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VERBALS

1 |2 | Pi. Impf. (no Qal form) 3ms+ v.c. (1"5) commanded | M.V.

2 | R | Qal Infinitive Construct + 5 (x"2) saying |dent. Act.

3 | X | Qal Infinitive Absolute (x"2) eding Intensive

4 YOR Qal Imperative 2ms (x”g) ed M.V. of Dir. Disc.

5 | 25X | Qdl Inf. Const + 2ms aubj. pronoun(x”s) eding Temporal

6 | "™ | Qal Infinitive Absolute ("v) dying Intensive

7 | D™ | Qal Imperative 2ms (") die Causal

8 | MX | Qal Imperf. 3ms+ vav consec. (N'2) say M.V.

9 |7 | Qal Infinitive Construct (all weak) being M.V. of Dir. Quote
10 | AWy | Qal Imperf. 1cs (2, n"%) make M.V. of Dir. Quote
11 | 9% | Qdl Imptv. 3ms+ vav consec. (""2) formed M.V. (Result?)

12 | X712 | Hiph.Imptv. 3ms+ v.c. (v, R"5) causeto go | M.V. (Result?)

13 | X7 | Qal Infinitive Construct + 5 (n"%) see Purpose

14 | X9 | Qd Imperfed 3ms (x"5) cdl (name) | D.O. of #13

15 | X9 | Qa Imperfed 3ms (x"5) cdl (name) | Rel. Clause (Appcs.)
16 | X2 | Qal Imperfed 3ms+ vav consec.  (X"5) cdled M.V. (Logicd Result)
17 | R¥» | Qad Perfed 3ms (x"5) found M.V. (Logicd Result)




18 | % | Hiphil Imperf. 3ms+ v.c. ("2 N"5) causetofal | M.V.
19 | 1%° | Qal Imperf. 3ms+ v.c. ("p) seg Result (Temp?)
20 | P2 | Qal Imperf. 3ms+ v.c. ('5) took M.V.
21 | 930 | Qal Imperf. 3ms+ v.c. (strong) closedup | M.V.

CRITICAL NOTES:

18%sicL, mlt Mss Edd -

Multiple Hebrew codex manuscripts and editions (including Leningradensis B 19", Kennicott, de Rossi, and Gins-
burg) add a cohortative i1 to the end of this verb. It emphasizes the wish or will to do something, but other than em-
phasis, it really does nothing to change the meaning. There is a dagesh in the 7 here, which could indicae douHing,
which could perhaps be the reason for adding the extra i at the end, bu apparently the most reliable mss dorit have
the extra i1. Interestingly enough,the LXX takes it a step further and makes it a hortatory (moincwpev = “Let us
make”). This could be an attempt to harmonize the aedion d woman with the aedion d man (Gen. 1:26 “Let us
make”), bu the plural isn’'t adually in question in this critica note, which may mean it so so obvoudly a crruption
from the Hevrew test that the LXX isnot considered a significant variant.

19%w® + =y (Samaritan Pentateuch and Septuagint add “ again/further”)

“God [again] formed from the ground” Some people view this passage @ being in chrondogicd order: Day 5 =
animals creaed, Day 6 = man creaed, then more animals creaed to show nore were for man’s courterpart. Others
say it isin logicd order with a focus on man (since the aedion d animals has not been mentioned in this cond
credion acoun, logicdly it has to be mentioned that they have been created before they can be paraded in front of
Adam). Inserting the “again” would emphasize God's credive work on animals happening a seand time, bu we
trust the Masoretic Text is more acarate. Leaving ou the “again” can keep it ambiguous, allowing this passage to
betreaed chrondogicdly or inlogicd order.

19 inscu DX (Samaritan Pentateuch inserts with a Direa Objed indicéator)

This is not a strong source @mpared to the Masoretic Text, so the M.T. shoud na be danged onthe basis of the
Samaritan Pent. Besides, the phrase “all li ving things” is obvioudly the Dired Objed of “God formed” so it doesn’t
matter.

19 c-c frt add. (“Thiswas perhaps added.”)

It is awkward wording, bu the phrase “living creaure” helps to keep all the pronours draight since both the man
and the animal are being referred to in third person “he/his.” Withou any textual witnesss to its omisson, it would
be unwise to omit the phrase on the suggestion o a 19" century editor!

20%Icnonn MssG STV w52,

“And to al birds’ is read with several Hebrew codex manuscripts, the Septuagint, Syriac, Pseudo-Jonathan Tar-
gums, and the Vulgate. The Hebrew witnesses to this are few, and the rest are dl trandations; the “all” is nat in the
Masoretic Text. Did a scribe acédentally omit it? You d think somebodywould have caight that, as obvious as the
paralel constructionis“all catle ... [al] birds... al creaures of the field.” | think that the omissonwas original, bu
makes littl e difference because it is implied by the paralel construction. Besides, what does it matter if Adam left a
few birds unnamed? He gparently didn’'t name the fish...

20" | ‘X571 (read “and na”)

This could make an interesting diff erence. Note that the Zaguef accent in the Masoretic Text is over the word “and
to the man,” nat over “the field.” Inserting a wnjunction kefore the verb “He found' could complete the separation,
so instead of reading “And the man caled ou names to all the four-footed animals, to hirds of the heavens, and to
every land animal. But the man dd nd find for himself a helper...” it would read “And the man cdled ou names to
all the four-footed animals, to hirds of the heavens, to every land animal, and to man. But he did na find a helper...”
Instead of emphasizing that the man couldn't find a helper, it would have Adam naming the dassof mankind. Actu-
aly the enphasis on nd finding a helper would remain, since there is a dhange in verb tense. This aso resolves
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some grammaticd difficulties, making the verse eaier to transate, withou a significant change in the meaning. If
there were any textual suppat, I'd acually prefer it!

ENGLISH TRANSLATIONS:

NAW: 16 And Jehovah-God cave an arder® to the man, saying’, “From every treeof the garden, ea” fredy® 17 bu
from the treeof the knowledge of goodand evil, do nd ea” from it, for in the day of your eaing’ from it, you
will surely® die’.” 18 And Jehovah-God said®, “The man by Hmself is> NOT GOOD; | will make'® a helper cor-
respondng to him.” 19 Now Jehovah-God had formed* from the groundevery land animal and every bird of
the heavens and trought'? each to the man to se€” what he would cdl** it. And whatever the man would cdl*®
the form of an animal, that would be its name. 20 And the man caled ou'® names to al the four-footed animals,
to kirds of the heavens, and to every land animal. But the man dd na find'’ for himself a helper correspondng
to him. 21 So Jehovah-God caused a deep sleg to fall *® over the man so that he slept™® and He removed™ ore of
his ribs and then closed up?* the flesh underneah there.

KJV: 16 And the LORD God commanded the man, saying, Of every tree of the garden thou mayest fredy ea: 17
But of the treeof the knowledge of goodand evil, thoushalt not ea of it: for in the day that thou eaest thereof
thoushalt surely die. 18 Andthe LORD God said, It is nhat goodthat the man shoud be done; | will make him a
help med for him. 19 And ou of the groundthe LORD God formed every beast of the field, and every fowl! of
the ar; and krough them unto Adam to seewhat he would cdl them: and whatsoever Adam cdled every living
credure, that was the name thereof. 20 And Adam gave names to all the cdtle, and to the fowl of the ar, and to
every beast of the field; but for Adam there was nat founda help mee for him. 21 And the LORD God caused a
deep deep to fall uponAdam, and he dept; and he took ore of hisribs, and closed upthe flesh instead thereof.

ASV:16 And Jehovah God commanded the man, saying, Of every tree of the garden thou may-
est freely eat: 17 but of the tree of the knowledge of good and evil, thou shalt not eat of it: for
in the day that thou eatest thereof thou shalt surely die. 18 And Jehovah God said, It is not
good that the man should be alone; | will make him a help meet for him. 19 And out of the
ground Jehovah God formed every beast of the field, and every bird of the heavens; and
brought them unto the man to see what he would call them: and whatsoever the man called
every living creature, that was the name thereof. 20 And the man gave names to all cattle,
and to the birds of the heavens, and to every beast of the field; but for man there was not
found a help meet for him. 21 And Jehovah God caused a deep sleep to fall upon the man,
and he slept; and he took one of his ribs, and closed up the flesh instead thereof:

NASB: And the LORD God commanded the man, saying, “From any treeof the garden youmay ea fredy; 17 bu
from the tree of the knowledge of goodand evil you shal not ea, for in the day that you ea from it you shall
surely die.” 18 Then the Lord God said, “It is not goodfor the man to be done; | will make him a helper suit-
able for him.” 19 And ou of the groundthe Lord God formed every beast of the field and every bird of the sky,
and trougtt them to the man to seewhat he would cdl them; and whatever the man cdled aliving creaure, that
was its name. 20 And the man gave names to all the cdtle, and to the birds of the sky, and to every beast of the
field, bu for Adam there was not founda helper suitable for him. 21 So the Lord God caused a degy sleep to
fall uponthe man, and e dept; then He took ore of hisribs, and closed upthe flesh at that place

NIV: 16 And the LORD God commanded the man, “You are free to eat from any tree in the gar-
den; 17 but you must not eat from the tree of the knowledge of good and evil, for when you
eat of it you will surely die.” 18 The LORD God said, “It is not good for the man to be alone. |
will make a helper suitable for him.” 19 Now the LORD God had formed out of the ground all
the beasts of the field and all the birds of the air. He brought them to the man to see what he
would name them; and whatever the man called each living creature, that was its name. 20
So the man gave names to all the livestock, the birds of the air and all the beasts of the field.
Bur for Adam no suitable helper was found. 21 So the LORD God caused the man to fall
into a deep sleep; and while he was sleeping, he took one of the man’s ribs and closed up
the place with flesh.



Svyntactical-L ogical Flow:

5 No land dant was yet in the eath...
7 and|Jehovah-God formed man ...
8 AndJehovah-God planted a garden...
15 And Jehovah-God took the man and put him in the garden...
16 And|Jehoveh-God gave an arder” to the man, saying,
“From every treeof the garden, ea” fredy®17
but from the treeof the knowledge of goodand evil, do nd ea* fromit,
for in the day of your eding’ from it, you will surely® die’.”
18 And|Jehovah-God said’,
“The man by himself is’ NOT GOOD;
| will make™ a helper correspondngto him.”
19 Now, had formed™* from the groundevery land animal and every bird of
the heavens
and lrough*? each to the man
to se€” what he would cal**it.
And whatever the man would cdl*® the form of an animal, that would be
its name.
20 And the man cdled ou® names to all the four-footed animals, to hirds of the heavens,
andto every land animal.
But the man did na find"’ for himself a helper correspondngto him.
21S0 caused a deep sleep to fall*® over the man
so that he slept™®
and He removed® one of hisribs
and then closed ug™ the flesh underneah there.
22 And[Jehovah-God built i nto awoman the rib
which He had taken from the man
and krough her to the man...

Commentary:

PROPER NAMES: An interesting isale is whether to trandate “ha-adam” as “the man” or trandliterate it
as a proper name, “Adam.” At this point there redly was no real for a proper name, because there was
only one man, so he muld just be cdled “the man” and everybody would knowv exadly who “the man”
was. Even after “the woman” was made, she didn't need a proper name dther, becaise there was only
one woman. Adam apparently caled her “the woman” until some time &ter the Fall, (The name “Eve”
doesn’t appea until Gen. 3:20.), so | think we're safe to gowith “the man” in chapter two and perhaps
even into chapter three In ddngso, | do nd imply that this passageisfigurative and nd a historicd event
(SeeVos's Biblical Theology, p.29ff for a thoroughrefutation d the mythicd interpretation). | resped,
however, the fad that the KJV trandates “ha-adam” with the proper name “Adam,” because aproper
name does emerge in chapter two — God' s name. The first Toledoth (Gen. 1:1-24) uses the simple word
“God,” but here in the seaond Toledath, the ampound personal name “Jehovah-God/ LORD God’ is
used. The Jewish Soncino commentary shows us a cae of isogesis: they traditionally substitute the word
“Lord” for “Jehovah,” so their commentators sy that the word “Lord” is now used because thereisa ae-
ated order subjed to His lordship now! Higher critica schoars believe that this name change indicates a
change in authorship from the first sedion o Genesis (IVP Tyndale Commentary, K&D). | believe, how-
ever, that it describes the beginning d the personal relationship between God and Man, and thus uses a
personal name for God. Keil & Délitzsch add that the mmpound rame emphasizes that this Ehovah who
interads with man is the same God who creaed the heavens and the eath. The name “Jehovah” may not
have mme into use urtil the time of Moses, so here we may have Moses, the writer of the Pentateuch,
assrting that the God who worked wondersin Israd is the sasme God who creded the world.




v.16 The Hebrew literally reads that God gave an order “over” the man. | broke with the tradition o Eng-
lish trandations using “commanded” in arder to get a sense of the preposition (*gave an order to”), but
my trandation still doesn’t capture the sense that the Hebrew word “over” indicates: the command will
entail a prohibitive (DFZ, Soncino). However, it starts with a strong positive command to “eat” from the
trees. The cmmmand is made emphatic by stating the verb twice, literaly “eating EAT.” It isin the second
person singular, so we can infer that it was given to Adam before Eve was made. (This placed the respon-
sibility upon Adam to tead this law to his wife.) Also, the command is not a permissive “you may ed”
but an imperative “you must ea!” and so, in my trandation, | omitted the “you may” which isin all the
other English trandations. Dr. Zeller trandlates it, “you will surely ea,” to peralle the next verse, “you
will surely die.”

v.17 The second Hlf of the cmmand is the prohibitive part: “do nd ed.” Hebrew sentences usually start
with the verb, but here the subjeds are placel first in bah halves of the command, pladng an emphasis
on them. God is cdling Adam’s attention to the trees. “There ae LOTS of TREES here in this garden,
Adam, and | redly want you to EAT from them,” says God, “but there is this one TREE OF THE
KNOWLEDGE OF GOOD AND EVIL -- dorit ea from that one.” Not only is emphasis placal onthe
tree by its emphatic placement as subjed, but also by the repetition o the phrase “from it” — “you shall
not ea from it, for in the day of your eding from it...” Thistreewas the caterpieceof God s first cove-
nant with man, and so God was cdling speaal attentionto it.

Jewish commentators explain that the word “knowledge” here means “desire for” (Soncino), and Keil &
Delitzsch (cf. Vos) nate that the mere existence of this tree &ong with the command nd to ea from it
would produce aknowledge of goodand evil within man, whether or not the man ate from it, for even if
he didn't ea from it, he would be pradicing hs knowledge that to dsobey Godis evil andto obey Godis
good Goodand evil came into existence, not with the eding d the treg but with the command concern-
ingthetree

God gves adarn goodreason for nat eaing from the tree deah will be the punishment if the man eds
from it. God emphasises this in the same way He emphasized the ommandto ea in v.16, by arepetition
of the verb, literaly, “dyingyouwill die” Thisis astrongwarning, translated “you will surely die” in all
the English versions.

We can cdl this command a covenant because it involves a paradigm set up by God which includes a
command to man which will be rewarded with blessng if he obeys (the enjoyment of eding fredy of the
trees in this gpedal garden) and cursing if he disobeys (deah if he eds from the tree God singled ou).
Thisis cdled the Covenant of Works. It isthe only placewhere man would be saved by his works of obe-
dience Thisisthe only paint at which a human had the freewill to fully obey God a to dsobey God (or,
as Augustine put it, posse non peccare, “able nat to sin” cf. Pink, Vos onfreewill and probabion). Aslong
as there was even ore law of God, there was the passbility for man to sin. The question may well be
asked, “Can we gply the term ‘covenant’ to this passage if the word ‘ covenant’ is not used urtil Noah?”
O Pamer Robertson, in The Christ of the Covenants, answers the question clealy in the dfirmative, de-
fining a cvenant as a “bondin blood, sovreignly administered,” and showing that this command carries
all threemarks of arelational bond alife-and-deah situation, and a unil ateral impasition from God. (This
passage dso touches on the second adinance of what Robertson terms the Covenant of Credion, with its
threeordinances concerning the Sabbath, marriage, and labour. )
“The oontrading parties in this covenant were God and Adam. First, God as supreme Lord, pre-
scribing what was equitable: God as goodness itself, promising communion with Himself... but
God also as justice itself, threaening deah uponrebellion. Second, Adam considered bah as
man and as the heal and representative of his posterity.” (A. W. Pink, The Divine Covenants,
p.38,1973

“The distance between God and the aedure is © gea, that athoughreasonable aeatures do
owe obedience unto him as their Credor, yet they could never have ay fruition d him as their



blessednessand reward, but by some voluntary condescension onGod' s part, which he hath been
plessed to express by way of covenant. The first covenant made with man was a covenant of
works, wherein life was promised to Adam; andin him to his posterity, uponcondtion d perfed
and personal obedience Man, by hisfall, having made himself uncapable of life by that covenant,
the Lord was pleased to make asemnd commonly cdled the covenant of grace; wherein he
fredy offereth urto sinnerslife and salvation by Jesus Christ...” (Westminster Confession d Faith
Chapter VI, 1648

The temporal “in the day of your eding” appeas to mean that the dfed would be immediate. We know
from the next chapter of Genesis that Adam ended up dsobeying this law, but he and Eve didn't drop
dead when they ate the fruit of the forbidden tree Does this mean that God dd na fulfill His threa of
sure deah onthe very day that man would ea from the tree? Not necessarily. Deahly effeds did take
placeimmediately:

* mankind immediately becane separated from God for the first time,

e mankindimmediately becane mortal, and

» theprocessof bodly decay went into effed, ultimately endingin deah. (DFZ)

v. 18 But we ae getting aheal o ourselves. In verse 18, mankind hes nat disobeyed yet; the command
has only just been gven. God surveys his creaive work of establi shing man in the garden and (if we take
this passage s fitting chrondogicaly into the 6" day of creaion), after five days of pronourting that His
work was “good” God makes His first pronourcement that somethingis “not good” Verbal #9is an In-
finitive used as a cpuative Main Verb (DFZ). Wewould namally think of an Infinitive a a Nounrather
than a Verb (i.e. “Not good the being alone of the man™), but in Hebrew, the Infinitive can be used as a
Verb in a Quote: “The man by himself is nat good” All English Bibles trandate the word 1725 as
“alone,” but sincethe word tedhnicdly contains a prepaosition and a third person pronoun | like “by him-
self.”

God makes a plan for fixing this problem of the solitary man, “I will make ahelper correspording to
him.” This is a fascinating description d the woman. The word “helper” is usually used in the O.T. to
designate military assstance from ancther nation a from God, but is also used (esp. in the Psams) to
designate material and spiritual assstance given to an individual (Harris, Archer, & Waltke). It is used
both of persons of inferior rank and d superior rank (Holli day), so thisis not necessarily an indication o
the woman being subardinate to man. It has more to dowith the actions God intended her to dg God in-
tended woman to be a ‘helper” to man. | can certainly attest that | could na handle dl the resporsibiliti es
of my work, my persona care, andtheraising d a family withou the help of my wife!

The second descriptor of the woman is even more fascinating: 11232 “med for him” (KJV & ASV), “suit-
ablefor him” (NASB & NIV). Every lexicd aid | looked at centered onthe word “correspondng,” so that
isthe word | chose in my trandation. The root meaning d the Hebrew word has to dowith standing “in
front of,” or “oppdasite to” the man. It is describing a person who is different, yet correspondng to the
man. There is enough diff erence to make wntrasts, but enoughsimil arity to make wmparisons. God was
going to find a perfed counterpart to this man! (And what an awesome counerpart He camne up with in
creaing woman!) | though the Jewish commentator Rashi’s comment was funry, “literally ‘a help
against him,” i.e. if heisworthy, she will be ahelp; if nat, she will be ayainst him” (Soncino).

v.19 “So Jehovah-God formed from the ground..” The word for “ground’ here is very similar to the word
for “man.” Man was formed from dirt (K&D spedfy “fine dust”) and the name stuck; here, however, we
are deding with the aedion d animals. Thisis not to say that animals were aeaed after man; it isa Se-
miti ¢ historicd device somewhat equivalent to ou Perfed tense: “and God had formed” (K&D — seel Ki
7:3 & Judg 2:6 for other examples of this spedal use of the vav consec). The wording “God formed” is
exadly the same @ in the first Toledoth to describe the making d the aedures which came out of the
eath (1:24-25). | believeitisjust arecg o an event arealy described in Gen.1, but it is mentioned in a
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different context here in the second Toledath. Here, the paint is that no animal on the eath could fulfill
the nee for the woman.

God made “every beast of the field and every bird of the sky” (NASB). Kell & Delitzsch’'s contrary asser-
tion ndwithstanding, the word trandated “field” here in al the English versions can, acarding to the
lexicographers (BDB, Hoalli day), be used to refer to cultivated fields, flat land, wilderness or to land as
oppased to sea It's pretty obvious to me that this phrase is contrasting land and air, not grainfields with
some other sort of land, so | trandated it “every land animal and every bird of the heavens.”

“and He brouglt [ead] to the man to seethat He would cdl it and whatever he would cdl it, that would
be its name.” God's vereignty and interest in man’s dominion ower the animal world is reinforced by
the fad that he literaly “caused to gd each anima before Adam for Adam to name. The word
“eadi/them” is not in the Hebrew text. | dorit understand why all the English versions suppy a plurad
“them” when all the other pronours are singuar! | aso dorit understand why all the English Bibles
switch tenses between “what he would cdl them and whatever he cdled them” — they are the same tense
in Hebrew — unlessthe vav which occurs two words before the second verb (“and whatever”) can some-
how be gplied to the verb to turn it into a narrative past tense. | interpreted bah in an imperfed sense,
“whatever he would cdl it, that would be its name” (cf. K&D). It is interesting that God al ows man to
participate in the aedive processby creaing rames for ead animal.

The phrase here 1" el is trandlated “living creaure” in al the standard English trandlations, whereas
they all trandlate the 1111 as “beast” in the previous verse. It literally hasto dowith “that which peseses
life” | chose the word “animal” becaise it coveys the meaning d life and animation rather than that of
creaed-ness(“creaure”) or dumbness(“beast”), and all owed me to trand ate the word consistently in bah
places in the passage (athoughit would gve me problems in 27, “God lreahed into his nostrils the
breeh of life, and man becane a ' W) walisanounwith aroot meaning o “breah” or “spirit,” but
can denate the life of an individual, the self, including drives, desires, appetite, and will — the essential
nature of a being (Harris, Archer, & Waltke). Since this word isin a @nstruct form and since I’ ve just
been working ona similar word in Greek (Lopgn), my trandation “form of an animal” seemed to fit best.
Keil & Delitzsch aso trandated it in construct, “bregh of life.” Theirsis the only commentary | found
which treaed the two words together as a phrase. They said that this phrase “does not refer to the soul
merely, but to the whole man as an animated being,” not distinguishing between bods and soul or be-
tween man and keast, but giving “ prominenceto the peauliar sign o life, viz. breahing.”

v.20 Adam must have had an incredible memory and imagination to be ale to name every animal! He
named al the “catle/ four-footed animals/ large beasts,” the “birds,” and every “beast of the field/ land
animal.” Althoughthese ae trandated “cattle” and “beasts of the field” in every major English transla-
tion, I do nd think that these animals are limited to cows and hases, as the mnndation suggests. I've
trandated it “four-footed animals’ and “land animals’ to emphasizethe full breadth of meaning that these
words can pessess However, | recognize that more limited meaning is also within these words and could
emphasize the sovereignty of man ower the cdtle and field animals that most men throughou the world
and throughou history would be famili ar with in the sphere of their agricultural and pastoral work. (See
Textual Criticism notes on an aternative reading here where man also may have named himself.)

Anyway, the paint of this animal parade was to underscore that that no animal made asuitable companion
for man. The text cdls attention to this point by a bre&k in the verb chain by the gopeaance of averb in
the Perfed tense dter umpteen Imperfed-tense verbs. “BUT HE DID NOT FIND,” shous the text, “a
helper correspondngto hm.” (Seenctes from v.18 onthe “helper.”)

v.21 So God kecane the first anesthesiologist and surgeon. (The “deg sleg” that God dropped over
Adam is the same word used in the book d Jonah when Jonah fell into a deegp slegp on bard the ship
during Hsfateful journey.) While Adam was deeuing rice and soundy, God took ore of hisribs right out
of him and then closed the flesh badk up. The NIV folks must have misreal the initial Beth in 22 as the
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preposition “with.” They agreewith Owen and the NASB in trandating the last word 1anmn as “place”
but | think that the more acarate interpretation o the word has to do with “underneah” (BDB &
Holliday). The KJV and ASV render it in the figurative sense “instead,” but | say, why nat trandate it
literally, “underneah”? The word has a arrious ending with a nunenergic (which basicdly means we're
giving a name to it, but we dont know what it means -- DFZ) and a diredive He, which indicaes
“therefin that diredion.” God s aurgery is sicces§ul and He has the material to make the perfed being to
correspondto man and help him —woman! “The woman was creaed, not of dust of the eath, but from a
rib of Adam, becaise she was formed for an inseparable unity and fellowship o life with the man”
(K&D).

Application:

Praise God that He involves Himself in a personal relationship with us — we know His proper name!

SinceHe has dore this, let us always &k to bein relationship with Him.

Men are in a speda placeof relationship with God as head of awife and head of a family; as such,

we have the resporsihility to tead God s truth to our wives and children.

Praise God that after Adam and Eve broke the covenant of works by eding d the forbidden treg He
enaded the Covenant of Graceby which He saves us from our sin and forgives us through Jesus
Christ!

God considered mankind “nat good' until woman was made, so men shoud never say derogatory
things abou women, rather we shoud praise God for the loving concern He showed for men in mak-

ing women!

God conceptualized woman with the purpose of a helper, so women shoud na seek to compete with
men but rather to be the helper God intended.

God's design is heterosexual. The man was nat good ly himself, God wanted his partner to be a
woman. Praise God for His design o woman and what a perfed courterpart sheis!

Praise God for al the animals God made! Adam’s first ad of sovereignty over the animals was to
name them, and we shoud continue to exercise caeful sovereignty over the animals.

Marriage is a goodthing; we shoud never think that marriage is smehow less giritual than single-

ness God made woman and man for ead ather in marriage. (This sroud na, how-ever, be caried to
the oppaite extreme of thinking that singlenessis inferior to marriage!)

God solved Adam’ s problem whil e he was deeguing. We likewise would dowell to rest in God's pro-

visonfor uswhen we ae mncerned abou our problems. God cares for usl!

HTTP://home.att.net/~nathan.wilson



