrase “the fat covering uponthe innards’ and most Engli sh trand ations foll ow them in this omisgon. It isan
extremely minor omissonthough

4:9 and both of the kidneys and the fat which is upon them (which is upon the flanks), and the lobe above the
liver with the kidneys, he shall put this aside™,

Finally the third of the threeitemsto be offered onthe dtar isthe kidneysand liver. Thisis an exad repea of 3:4
(which describes the peaceoffering), so see @mmentary there. Althoughthe Masoretic Hebrew text is the same
as 3:4, there ae some minor variationsin ather texts: The Cairo omits the parentheticd clause “which isuponthe
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flanks” altogether, and the Septuagint adds the verb of being (“is’) explicitly where oneisonly implied in the
Hebrew text. The Septuagint also dffers between 34 and 49 in the final word in the verse which is a definite
pronoun(“this’), which isin bah placesin the Hebrew text, but is only in the Septuagint text here in 4:9.

Why isit that only these threeinner parts (blood fat, and kidneys) are offered onthe dtar in the cae of asin-
offering, and all the rest of the body is burned ouside the canp? In commenting uponthese Leviticd passages, it
bemmes difficult to know how much symbdlism to find in seeamingly-mundane adions of preparing and dfering
sacaifices. Keil and Délitzsch, in keeping with their thesis that the saaifices are asymbal of offering oreself to
God, findthe kidneys and inner partsto be asymbad of the “better part or inmost kernel of man. By burning the
fat portions uponthe dtar, the better part of human nature was given upin symbal to the purifying fire of the
Holy Spirit of God that it might be purified from the drossof sin and ascendin its glorified eseenceto heaven for
aswed savor unto the Lord.” Perhaps other paral els could be drawn between Jesus’ life and deah - Hisbody was
certainly taken ouside the camp to be aucified and buried. Did He offer anything o His“inner parts’ in the
temple before being crucified? | can think of nathing bu Histeadingin the temple.

4:10 likethat which shall be lifted ou? from the stee of the sacrifi ce of peace-offerings, andthe priest shall
burn®' them uponthe altar of the sacrificefor burning up
WK lit. “likethat” (N)ASV=Asit, NIV=Just as the fat

03%° lit. “shall belifted out” Thisis ahapex legomenon- the only time this elling appeasin the Bible, but it
isapassve form of the verb | trandated “he shall li ft out” in 4:8. Interestingly enough thisverb isnot used in
chapter threeto describe the peaceoffering, rather the verb 970 is used, but all that indicaesis that the two words
are synonyms.

MWn “stea” KIV=bulock, (N)ASV=NIV=ox. Thisisafull-grown bul, as oppcsed to the caf mentioned ealier
in this chapter. It is a more spedfic word than the word “cattle” used in the stipulations for a peaceofferingin
Chapter 3, but the NIV notes that this word could be used for male or female cdtle, matching the instructions of
3:1. The Septuagint mistakenly carries over the word “calf” instead.

See3:1 on“saaificeof peaceofferings’

Q7°VRTY “and he shall burn them” Seel:9 onthis Higtir verb for burning. The masculine plural suffix refersto
the two masculi ne items of he fat and the kidneys of v. 9.

nl?‘ya 21 5\:_7 “uponthe dtar of saaificefor burning ug’ Thisisin construct form, so shoud na be trandated
“uponthe dtar asaburnt offering.” It continues the link from 4.7 that after the bloodwas smeaed onthe incense
dtar in the tent, the threeinner elements of blood, fat, and kidneys are to be offered at a diff erent atar - the big
altar for burnt off erings outside the tent. (See1:9 for commentary on “saaificefor burning up) “For thisisthe
love of God: that we keegp his commandments; and his commandments are not difficult...” says bhnin hisfirst
epistle (5:3, ISV). Hereis one instance of how God purpasefully makes his commands easier to okey - the
repetition and the spedficity with which He gives these instructions concerning the saaifices make it easy to
understand exadly what God wanted. Godis nat tryingto trip us up with hard rules, rather He has given very
simplerulesfor livingand Heisrocting for us all the way, wanting usto okey them and helping His people to be
faithful!

4:11 But the hide of the young bui with al hisflesh, together with his head andwith hislegs, also hisinnards
and hisdung—

Thisverseisa ontinuation d v.10. Emphasis on the body parts parall els the enphasis of 4:8-9:

J7.¥ “hide” (from averb with the same @nsonantal spelling, meaning “to be exposed”)

792793 “all his flesh”

WX “his head”



1 Y73 “hislegs’ (from averb meaning “to bend the knee” See 1.9)

1277 “and hisinnards’ (This same word for “inner parts” was used in 1:9, 13 and 33,9)

w993 “dund’ Thisisanew word. Theroot meaning d the verbis“to spread ou.” Lexicographers Holiday and
BDB give “stomad contents,” NASV= “refuse,” NIV="“offa.”

“In ordinary circumstances, these were perquisites of the priests. But in the expiation necessary for asin o the
high priest, after the fat of the saaificewas off ered onthe dtar, the cacasswas carried withou the canp, in order
that the total combustion d it in the placeof ashes might the more strikingy indicae the enormity of the
transgression, and the horror with which he regarded it” (JFB).

4:12 theentirety of the young bull - he shall bring out® to the outside of the camp, to a clean place - to the ash
dump, and he shall burn® it upon the sticks in the fire. Upon the ash dump it shall be burned®.

X>%977) lit. “and he shall causeto go ou” This disagrees with some other translations: The NIV doesn’t include
the meaning d “out,” the Septuagint and Syriac make it plural —indicaing more than ore priest, and the KJV
addsameaning d “carrying.” At any rate, the priest is suppcsed to kring all these parts outside somewhere.
“ID;UP"ET lit “all the young bull” This means, asthe KJV, ASV, and LXX render it “the whale of the bull,” but the
NIV and NASV make the logicd assumptionthat it is not the whole bull, since parts of it have dready been
offered onthe dtar, so they render it “the rest of the bull.” | believe that the word “all” simply encgpsulates the
body partslistedin v.11.

73?2 v oK lit. “to from outside to the canp” Thisiswhat is referred to in Hebrews 13:11-13, “For the
bodies of those beasts whose bloodis brought into the sanctuary by the high griest for sin, are burned withou the
camp. Wherefore Jesus al so, that he might sanctify the people with His own blood, suffered without the gate. L et
us go forth therefore unto Him withou the canp, beaing His reproadh.” (ASV) In Hebrews, however, it includes
the aoncept of bre&ing ou of Jewish hams and taking the Gospel to Gentil es.

phlyio] Dip@"??_f lit. “to aplace ¢tean” or “pure” (LXX=kaBapov) Thiswasa caemonially clean pace &
distinguished from the regular dump which was unclean. | suppcse that ashes are not only ceremonially clean, but
also physicdly freefrom germs — soap can be made from ashes.

TWIT 19UV . WD IR X lit. “to adump of the ash ... uponadump of the ash” Theword | translated
“dump” isanounform of the verb meaning “to pou out” so | disagreewith pretty much all the English
tranglations which render this as a verb and add arelative pronounwhere thereisn't one (“where the sshes are
poued ou”); the LXX and NIV do better on the secondrepetition “onthe ah heg.” The ahes are the same
“fatty ashes’ from 1:16, althoughin a different place— thistime outside the canp insteal o by the dtar. “This

answers to the place where Christ was crucified, being a place of skulls, or dead men's ashes” (Gill).

12w ... 92W) “And heshall burn ... it shall be burned.” (LXX=katakavoouaotv) Thisisanew word for
Leviticus. So far, al the burning hes been onthe dtar upto God and has been designated by the verb “higtir,” but
the burning hereis not asaaificeto God bu a dispasing d something, so it is merely burned, not burned upwvard
to God. (Higtir has more to dowith the smoke that goes up from burning, and Saraph —used here - has more to do
simply with the brightnessand hea of the flame that burns.)

GodisaGod d repetition. Perhapsit is samething He enjoys, or perhaps He so intimately knows human neture &
our Credor that He knows the importance of repeding thingsto get His words through ou thick littl e heads.
Repetitionis certainly akey part of the at of teading. At any rate, the repetition d these phrases abou the
burning and the ah dump are part of God s word, so we shoud na remove the repetitions (as the NIV and aher
more modern trandations do) just becaise it seems pedantic or inefficient.

wX2 D’\B;?"?B_? “uponthe stickglogswoodin the fire” Seel1:7. Again, we seethe anazng detail of God's
instructions. A soggy carcassis not goingto burn withou some help, so God mentions that they’ Il need some
woodto get it going.

Keil and Delitzsch’'s comments are gred here:
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“The deah which the animal endured in the sinner’s sead rendered neither red nor symbadlica
satisfadion a payment for sin ... bu represented merely the fruit and effed of sin... The blood
of the saaificewas rinkled ... in the hay placeto cover the sinner from the hadlinessof God...
and to restore the avenant relationship... After this, the soul covered in the saaificial bloodwas
given upto the graceof God that prevailed in the dtar by sprinkling the blood onthe horns of the
altar of incense... But the sin that had been laid uponthe animal lay uponit still [so it had to be
burned] and that outside the canp — outside the kingdom of God’ (K& D)

Only Jesus would redly offer the saaificethat paid for the sin of His people and satisfy God s justice, but this
animal asasin dfering represented sin. It was kill ed to graphicdly show that “the wages of sinis deah,” and it
was disposed of outside the canp because it represented sin, an intolerable offense against God, thusit could na
be offered upto God asa saaifice

Applications:

e God daesnat have a ‘goodol’-boy” approach to sin. Not only is snin EVERY PERSON culpable, but
EVERY SIN isculpable, whether it was dore intentionall y or nat. Ignaranceis no excuse (4:2).

» Eacd person realsto set boundiriesto curb urintentional sins beforehand —and must nat judge other
Chrigtians who come up with dff erent boundiries (4:2).

» Nolessthan full obedienceto every part of a ommand o Godis demanded by God' s righteousness
(4:2).

e Wened coveringfor sin. No eathly priest or animal can make us right with God. We must believe in Jesus as the
fulfill ment of the sin-offering (4:3).

«  Whenwesin, we need to clealy adknowledge our fault before God, not glossover it or try to bameit on
somebody else (4:3).

« God hddsusresporsible for our influence over the lives of others. The sin of aleader is more serious
(4:3).

» Likethe priests of old, we mme before Godin prayer seeking restoration d the cvenant relationship that
we have broken ouselves through ou sin. When we confessour sin to God and ask Him to forgive us on
accourt of the blood d Jesus, our relationship with God is perfedly restored and we ae aleto fully
minister to the neads of othersin turn (4:6).

e Before any prayers can be made, sin must be paid. We shoud pray “in Jesus Name” (4:7).

« Godcaesabou every littl e detail of Hisworld, down to which altar shoud receve the leftover blood He
will not overlook even the smallest sinin your life, yet He dso will not overlook the small est need in your
life, either (4:7).

« Godisnat tryingto trip us up with hard rules, rather He has given very simple rulesfor livingand He is
rooting for us al the way, wanting usto obey them and helping His people to be faithful (4:10).

+ GodisaGod d repetition. We shoud userepetitionin ou teadingand nd omit it from our Bibles
(4:12).

+ Godcanna tolerate sin, it must be taken “outside the canp” (4:12).
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