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Leviticus 2:1-3
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Verb# Root Parsing Formatives M eaning ntax
1 29p Hiph.Impf. 2ms offer Protasis/Temp.
2 1°n Qal Impf. 3ms be ApodasgM.V.
3 3’ Qal Pf. 3ms vav pou M.V.
4 1] Qal Pf. 3ms vav give/put M.V.
5 X712 Hiph.Pf. 3ms vav + 3fs suffix (causeto) go M.V.
6 TP Qal Pf. 3ms vav enclose M.V.
7 WP Hiph. Perf. 3ms vav go upin smoke M.V.
8 M Niph. Ptc. masc. sing. He prefix be |eft over Subjed

2:1 Now when anyone of you shall offer* agrain offering to Jehovah, fine flour shall be” his offering, and he shall
pour® il uponit and put* frankincense uponit. 2:2 Then he shall take® it to the sons of Aaron, the priests, and ke
shall grab® from there agood tandful of its fine flour and its oil together with all it s frankincense, and the priest
shall burn up its memorial portion onthe dtar — afire-offering o a socthing aromato Jehovah. 2:3 Andthe re-
mainder from the grain-offering kelongsto Aaronandto his sons—amost hay thing from the fire-off erings of
Jehovah.

Commentary

2:1 Now when anyone of you shall offer* a grain offering to Jehovah, fine flour shall be? his offering, and he
shall pour® oil upon it and put* frankincense upon it.

This ®dion starts with an emphatic subjed, WDJ which literally trandates “soul,” asin “Now soul, if you dfer an
offering...” Most English Bibles trandlate this as an indefinite relative pronoun(*“ Someone” NIV, “Any” KJV,
“Anyone” NAS), but it could also concevably be vocaive ain“Now everybody, listen ugd When you dfer...”
The Soncino (Jewish) commentary says that thisword “soul” emphasizes the fad that these off erings are sym-
badlic of offering ouselves, andthe grain doffering o apoa man isacceted by Godjust astherichman’sbull is
accepted by God, asif the worshipper had offered hmself.

The name of the particular offering described hereisiimin . The seaular use of the word is generally “a present by
which ore sought to oltain the favor of asuperior” (K&D), or a “gift of homage or tribute” (Davidson). The Sep-
tuagint trandlates it dwpov Bualav “saaificia gift.” It could consist of anything— animal or vegetable, thus the
KJV cdlsit a "mea-offering,” but in Leviticusit is consistently from the vegetable kingdam, so the Soncino
trandationandthe ASV cdl it a “med-offering” andthe NAS and NIV trandate it “grain dffering.” Sincethis
word “grain-offering” in Hebrew isfeminine in gender, all the pronoursreferring bad to it in the next couge of




verses are dso feminine (“she”), but since English doesn’t redly have asense of gender with inanimate objeds, |
trandated all the pronoursto come & “it.”

The basic dements of this grain dffering are flour, oil, andincense. The word for flour isn%o perhaps from the
roat verb 920 “to swing” (K&D). Thiswas nat just any flour, but spedficdly whea flour and finely-groundat
that. Only the very best shoud be offered to God (Son.). Oil and frankincense were dso to be alded to thisfine
whed flour. The word for Frankincense is732%, theroot meaning o which is“white.” This white stuff was sap
that came from trees in the Southern Arabian Peninsula and dried in the sun, then was coll eced and traded
throughou the world as an aromatic perfume. Don't you think it isinteresting that God required an element in His
saaificewhich was nat native to Israd? Frankincense had to be imported from present-day Y emen and Oman!
God has aninterest in being worshipped by all His credionin al theworld! It isinteresting to nde that el ements
from the animal kingdam are offered to God (vis. ch. 1) and nov elements of the vegetable kingdom are offered to
God (grain-off ering), and shortly we will see a element of the mineral kingdam (salt) added to all the off erings.
The fad that God requires elements from every classof physicd matter indicates that He isthe aeaor and Lord
of EVERYTHING!

The Samaritan Pentateuch and the Greek Septuagint add the phrase “it isagrain-offering’ to the end o thisverse,
but it is not necessary.

2:2 Then he shall take’ it to the sons of Aaron, the priests, and te shall grab® fromthere a good hanfill of its
fine flour andits oil together with dl its frankincense, andthe priest shall burn up’ its memorial portion onthe
altar — afire-offering d a soothing aroma to Jehovah.

Whereas most of the words trandated “offer” or “bring” so far in Leviti cus come from a Hebrew roat word mean-
ing“be nea” (29p) the verb beginningthisverseis from aword meaning “to gd’ (X12), so the offerer wasto
“causethe grain dfferingto gd' to the sons of Aaron, the priests.

The next step was to withdraw a handful of the grain dffering for use onthe dtar. My questionis, “Who daesthis,
the offerer or the priest?’” The objed of thefirst verbis“priests’ (althoughthe Syriactrandatesit “priest” singu-
lar, the original is certainly plural), so a plurality canna be the subjed of the singuar verb “he shall grab/take.”
However, the word “priest” in the singuar does appea as the subjed with the next verb (“he shall burn ug’), so
can it be gplied bad to thisverb (“he shall grab a handful™”) or shoud the subjea of the first verb (“He [the of-
ferer] shall bringit”) be gplied to it? The diff erencethis makesisin whether the priest or the offerer is the one
who performsthis gep of pulling ou a handful of the grain dfferingto be burned onthe dtar. | believethat it is
the offerer for several reasons:

1. Theancient Masoriteswho panted and purctuated the Hebrew text knew the text better than we do to-
day, andthey put an Atnah (li ke the English semicolon) before “the priest shall burn up” indicaing a dif-
ferent (althoughrelated) action.

2. Thesubjed was dated in verse 1 (“A soul” or “anyone”) and was understoodfor the next severa verbs,
nat needing to bere-stated (“he shall pou,” “ he shall put,” “ he shall take”); only when thereisa diange
of subjed would it need to be stated, and the subjed is not stated and changed urtil the next verb (“he
shall burn ug’).

3. Thisaso fitswith the offerer doing everything bu the adual presentation onthe dtar. It conneds him
more diredly with that part offered to God by fire if he isthe one who drawsthat portion ou.

4. Havingthe offerer draw out the portionto be burned could also be away to keep the priest from a conflict
of interest — the larger the handful given to God, the lessthe priest got for himself!

Althoughmy concernis“Who daesit?’ apparently the concern for Jewish commentators has been “How much is
ahandful?” Rashi talks abou how you can keep the thumb and littl e finger freeso that a handful is defined as
what can be held by the threemiddl e fingers “neither sparse nor overflowing.” Now before we aiticize the Jews
for nit-picking, dor't we do the same thing? We get all worked up ower unimportant detail s and lose sight of the
redly important things. The dasdc story of the church splitting over the choice of color for the capet in the sanc-
tuary comesto mind, but maybe it would hit closer to hame to bring upisaues such as mode of baptism (immer-
sion, sprinkling, or powuing?), or which trandation d the Bible we shoud use, or what style of music is accept-
able in worship, or whether to use loaf bread and wine or wafers and juicefor the Lord’s Supper... Thelist goes



onand on We nedl to keep the main thing the main thing and na get sidetraded by rabhit trail s sich as “How
much isahandful?” The main thingisto dorify God!

The Hebrew phrase for thisadion can be trandated literally, “ he-shall -enclose from-there fullnesshis-
handful from-her fine-flour.” Because of the avkward construction, we get a variety of English trandations:

KJV: “take thereout his handful of the fine flour thereof”

NAS: “take from it his handful of itsfine flour”

NIV “take ahandful of the fine flour”
However, the concepts of “enclosing” and the “fullness’ of the handful tendto get lost in these trandations, so |
tried to maintain them somewhat by my tranglation “he shall grab from there agood tandful.”

Thethird verb in this verse has to dowith the burning d this memorial portion onthe dtar. The portionto be
burned consisted of a “good tandful” of the fine flour, a handful of the oil, and then al of the incense which had
been pu ontop d the grain dffering. Thiswas the portion dfered to God onthe dtar. The word describing this
portion has 937 (“remember”) asitsroat, andis consistently rendered “memoria” in English trand ations. Perhaps
thisisatime for the worshipper and the priest to pause and remember their God before the priest takes the food
from the layman to ed it. Conversely, perhaps it is an invocaion for God to “remember” the worshipper as he
brings his offering. Both are entirely Biblicd concepts:

GOD REMEMBERS THOSE WHO WORSHIP HIM (ASV, italics mine):

* Genesis8: 1 And God remembered Noah, and all the beasts, and all the cdtle that were with imin the
ark.

e Judges 16:28 And Samson cdl ed urto Jehovah, and said, “ O Lord Jehovah, remember me, | pray Theg
and strengthen me, | pray Theeg only thisonce, O God, that | may be & once avenged o the Phili stines
for my two eyes.”

* | Samuel 1:11 And [Hannah] vowed avow, and said, “O Jehovah o hosts, if Thouwilt indeed look on
the dfliction d Thy handmaid, and remember me, and nd forget Thy handmaid, but wilt give unto Thy
handmaid a man-child”... 19 Andthey rose upin the morning ealy, and worshipped before Jehovah, and
returned, and came to their house to Ramah: and Elkanah knew Hannah his wife; and Jehovah remem-
bered her.

* |l Kings 20:3 “Remember now, O Jehovah, | beseet Theg how | have walked before Theein truth and
with aperfed heat, and have dore that which isgoodin Thy sight.” And Hezekiah wept sore.

* Nehemiah 5:19“Remember unto me, O my God, for good all that | have dore for this people.”

e Psalm 25:6 Remember, O Jehovah, thy tender mercies and thy lovingkindress For they have been ever of
old. 7 Remember nat the sins of my youth, nor my transgressons. Accordingto Thy lovingkindressre-
member thoume, For Thy goodress sake, O Jehovah.

* Jeremiah 1515“0 Jehovah, Thou knavest; remember me, and visit me, and avenge me of my perseau-
tors; take me not away in thy longsuffering: know that for Thy sake | have suffered reproach.”

e Luke23:42And hesaid, “Jesus, remember me when Thoucomest in Thy kingdam.”

GOD'S FEOPLE REMEMBER HIM IN WORSHIP

e Deuteronamy 8:18 But thoushalt remember Jehovah thy God, for it is He that giveth theepower to get
wedth; that He may establi sh His covenant which He sware urto thy fathers, as at this day. 19 Andit
shall be, if thoushalt forget Jehovah thy God, and walk after other gods, and serve them, and worship
them, | testify against you this day that ye shall surely perish.

* | Chronicles16:12, 15 Remember His marvell ous works that He hath dore, His wonders, and the judg-
ments of His mouth... Remember His covenant forever...

* Nehemiah 414 And| looked, and rose up, and said urto the noldes, and to the rulers, andto the rest of
the people, “Be not ye draid of them: remember the Lord, whois grea andterrible...”

e Psalm 63:5-6 And my mouth shall praise Theewith joyful li ps when | remember Theeuponmy bed and
meditate on Theein the night-watches.

» Ecdesiastes 12:1 Remember also thy Creaor in the days of thy youth...

* lIsaiah 64 5 Thoumedest him that rejoiceth and worketh righteousness those that remember Theein Thy

ways.



» Jonah 27 When my soul fainted within me, | remembered Jehovah; And my prayer camein urto Theg
into Thy hdy temple...

e Il Timothy 2:8 Remember Jesus Chrigt, risen from the dead, of the sead of David, acoording to my gospel:

e Inthe New Testament, the objed most often associated with “remember” is“word” — the teadings of Je-
sus, the Word of God.

We shoud “remember” God always! Andwe should cdl uponHim to “remember” us. It would be entirely ap-
propriate to creae memory triggers when we do certain adions, just as God commanded the Israglitesto “remem-
ber” Him whenever they off ered a grain-off ering. Christians discipled throughthe Navigators have atradition d
putting Bible verse cads ontheir bathroom mirrors $ that whenever they lookin the mirror, they remember a
verse of Scripture. That isagoodsort of memory trigger to creae. | have ahabit of prayingfirst thingin the
morning; it is an anchor point in my day when | take time to remember God and ask Him to remember me. When-
ever we have abirthday cdebrationin my family, we take time to remember what God has dore throughthat per-
son ower the past yeas. We nedl to take time regularly to memorialize God and His works and to pray to Him! If
you haven't already dore so, take the time to establi sh some memory triggers that remind youto pray andre-
member God at regular times.

Regarding 7°vpi7 “burn up/'sublimate/offer up onsmoke” and regarding “a fire-off ering d a soothing aromato
Jehovah,” see ommentary on 19

2:3 Now, the remainder from the grain-offering belongs to Aaron andto his sns— a most haly thing from the
fire-offerings of Jehovah.

Thereisno verb in thisverse. It starts with a participle used as anounsubjedively: “the remainder” (i.e. the flour
and dl | eft after the handfuls were taken ou) and describes two things about it:

1. InHebrew, it literally says*“ The-remainder from the grain-off ering to-Aaron and-to-the sons-of-him.”
This construction indicates possesson, i.e. it isapossesson d Aaronand Hs ons (the priests). Some
saaifices were the exclusive right of the singuar priest who dfered them, but this amsto be saying that
the flour and dl was shared amongall the priests — perhaps whoever was on “lunch-bre&” at the time, or
perhaps the priests divided it amongthemselves as foodto take home to their immediate famili es. A le-
gitimate parall €l to this pradicein the church today isthe way a congregation all ows its minister(s) to
have a cetain amourt of the money placed in the offering date. Such doff erings shoud be shared among
al who read incometo do aedicated kingdom functions (missonaries, para-church ministers, elders, dea
cons, and ahers as appropriate) and nd merely to those who serve @ preaders, just as the grain-offering
was not only for the priest who dficiated the saaificebut to al the sons of Aaron. It isgoodandright
that al such people in Christian servicebe paid from the off erings to God.

2. Thesemnd Hf of thisverse trandatesliteraly “a-hay-of hdies from-the-fire-off erings of-Jehovah.”
This dresses the sanctity of the flour and dl given to the priests. The statement that thisis “from Jeho-
vah's offerings’ kindaturns the handful offered to God onthe dtar and the mgjority left-over around it is
not an offering to the priest from which God gets a littl e handful; rather the whae offeringis God's, and
the priest getsto keep a “remainder!” Aswe will seelater, God dacel strict guidelines aroundwho could
ed thisfoodand where. Only priests and their immediate famili es could ed it, and some of it could orly
be edenin ahady part of the temple. Likewise, today, we need to keep strict guidelines on the dlocaion
of money offered to the Lord in ou congregations. Not only shoud we guard this hay money carefully
from theft, we must also hdd the tressurers acmurtable to spending it in hdy causes. The Evangelicd
Courxil onFinancial Accountability isagoodideg auditing Christian organizaions to make sure they
spend their money properly. Asaparallel, Christians need to regard their gifts as haly. Giving chintzy
amounsinto the offering date - just because you fed you are suppased to put in something - mitigates
against the honaing d that gift as hdy, as doesthe giving large anourts of money in an ostentatious
way. We shoud consider our giftsto the Lord as “a thing most haly” (KJV). If a @mngegation regards its
giftsas haly, they will be more gt to seeto it that it is gent honaably, too.



Leviticus 2:4-10

Instructions Regarding 3 types of Grain Offering
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Verb# Root Parsing Formatives Meaning Syntax
9 29 Hiph.Impf., 2ms. offer Temp./Protasisto #13?
10 592 Qad Psv. Ptc., Fem. Pl mix Adj.

11 nwn Qal Psv. Ptc., M. PI. smea Adj.
12 591 Qa Psv. Ptc., Fem. mix Adj.
Sing.
13 | Qal Impf., s be M.V.
14 nho Qd Infin., Abs. brea up M.V. (Imptv.)
15 o'yl Qal Perf., 2ms vav pour M.V.
16 vy Niph. Impf., 3sf make M.V.
17 X712 Hiph.Pf., 2ms vav go M.V.
18 noy Niph.Impf., 3ms make Rel. Cl. Adj.
19 29p Hiph.Pf., 3ms vav + 3sf oby. be nea M.V.
20 Wil Hiph. Perf., 3ms vav + 3¢ oby. approach M.V.
21 an Hiph. Perf., 3ms vav be high M.V.
22 WP Hiph. Perf., 3ms vav go upinsmoke | M.V.
23 TIWn Niph. Ptc., Masc. Sing. He prefix be left over Subjed

2:4 Now when you dfer® agrain dffering beked in an oven, it shall be unleavened cakes of fine flour mixed™
with ail or unleavened wafers pread™! with all. 2:5 Andif your offeringis agrain dff ering cooked uponthe skil-
let, it shall be™ urleavened — fine flour mixed™® with ail. 2:6 Crumble™* it to crumbs and you shall pour™® oil over
it; it isagrain-offering. 2:7 Andif your offering is adeep-fried grain-offering, it shall be made™ of fine flour with
oil. 2:8 And you shall take'’ the grain-offering which he shall make™® from these things to Jehovah, and he shall
offer*? it to the priest, and he shall bring® it to the dtar. 2:9 Then the priest shall li ft out** from the grain-offering
amemorial portion, and he shall burn it up?? onthe dtar — afire-offering o a soothing aroma to Jehovah. 2:10
And the remainder? from the grain-offering belongs to Aaron and to his ®ns—amost haly thing from the fire-
offerings of Jehovah.

Commentary
This sdion repeds the esence of the generaliti es of the grain dffering d 2:1-3, giving particular instructionto
how the grain dfferingis prepared — whether it be made in an oven, onagridde, or deep-fried.

2:4 Now when you offer® a grain offering baked in an oven, it shall be unleavened cakes of fine flour mixed®
with oil or unleavened wafers spread™" with oil.




For commentary on“if”, “offer,” and “offering,” seel:2. For commentary on“grain-offering’ and “fine flour,”
see2:1. The NASV and KJV are acarate in the redundancy of the mncept of “offering” here, for literally it says,
“When you dfer an dfering o agrain-offering...”

733D 719X “from baking d an oven” —This sort of oven would resemble alarge day pot with afire & the bot-
tom of it. | was fascinated to seemen cooking flatbread in the courtry of Y emen using this method They would
make the doughroundand then slap it onto the inner wall of abig clay urn. The tacinessof the dough lept it
stuck to the wall of the urn, andthe fire a the bottom of the urn cooked it. Then they would remove the moked
bread with tongs — delicious!

nxn mj?rj “unleavened cakes’ Davidson saysthe roat for “unleavened” is matzatz, meaning “to suck,” but the
ideawas that no leavening agents were used (i.e. no yeast or sourdough @ baking soda). The ckeswereto be
made of “fine flour mixed with all” (perhaps some water t00?). There is ©me uncertainty over the roat of the
word “cakes,” whether it means “round’ (indicatingaround @ ring-shaped bread — Hol., Son.) or whether it
means “pierced” (as cradkers are made with hdesin them — K& D, HAW, BDB.), but the English trandations
pretty much agreeon cadling them “cakes.” It is nat, however, what we would conceive @& a c&e (like abirthday
cake); thisis aflat-bread like tortill as, chapatti, craders, or pita-bread. It was traditional for the Jewsto bring ten
cakes of this sort of bread for their minchah dffering (Son.).

nI8n °2°7 “unleavened wafers’ — There is no satisfadtory explanation why “unleavened” is gelled two dffer-
ent ways in thisverse, first withou the vav and then with ore. It would be pronourced the same éther way, how-
ever, because of the vowel painting. Althoughthe Cairo codex is one of the most ancient manuscripts of the He-
brew O.T. avail ableg, it tendsto be sketchy in places, andin thisverse, it omits “mixed with dl and udeavened
wafers’ —thisis probably a homoioteleuton, where the mpyist copied upto the first “matzot” and then resumed
after the seoond“matzot,” not redizing there were two “matzot’ s’ and that he had skipped aphrasein the midde.
The word for “wafers’ comes from the roat 229, meaning “to be thin.” Keil & Delitzsch cdl it *pancakes,” but |
think it would be more like a cadker. | went with “wafers’ because that seansto be the consensus of English
trandations and kecauseit isagood dkscriptor. The way thiskind d bread was probably made was that a batter of
flour and water was mixed up then it was baked in the day oven. After it was cooked, they spread some oil on
the aadker. I’ve dwayswondered why some restaurants srve butter with their cradkers ... maybe thisisthe an-
swer!

2:5 And if your offering is a grain offering cooked upon the skillet, it shall be*® unleavened - fine flour mixed™
with oil.

For commentary on “grain-offering” and “fine flour,” see2:1. This mnd knd d grain-offering could be pre-
pared like atortill a or chapatti.

N2~y “uponthe skill et” comes from an Arab root meaning “low” and may also indicate flatness- translated
in Ezekiel asa “wall” of iron (Son.). | chase the word “ skill et” becauseit is famili ar to me - we wok flatbreadsin
ironskillets at my house guite often. Other English tranglations go with “pan” —amore generic word (KJV, Hal.,
K&D) or “griddle” —indicaing alarge, flat cooking surface(NIV, NAS, Son.).

.'lf?ﬂ’?; “mixed” — This participleis aimost exadly the same ain v.4, except that it hasasinguar subjed (“flour™)
instead of aplural one (“cakes’). The tortill as were to be made with flour and dl mixed together (no leavening)
and cooked ona skill et.

2:6 Crumble™ it to crumbs and you shall pour™ oil over it; it isa grain-offering.
Once moked, the grain-off eringwas to be aumbled to bits and have oil poured onit.

aligls }-ujx 1"m<'ns;> “crumble it to crumbs’ — as you can see the verb at the beginning (“crumble” #14) and the
nounat the end (“crumbs’) have the same roat, DN “bredk up,” so | tried to use parallel wordsin English. Most
English trandations use two dff erent words because of the avkwardness- such asthe KJV “part it in pieces” and



the NAS “bre& it into hits.” Here we dso have an infinitive verb (literally “to crumble”) used as an imperative
(“Youmust crumble”).

Thisverseisobviousy a @rntinuation d aprevious verse. (The subjed of this verse is the feminine pronoun“it,”
referring to the feminine word “grain-offering” in a previous verse.) But doesiit refer to bah the oven-baked
grain-offering (v.4) and the sKill et-off ering (v.5), or only to the skill et-off ering? Jewish commentators sy that
only the skill et-off erings were to be broken up whereas the dassc German commentators, Keil & Delitzsch say it
was both. Common sense would tell me that this might apply to all grain-offerings, but I'd hate to side ayainst the
consensus of Jewish commentators!

Bre&ing kread and puting dl onit isauniversal tradition. Western traditionisto use aknifeto cut aloaf into
slices and then spread ead dli ce with margarine (oil) or butter, but what we're reading here is more of amidde-
eastern tradition still pradiced today. The bresking o bread was part and parcd of Biblicd tradition. Herein the
sacrificial system, the bread was broken up tefore it was srved to God and His priests. It is dgnificant that Jesus
also used the breaking d bread duing His “last supper” to symbadli ze His deah — “thisis my body which is bro-
ken for you.” The bre&ing d bread is aso indicaive of fellowship; when the Christians “broke bread from house
to houwse,” they were “eding medstogether” in community (Acts 2).

2:7 And if your offering is a deep-fried grain-offering, it shall be made® of fine flour with oil.
Now we mme to the third way of preparing a grain-off ering: the deep-fry!

For commentary on “grain-offering” and “fine flour,” see2:1. The operative word here is NWI% which | trans-
lated “ deegp-fry,” and aherstrandate “pan” (NAS, NIV), “frying pan” (Hol., KJV), or “stew pot” (Son., BDB).
Thiswas a degper pot which was fill ed with al, into which the bread doughwas dropped to cook The roat word
WM hasto dowith agitation - “to be stirred ug’ (BDB) or “to bdl” (K&D). The Hebrew word here could be
trandliterated “recheshet,” and could be onamatopoeetic for the sizzling soundthat the doughmakes when it hits
the hot ail in the bottom of a deegy-fry (Son.).

This fry-bread-grain-off ering was made with the same ingredients of fine flour and al. The phrase “fine flour
mixed with al” appeasin the oven-baked and skill et-cooked formulas, but in this degp-fry formulait isjust “fine
flour with al;” it is possble that the word “mixed” isimplied by elli psis “fine flour [mixed] with al” — but then
again, if it were deego-fried in ail, it would be plenty oily!

It isinteresting that God allowed threediff erent ways for this offering to be prepared. He remgnizes the diversity
mankind hesin making lread and appreaates them al. Are we dso willi ng to reagnizethat the ways we ed, in-
terad socialy, and worship are not the only Biblicd waysto doit? In the book d Revelation, Johnsaw people
from every tribe, tongue and ration worshipping before the throne, so there must have been some ailtural distinc-
tives he saw in that multitude for him to say that they were from diff erent nations. The greaer the number of di-
verse groups of people there ae worshipping God in truth, the greaer glory God receves!

2:8 And you shall take'’ the grain-offering which he shall make'® from these things to Jehovah, and he shall of-
fer'? it to the priest, and he shall bring® it to the altar.
The supdicant wasto kring his grain-offering to a priest.

WY’ Theverbal #18israther problematic because its form dictates that it be translated “ he shall be made,” but
“grain-offering” isfeminine and the subjed is a masculine “you,” so it doesn’t make sense with either. Trandators
have had to change thisword to make it fit. The Septuagint kegps the passve asped and changes the gender to
feminine (“ she [the grain-offering] shall be made of these things’). The standard Engli sh trandations keep the
masculi ne gender and change the passve aped (“ he [the supdicant] shall make [adively]”). Thiscdlsinto ques-
tionthe inerrancy of the Bible. It certainly appeas that we have agrammaticd error here, andyeswe doin this
Masoretic text, but the vowel pointings are not part of the original writings of the Old Testament — they were
added later by the Masorite scribes. If you take the exad same consonants and pu diff erent vowel pointings on



them, our word “he shall be made” changesto “he shall make,” so | think that the original writing was corred, but
that the Masorites, meticulous as they usually were with acaragy, acddentally put the wrong vovels on this par-
ticular word. The work of man is nat infalli ble, but the word of God enduresinfali ble!

Thereis also aswitch from second personto third personin this verse. The mmmands regarding the grain dff er-
ings began in the third personin verses 1-3 (“he shall offer”), and the detail s of verses 4-7 were worked ot in
second person (“your offering’), and naw it isgoing badk to third person. Perhaps this refleds that the way in
which a person cooked their bread was an isaue of personal taste, and nav we' re going badk to a more impersonal
3" person for the general commands that apply to all the grain off erings.

nbxn “from these” — the antecalent being the “fine flour” and the “oil” mentioned in the previous verses.

The main pant of thisverse, however, is the strong sense of movement toward the dtar. This verse mntainsthree
different words for this movement — more than any verse in Leviticus o far:

. 17}3&;:!] “causeto gd —“Andyou shall take...to Jehovah’
. 19?!;’1?.‘!’} “causeto be nea” —“And he shall offer it to the priest” (For some reason the English versions

trand été.this in the passve —“it shall be offered” — perhapsto atone for trandating the preceding passve
verb as an adive one, but | maintain with Davidson that thisis an adive Hiphil with asingdar feminine
objed —“And he shall offer her [the grain dffering (which is afeminine noun)]”

. Z%WW"M] “causeto approadt” — And he [the priest] shall bringit to the dtar”

Why the repetition d taking, off ering, and kringing? Perhaps becaise we humans have dways been naturally self-
ishandin need o strongencouragement to bring ou offerings to God. We till need that kind d encouragement
today. Children from their yourgest age need to be taught to “give of your best to the Master,” as the hymn says.
We nedl to tead ou children the concepts of tithing, generosity, and charity to the poa — establi shing that mo-
tion d our possessonsin the diredion d God. With an average giving pattern of only 2% of income in the
United States, adults need to be reminded to give, too! Those who tead the Bible shoud na shy away from
teading on gvingjust because it might be “socially unacceptable;” we need to tead the WHOLE counsdl of
God, and that includes the passges that pertain to finances! We can’'t assume that people know how to gve. We
need to cover the Biblica guidelines of how much, how, to whom, and why — nat in alegalistic sense, but in a
Biblicd way that provides people with the information they need to make dedsions. This extends beyond money
to also include service— giving d your time and your energy to the Lord and His people.

2:9 Then the priest shall lift out* from the grain-offering amemorial portion, and te shall burn it up?® onthe
altar — afire-offering d a soothing aroma to Jehovah.

Most of thisoffering was foodfor the priest, but the priest had to gve an dfferingto God as well. He was to take
amemorial portion ou of the grain offeringand bun it onthe dtar for the Lord.

0377 - literally, “he shall cause to be high” —the ideaisto “lift out” or “take up;” the parallel word for this sme
adion described in 22 isverbal #6 Y?\QE “enclose/ grab [a handful]/ take.”

For commentary on“memorial portion” see2:2; for commentary on“burn ug' and “a fire-offering d a soothing
aromato Jehovah” seel:9.

We can say al day longthat something belongsto the Lord or that we have dedicated something to the Lord, but
until we have adually set it apart and gven it over to the Lord, it isnot redly His. The Pharisees would say
“Corban” over their wedth, suppasedly dedicatingit to God, but the way it worked out pradicdly was that they
kept that wedth to themselves for their own personal use andwould na useit to help the poar or even their own
parents. Christians today do the same thing. Christians today dedicate their children to the Lord, but doni't give
them over to His purposes — they don't redly want them to become missonaries or anything; they do all they can
to encourage them to excd in sports, schod, sociad life, and businessinsteal. Christians sy they belongto God,
but if youlook at the way they spend their time, the fagale is obvious - most dispensable timeis gent on enter-



tainment, pleasure, and self-indugence of every kind. Christians sy, “Godis my co-pilot” but redly just do
whatever they want to doand sanctify it by saying that they felt led of Godto dothase things. Christians today
say that all they have belongs to God, but their giving daesn’t even match the Biblicd standards of generosity;
they are like the rich youngruler, unwilli ngto sell al he had to gveto the poa, andthusin danger of losing hs
soul. Whatever we dedicate to the Lord must be removed from our passessons and irrevocably given to God, just
as the memorial portionwastotally burned up onthe dtar to God.

2:10 And the remainder® from the grain-offering belongs to Aaron andto his ©sns— a most haly thing from the
fire-offerings of Jehovah.

Thisisan exad reped of the Hebrew text of 2:3; see @mmentary on 23. The Septuagint and the KJV, instead of
using the exad same wording as 2:3, change the wording a littl e by substituting a synonym or two (i.e. “that
which isleft over” instead of “remnant”).
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Grain Offering: Exceptions and First-fruits
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Formatives
24 7P Hiph. Impf. 2mp offer Rel. Cl. Adj.
25 vy Niph.Impf. 3fs make/do M.V.
26 WP Hiph. Impf. 2mp smoke Explan.
27 2P Hiph. Impf. 2mp offer M.V. (Concess #26)
28 oy Qal./Hiph.1mpf. 3mp go up M.V. (Id. Act. #26
29 non Qal. Impf. 2ms salt M.V.
30 naw Hiph. Impf. 2ms ceae M.V. (negative paral-
lel to #29
31 299 Hiph. Impf. 2ms be nea M.V. (positive paralel
to #29
32 29p “ “ a) Protasisb) M.V. —
apodasis
33 P Qal. Psv. Ptc. Sing. roast Adj.
34 [fa}! Qal Pf. 2ms +vav give M.V. pardlel #3in 21
35 [2))i% Qal Pf. 2ms +vav put/set/place M.V. parale #4in 21
36 P Hiph. Perf. 3ms +vav smoke M.V.

11 No grain-offeringwhich you shall offer** to Jehovah shall ever be made® leavened, for you shall not burn up’®
any leaven o any horey from his poartion d afire offering to Jehovah. 12 Y ou may offer®’ them as an dfering o
first-fruits to Jehovah, but they shall not ascend?® onthe dtar as a soothing aroma. 13 Furthermore you shall salt®
every grain dfferingwith salt, and rever let the salt of the @mvenant of your God ke lacking®™; you shall offer®® salt
uponall your offerings. 14 Now if you dfer®® agrain-offering o first-fruits to Jehovah, you shall offer®* fresh
heads of grain roasted® in the fire — crushed grain fresh from the field —as agrain dffering o your first-fruits. 15
Andyou shall put* ail onit and lay*® frankincense uponit. Thisis agrain-offering. 16 Then the priest shall burn
up’® its memorial portion from its crushed grains and from its oil with all its frankincense & afire-offering to Je-
hovah.

Commentary

This sdionwraps up the grain dffering instructions with restrictions of what could na be offered onthe dtar,
what shoud aways be off ered with asaaifice, and how to offer afirst-fruit offering.




2:11 No grain-offering which you shall offer®* to Jehovah shall ever be made® leavened, for you shall not burn
up”® any leaven or any honey from his portion of a fire offering to Jehovah.

Leaven was forbidden in the burnt offerings. Thisincluded yeast and horey in particular, and thus any leavening
agent, such as ur-dough which made bread rise by organic means or which fermented, emitting the gasses
which fill ed abread doughto makeiit rise.

vy “athingwhichisleavened” Leavened bread was offered at the Feast of Weeks and eden by the priests
(Lev. 23:17-20), but it was not to be burned onthe dtar. Thereasonfor thisis not fully explained here. A pagan
might explain that his particular deity didn't like the smell of burnt honey, but | dorit think a believer in the One
True God can say that. There may have been some pradicd reasonslost to ustoday why God ddn't want them
burning yeast or horey onthe dtar, but there is certainly some symbalic meaningin thistoo. In the New Testa-
ment, Jesus and the Apaostles used “leaven” to represent sins which were particularly infedious. Jesus sid, “be-
ware the leaven o the Phariseesand d Herod’ (Mark 8:15,) and Paul instructed that we “purge the old leaven of
malice...” (I Cor. 5:6-8). However, learen was not al bad; it was also used to represent the growing influence of
the kingdam of God which Jesus ushered in. Symbdlicaly, learzen was used to represent something with a perva-
sive influence andin this case we may surmisethat it is e&king d a pervasive sinful influence When a person
brought aburnt off ering to Jehovah, he was nat to bring leaven with it, and this may have been areminder that he
was not to come with aheat carying the “leaven” of infectious snslike anger or maliceor gossp (Col. 3:8).

There ae anumber of minor scruplesin this verse which shoud na be made too much dof, sincethey do nd
change the meaning and application, but | will li st them here:
»  The Septuagint trandation renders verbal #25adively “you shall make” instead o “shall be made.”
. W’:}j “horey” From roat word meaning “brown.” The Jews sy thiswas nat bee-honey but fruit juice,
whereas nonJewish trandations sy it isbeehorey.
»  Several manuscripts use the word “offer” instead of the word “burn ug’ for verbal #26.
« 710 “hisportion” is omitted in most Engli sh trandations.

2:12 You may offer?” them as an offering of first-fruits to Jehovah, but they shall not ascend® on the altar asa
soothing aroma.

Thenoursin verses 10-12 are dmost al i n emphatic positions, cdling spedal attention to them: “the remainder,”
“grain-offering,” “leaven,” “ horey,” and naw “first-fruits.” Emphasisis placed onthem as they have spedal rules
governing them.

D> W7 “first-fruits” From the root word “head,” it means “that which comesfirst.” A first-fruits offeringwas a
gift to the priests of the first (and best) produce of the garden/field/vineyard. So, aleavened loaf of bread ar a
horey-swedened pastry made from the first bit of grain harvested from the field could (and shoud) be offered as
afirst-fruits off ering to the priests.

onx 271:’/1,?13 “y'all shall offer them” The masculine plural “them” refers not to the feminine singuar “first-
fruits’ but to the dements of “learen” and “honey” mentioned in the previous verse.

28#\‘7;{2‘&5 “they shall nat ascend’ or “they shall not be raised” This verb comes from the roat “to be high,” and
itsform can either be Qal (smple =*“go ugd) or Hiphil (causative = “be caised to go ug). English trandations
render thisin awide variety of ways. KJV =*“be burnt,” ASV =*“comeup,” NAS =“ascend,” NIV =“be offered.”
Sincethisverb isaparall el to #26in the previous verse (“you shall not causeto bun ug’), | suppcse that the KV
renderingiso.k., but the ASV and NAS are more technicdly corred. The ideais that they shoud na be burned
onthe dtar, andtheir smoke shoud na go upas a pleasing aromato God.

Here'sathought: How often doweignare God's rules governing ou lives and try to offer something dfferent up
to Himinstead? | can't help bu think that alot of Christian worship servicestoday are like burning fruit and
horey onthe dtar to God. The supgicants may think they are offering a spedal thingto God, but they are violat-



ing the principles He has laid dowvn in Hisword, and so insteal it is offensive to Him. Some spedfic examples
come to mind, athoughthey are by no means an exhaustive i st:

» Lotsof peopletalkingin “tonges’ at once during aworship service may think they are worshipping God
by it, but by violating the principles of orderly worship laid out in | Cor., they areredly offending God
instead.

* People with a mommendable ze&for the spread of the Gospel who, neverthelessplacesuch an emphasis
on human adion to save themselves that they dishona the sovereignty and gaceof Godin salvation.

e Christian men discusdng a sporting event in the hall s of the church bulding may think they are honaing
God by fellowship, but God is adually offended by their idolatrous preoccupation with sports.

e Christian women may think they are honaing God by weaing highly-fashionable dothesto church, but
they are atually drawing the atention d men away from God and toward their bodies and dshonaing
God.

Oh God, please make us aware of the ways in which we aeignaant of Your word and seek to bun horey and
yeast on'Your altar, and help usinstead to be asoothing aromato Youl

2:13 Furthermore you shall salt® every grain offering with salt, and never |et the salt of the covenant of your
God be lacking®; you shall offer® salt upon all your offerings.

After the prohibition d what NOT to dffer, God lays down a cmmmand d what to ALWAY S offer with a saai-
fice salt. It starts out saying to salt the grain dff ering, but goes onto say that every offering shoud be salted.

The aentire sentenceisin singuar. Every verb has asinguar masculine subjed, and every nounis snguar in the
Hebrew text here. (The LXX incorredly makes al the “you' s’ plural and also erroneously adds “ of the Lord” and
“tothe Lord” inthisverse)) Thesinguar “you's’ make the adion very personal; every single personwho dfersa
saaificewasto pu salt onthe offering. The cmmmand s dated, then repeaed in negative form and then again in
paositive form to underscore the ammmand!
You shall salt ...
- you shall not cause salt to cease
+ you shall offer salt (not “add’ as per the NIV, that would be atotaly diff erent verb)

ﬁ??pm n‘zJ@; “with-salt you-shall-salt” The verb (#29) is a hapex legomenon which al the major English tranda-
tionsrender “season,” but you can seefrom the Hebrew phrase here that both words have the same roat,
1%n,which means “salt.” It is cdled “salt of the cvenant of your God.” The big questionis, “What does this sg-
nify?’ The straight answer is that the meaning is nat explicitly stated in the Scripture. The only mention d salt
previous to thiswas as an ingredient in the concoction d incense (Ex. 30). Thisisthe first mention d a “covenant
of salt” in the Bible; there ae only two ather instances (Num. 18:19and Il Chr. 13:5) which occur after this, and
they do nd contain explanations either. The one thing that is common to the Numbers and the Chronicles pas-
sages, however, isthe concept of perpetuity — it signified that something would be ererlasting, and indeed, aswe
are reminded over and ower again in Psalm 136, God' s covenant love endures forever! That isal we can say with
certainty abou the meaning d the salt — that it represents the unchanging relationship God has with His people.
Many other ideas have been suggested, and | will li st them below, but remember that they are just guesses:
e Sdt, amineral, completes the representation of the animal, vegetable, and mineral kingdams uponthe 4d-
tar, as all thingswere aeded by God and are offered badk to Him.
o Sdtisapreservative, soit represented strength and purity before God
+ Sdt wasatradeitem, so it represented value given to God (HAW)
e Sdt wasaseaoning, so it made the aoma of the saaifice more pleasant to God
* A Jewish legend saysthat “at the Credion, God made a ®venant with the waters that were divided, that
they would be offered in the form of salt onthe dtar” (Son.)
» Amongancient Greeks and Arabs (but apparently not Jews), there was atradition d sedingatreay or
contrad permanently by the two parties eding salted bread together (HAW) —thisisthe dosest to the
meaning d the “covenant of salt” as mentioned in Numbers and Chronicles.



How can we gply this personally to ourselves? It would be aminaor point to say that if every saaificewereto be
sdlted, and if many of those saaifices were to be eden by the priest and/or the suppicant, then God seemsto ap-
prove of using salt as a seasoning onfood (In Dr. Brewer’s book Metabdic Toxemia of Late Pregnarcy, he de-
bunks the myth that pregnant women shoud avoid salt in their diet, recommending instead a high-protein diet to
avoid toxemia swelling.) We must go onto apply this principle symbdlicdly, however. How can we symbdlizein
common lifethe everlasting love that God has for us, His children? Just as this ymbadli ¢ salt was part of every
sacaificein the temple worship of the Jews, so the remembrance of God' s covenant of love with us - epitomized in
the deah and resurrection d Jesus Christ - must be apervasive part of Christian worship today. It shoud never be
forgatten or left out. | believe that it is entirely appropriate to have symbals that remind us of the redity of the
covenant relationship we have with ou God. Let us be aedivein developing such symbals!

2:14 Now if you dfer®*®a grain-offering d first-fruits to Jehovah, you shall offer®? fresh heads of grain
roasted®® in the fire — crushed grain fresh fromthe field — as a grain dffering o your first-fruits.

Thislast sedion gaes badk to the first verses of chapter two which describe agrain offering o fine flour. Verses
14 & 15, however describe afirst-fruits offering o grain which isnot groundasfinely as the offeringin verses 1-
3.

o°73122 ... 7392 “firgt-fruits ... your first-fruits” This word stems from the roat “baca” = “to be first”
andis applied to the first-born son d amarriage & well asto the first fruits or grains produced by a new
plant. In bah cases (children and produce), the first was considered spedal to God and was His by right.
In ather words, all first-born sons (as well asfirst-born catle and animals) wereto be ather given owver
to work in the temple or else bougt bad from God so that they could be kept at home. Likewise, the
first fruits were to be given as an dfferingto God. Thiswas symbalic of the fad that everything belongs
to God and every goodthing that comesto usisagift from God. Giving badk to Him the first-fruit isan
adknowledgement that God is the giver of al that will be grown inthe field and achard. It isalso an ad
of thankfulnessto God when the garden beginsto bea fruit!

Y912 w73 WRa 7R 23X “fresh-heads-of-grain roasted in-the-fire qushed-grains-of an-orchard”
NIV: “crushed heals of new grain roasted in the fire”

KJV: “green easof corn dried bythefire, even corn beaen ou of full eas’

Son: “corn in the ea, parched with fire, even groats of the fresh ea”

K&D: “easroasted bythe fire and rubbed to oltain the grains”

NAS: “fresh heads of grain roasted in the fire, grits of new growth” (Thisisthe trandation| favor.)

Althoughthere ae avariety of trandlations, there ae several key elementsin common:

1. Itwasto befresh and rew. The word for “fresh-heals-of-grain” comes from aroat word meaning “ green/
bright/ fresh,” and the mention d the “orchard/ field” at the endis aso areferenceto it beingthe ealy
part of the aop, fresh from the field. The first part of the aop shoud be given right away; they shoud na
wait urtil the harvest was all over to seeif they had enoughleft over to gve some to God. And they were
to bring it to the dtar fresh, not put it off until the grain had lost its freshness

2. Itwasto be awhdegrain. Theword “corn” istechnicdly descriptive of any grain. Accordingto my
Webster’ s dictionary, “corn” is used in England (the home of the KJV, which trandates this “corn”) to re-
fer particularly to “whea” rather than to the “maize-corn” with which Americans would narmally associ-
ate the word. The word “heads/eas’ hasto dowith the whole body of the grain.

3. Itwasto be “crushed/ beaen/ rubbed/ mill ed to groats or grits’. There ae two schods of thougt: oneis
that the grain was beaen with aflail or rubbed with the handto get rid o the chaff (K& D, KJV), andthe
other isthat the grain was adually groundlike aaded whea (bulgur) or coarsely-ground gits or groats
(Son., Hal., NAS). | tend to gowith the latter, but the basic ideais that it was partly processd, nat ground
to fineflour.

4. Itwasto beroasted. The roasting processwould make the grain easier to ea raw or to grind.



How can we gply this principle today? Last yea, afarmer gave me several of the first sadks of whea
that he had harvested from hisfield. That was a pretty exad applicaion! Not everyoneis awheda
farmer, bu many people have gardens; | have seen several people give the first vegetables produced in
their garden to a church pastor or ministry. The principle can al'so be gplied in nonagricultura con-
texts: you can gvethefirst 10% of your personal or businessincome to a church or amissonary. When
| was aboy, | remember awedthy businessman who avned a new Corvette and who becane convicted
of the selfishnessof hisinvestment in such an expensive sport car. He exchanged his Corvette for two
modest cars and gave one of them to be used bythe church. Giving d your “first-fruits’ is a powerful
reminder that what you have is not merely the result of your labor but isagift from God. We need to
invest our wedth in God s purpases and nd spendit al selfishly and geedily upon ouselves.

We shoud na wait to seeif we have enoughfor ourselves before giving. There have been times when
my wife and | have forgotten to carve out the first 20% of our salary cheque & a gift to God, and when-
ever that has happened, it seams that there is no money left over at the end d the month to remedy the
situation, bu whenever we give our tithes first-off, we find that there is always enough left over to cover
our needs. We shoud gvefirst and then exped that the God who gave the “first fruits” will seeto it that
we receave plenty more “fruit” to provide for al of our neeals. Giving shoud aso be dore right away;
we shoud na reserve tithe money with the intention d eventually givingit to God— goahead and ¢t it
out of your acourt andinto the dhurch whileit’sfresh! Thisis not away to ean favor with God - He
doesn’'t need ou foodand money, it is rather away for us to worship God. It isaway to constantly live
before God with an attitude of thanksgiving for His provisionfor us!

2:15 And you shall put* oil upon it and lay® frankincense on it. Thisis a grain-offering.

Thesinguar “you' s’ carry throughto this verse, as the individual completes the preparation d his first-fruits of-
fering d grain, which shoud be presented with ail and frankincense. The verbal tense, however, changesin this
verse from the imperfed imperative structure (2:11-14) to avav-perfed imperative structure (2:2,8,9). It istrans-
lated the same (i.e. asa command), but the vav-perfed structure seemsto be indicative of the end d a set of
commands.

1327 729V *pnd) 1w iy *pn1 “put oil...lay frankincense” Thisistrandated the samein all the major
English trandations except for the NIV, which omits “lay” (verbal #35). This parallelsthe grain doffering o fine
flour described in 21, but the verbs here ae different from the verbs used in 21 (“pour oil” and “put frankin-
cense”). In bah cases, however, the oil wasto penetrate the grain and the frankincense was to be laid ontop. See
commentary on 21 for “frankincense.”

X377 703 “Heisagrain-offering.” See ommentary on“grain-offering” in v. 2:1. The auriousthingisthat the
predicae nominative of this sentence (“grain offering”) isfeminine, but the subjed of the sentence (“He”) is mas-
culine! Of course, in English we dori't even think about such things becaise we dorit consider inanimate objeds
to have gender. One solution to the gender differenceis that here we have four words together describing this par-
ticular grain-offering: “heads’ (masculine), “crushed grain” (feminine), “oil” (masculine), and “frankincense”
(feminine), and these things are summed upwith a masculi ne pronounrather than with afeminine ore, just as the
masculine “sons’ in Hebrew sums up all aparent’s male and female off spring. The cpyists of the ancient Cairo
Hebrew codex sough to corred the problem by making the pronounfeminine (“she”) so it would agreein gender,
and it must be admitted that this works better with the feminine pronoursin verse 16 which aso refer to the grain-
offering.

2:16 Then the priest shall burn up® its memorial portion fromits crushed grains and fromits oil with all its
frankincense as a fire-offering to Jehovah.

Just asin the other types of grain-offerings, the priest was to bun amemorial portion uponthe dtar together with
al theincense, and then the priest could keep the rest to ea. The priest was the only personwho could dfficiate &
the dtar.



There aefour wordsin thisverse containing ai (3p. sing. fem.) suffix (trandated “its’). These al refer back to
the singuar feminine word 717737 “grain dfering” foundin the previous verse.

For commentary on“memorial portion” see2:2; for commentary on“burn ug’ and “a fire-offering’ seel:9.

Kell and Delitzsch gve an elaborate dlegoricd interpretation o the grain offering, and | am not sure what to
think o it, but hereisasummary: Sincethe grain df ering was given entirely to the Lord and to His priests, Kell
and Delit zsch say that the saaificewas symbalic of the spiritual food prepared and enjoyed by the cngregation
of the Lord. The ail represents the Spirit of God as the principle of al spiritual vitality, and the bread, flour, and
grain from the field are symbals for the word of God. These two elements - the Spirit and the Word - are the basis
of spiritua life and sanctification. These things must be kept freefrom the “leaven” of hypocrisy and from the
“horey” of carnal enjoyment because these things are destructive of spiritua life, whil e salt (the purifying
strengthening paver of the covenant to avoid moral corruption) and the incense of prayer were to be alded that
spiritual life might become well-pleasing to the Lord. So the dlegory isthat of the spiritual life of a Christian
which is maintained spiritually by the Spirit of God and His promises and humanly by meditation uponthe Bible
and prayer. The negled of any one of these four things makes for avery unhedthy Christian and the negled of
any more than ore shoud cdl into question whether or not apersonisin fad a Christian.

Whil e these things are true, | think the main meaning to the I sradites when they off ered their grain off erings was
that of worshipping God ou of the substance of their food This grain df ering was an acknowledgement that God
is overeign over the produce of the field and was also an expresson d thankfulnessto Him for the provision o
food Let us always ke in mind this principle that all we have comes from God. Let this motivate us to worship
our sovereigh God with thankful heats and be generousin gving.



