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INTRODUCTION:

This project presents the studies behind the sermons which I delivered to Christ the Redeemer Church
of Manhattan, Kansas, between January and March 2025 A.D.

Special thanks to Christ The Redeemer Church for supporting this project,
and to Hope Victoria Wilson for corroborating the DSS with the MT on my study sheets.

My translation philosophy in making a new English translation is:
1) To make a fresh translation based on the agreement of the oldest-known manuscripts, rather than
merely on the modern Hebrew text.

2) I wanted to make a contemporary word-for-word translation from Hebrew into English,
counteracting the trend toward summarizing and paraphrasing found in most contemporary translations.
One of the most noticeable applications of this is in the Hebrew vav conjunction: Older English
translations tended to render an English conjunction every time there was a conjunction in Hebrew,
whereas contemporary English versions tend to drop a lot of them out to reflect the fact that in
contemporary English, we don’t use conjunctions as frequently as ancient Hebrew did. I don’t believe
that diminishing conjunctions is necessarily compromising God’s word, but I still chose in favor of the
word-for-word approach, translating as many of the Hebrew conjunctions and particles as possible into
English, using a wide range of English conjunctions for the all-purpose Hebrew vav conjunction.
Another prominent application of my word-for-word approach was in rendering the second person
plural pronouns as “y’all.” In many cases, the distinction which Hebrew makes between the plural and
singular is lost when both are translated “you” in English, so I tried to make that distinction clear in my
translation. Another application you’ll notice is that of emphatic words in the Hebrew text which are
not usually translated in contemporary versions, but which I have endeavored to bring back into my
English version.

3) I have tried to use English roots which support, as nearly as possible, the same range of meaning of
the Hebrew roots, and to use those English words consistently so that the reader can see in English
when the same Hebrew root is being used. This is to counteract the trend in most English translations
of using different English words to translate the same Hebrew word throughout the book. I could only
do this up to a point, but I have tried to take it further than other contemporary English translators have,
and I hope it will contribute to a deeper understanding of meaning and connections between thoughts as
well as a deeper appreciation of Hebrew prose.

4) I wanted to offer a translation which has contemporary vocabulary, using words we use today to
describe things in our lives rather than automatically copying over words from older English versions.
Those older English versions were, as a rule, excellent translations, worthy of study, and often there is

no better word in English than what has already been discovered in them, but sometimes word
meanings have changed, and some new words have come along to replace old words, such that using
the old words can begin to communicate quaintness rather than immediate meaning.



5) As for the exegesis, it was written to be read aloud as homilies, so, underlining denotes places to
give verbal emphasis. The exception to this application of underlining is when Scripture is quoted, in
which case, underlining denotes matches in Greek or Hebrew word roots between the periscope in
Nahum and the scripture cited.



Nahum 1:1-4 — God’s Power To Avenge

v.1 Introduction

* Nahum is the next prophetic book after Micah. Nahum doesn’t show up in the history books of
the Bible, nor does he talk about himself in his book, so we know very little about him.

© The name Nahum means “comfort” in the Hebrew language, which may have something to
do with his message.

© The only other piece of information he gives us about himself is that he is “the Elkoshite,”
but it is not known with certainty what that name “Elkosh” refers to. Most Bible scholars
think it is the name of an obscure town lost to antiquity, although some think it is a
forefather’s name'. There are some interesting theories, though:

=  The great Latin Bible translator Jerome wrote around 400 AD of a Jewish tradition that
Elkosh was an old town in Galilee. His contemporary, Cyril of Alexandria, however,
said that it was in Judea.

= Others have even suggested that Caperneum in the New Testament is Nahum’s
hometown, because “Caper” means “village” and so Caper-neum could mean “village
of Nahum” — which would put him in Samaritan land outside of Judea. C.F. Keil,
however, in his 1891 commentary on Nahum called the Caperneum theory “altogether
visionary” — meaning they were imagining things.

= QOthers have suggested that Elkosh refers to an Assyrian city ‘al-Kush’ on the banks of
the Tigris River near Nineveh®. However, Homer Hailey, in his 1972 commentary said
that was “most doubtful” because archaeologists have not discovered any town there by
that name existing until some 2,500 years after Nahum.

= The Jewish Soncino commentary on Nahum published in 1994 says that “internal
evidence points to his hailing from Judah,” that “he was among the captives taken by the
Assyrian conqueror, and that he died somewhere on the banks of the Tigris.” The great
19" century Hebrew scholar C. F. Keil took issue with that theory, commenting that Judah
is too central to the book for it to be written by an exile, and there are no “allusions to the
situation and circumstances of the exiles” outside of Judea, such as are in the book of
Lamentations, for instance. Based on the many similarities with the book of Isaiah, Keil
thought that Nahum was originally from Galilee but lived in Judea.

* Of all the other prophets in the Bible, the Prophet Isaiah alone shares all three prophecy
descriptions that are found in the first verse of Nahum:

o “Burden/oracle” — literally “that which is carried” — this word was used in Isaiah, Jeremiah,
Ezekiel, as well as Habakkuk, Zecheriah, and Malachi as a prophecy of coming punishment.

o The second descriptive word for Nahum’s prophecy is “book” — literally a “record,” which
could have been written on clay tablets, parchment scrolls, or papyrus books, like the

! According to Lehrman, “Ibn Ezra conjectures that it may be a patronymic... Judging from Targum Jonathan ‘Nahum of
the house of Koshi’ ... it appears to be either a patronymic or a family name.” He also cited Abarbanel’s theory that it just
meant “the latter,” as in, the prophet after Jonah. (Soncino) Keil emphatically denied that it was patronymic.

2 Including Michaelis (1814), Eichhorn (1780’s?), Ewald (1881), and Michael Barrett (2021).



prophecies of Isaiah and Jeremiah.

o The third word is “vision” — which was was supposed to be a revelation from God to a
prophet, such as that also given to Isaiah, Daniel, Habakkuk, and Obadiah.

* The time and place of Nahum’s prophecy can be narrowed down to about a hundred-year timeperiod
between the destruction of the Northern kingdom of Israel and the destruction of the Southern
kingdom of Judah, but commentators are not agreed on anything more specific than that.

© 100 to 150 years before Nahum, God had told the prophet Jonah to “Get up, Go to Nineveh
(the great city), and Call upon her, for their evil has gone up before my face.” (Jonah 1:2,
NAW) I’'m assuming you know the story of Jonah: The king of Assyria paid attention to
Jonah’s warning and commanded his nation to humble themselves and to worship Jonah’s
God and to plead for mercy, and so God was merciful to them and held back His judgment.

o Now Nahum comes along in the mid-to-late 600’s (maybe early 700’s BC)?, with another
prophecy concerning Nineveh, but this time the message is delivered to Judah, not to
Nineveh, and there is no mercy.

o As for definite historical events that can be used to date Nahum, there are three mentioned
in Nahum:

1. The main theme of the book of Nahum is the fall of Nineveh, which happened around
609 B.C., when Josiah was King over Judah.

2. Nahum chapter 3 mentions Assyria’s victory over Egypt at No-Amon, which historians
have pegged at 664 BC, when Josiah’s father Manasseh was king over Judah.

3. And the end of chapter 1 seems to prophecy God’s deliverance from the Assyrian siege
of Jerusalem, which happened around 701 B.C. when Manasseh’s father Hezekiah was
king over Judea.

= So we have three definite events in history with well-known dates; the problem is
deciding whether Nahum was predicting them as future events or whether he was
writing a history of past events, and how far in advance or retrospect was he from those
events.

o The commentaries I read suggested a wide range of possibilities, but I will mention two:

= Several commentators worth mentioning placed Nahum during Josiah’s reign, after the
Assyrian siege of Jerusalem and after the Assyrian campaign against No-Amon, but a
decade or two before Nineveh’s fall.

* Nahum'’s argument in chapter 3 that “if No-Amon wasn’t un-conquerable, then
Nineveh isn’t un-conquerable” makes the best sense if it was delivered after No-

* Many commentators (incl. Hailey, NASB, Lehman, Barrett, Hitzig, Whitcomb) place Nahum’s prophecy shortly before
the fall of Nineveh, which was around 610 BC (give or take two years), although there are higher critics like Ewald who
placed it afterwards. Josephus seems to be the most notable exception, claiming that Nahum was in the 730’s BC under
Jotham. Calvin critiqued this by noting that if it were before Assyria had destroyed Israel it wouldn’t have made sense to
be comforting the Israelites about God revenging Israel for Assyria’s destruction of Israel.) Abarbanel (1400°s), Calvin
(1559), Vitringa (1730’s), Newcome (1785), Pusey (1880), and Keil (1891) all opted for a date late in Hezekiah’s reign or
early in Manasseh’s (after Sennacherib’s death in 681 BC), whereas Henry (1714), Gill (1766) and Fausset (1871) thought
it was early in Hezekiah’s reign (“720-714 b.c.”). Seder Olam ch. 20 claims he was a contemporary of Joel and Habakuk
during Manasseh’s reign.
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o

Amon was conquered, and most commentators believe this refers to Ashurbanipal’s
conquests in Egypt in the year 663*.

* The Jewish Soncino commentary on Nahum suggested that, since Nahum doesn’t
mention the need for Israel to repent, perhaps Nahum prophecied during the revival
that happened in Josiah’s reign®, but there was also revivals in Hezekiah’s, so that
doesn’t help us narrow the date down between the two of them.

Most of the commentators I read placed Nahum during Hezekiah’s reign, before all three
events occurred, since Nahum’s writing style concerning the earliest event — the
Assyrian siege of Jerusalem — seems to be in future tense, and it only makes sense as a
consolation to God’s people if it hadn’t happened yet. (After the fact, people wouldn’t
be worried any more about the Assyrians being a threat and wouldn’t need Nahum’s
message that God was more powerful than Nineveh.)

Placing Nahum during Hezekiah’s reign would date his book a little less than 100 years
before the fall of Nineveh, and it would also make him a contemporary of the Prophet
Isaiah, which would make sense of how much Nahum’s writing has in common with
Isaiah.

I am open to the idea, however, that Nahum may have written chapters 1-2 early in life
before Sennacherib besieged Jerusalem (in the early 700’s BC), and then may have
written chapter 3 late in life (in the mid 600°s BC) after his compatriots came back from
helping Ashurbanipal conquer Thebes but before Nineveh was conquered in the early
600’s BC.

At any rate, this prophecy was made while Assyria was the superpower of the world, but
shortly after this prophecy was made, Assyria was taken over by factions within its own
empire — the northern Medes and southern Chaldeans, and shortly thereafter they destroyed
the Assyrian capitol city of Nineveh, fulfilling Nahum’s prophecy down to the last detail.

Nahum is so specific with details — and he prophesied such unexpected details — that it
couldn’t possibly have been the product of human guesswork about the future of Nineveh.

For instance, there was no army in the world capable of threatening Nineveh. According
to first century Greek historian Diodorus Siculus, Nineveh had 1,200 towers, each 200
feet high, its ordinary wall 100 feet high — and so wide that it could support three lanes of
cars. Famine could not reduce it, for its 60 miles of circumference enclosed space for
plenty of cattle, and it could, within its walls, grow enough grain for its population of
600,000. So, when Cyaxeres’ parched-together army approached Nineveh, the Ninevites
just scoffed at them. And yet, Nineveh lost, just as Nahum prophesied.

Moreover, Nahum prophesied that the city would be breached due to flooding and that
the city would be burned, neither of which would have been expected, but that is exactly
what happened.

Furthermore, E. B. Pusey, in his commentary on Nahum, pointed out that, in those days,

* The Assyrians conducted quite a few campaigns against Egypt, but Keil was the only commentator I found to diverge

5

from identifying Nahum’s account with Ashurbanipal’s siege of Thebes. Keil identified it with Sargon’s conquests in
Egypt in the early 700’s, before Sennacherib’s siege of Jerusalem, during Hezekiah’s reign, comporting with the many
commentators advocating for dating Nahum during Hezekiah’s reign.

cf. M. Barrett: “...most likely it was nearer the time of Nineveh’s fall.”
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conquerors didn’t destroy cities after conquering them. It would be foolish to put all that
construction to waste by destroying it! Armies would always keep the cities they
conquered to make them into another fort for themselves, and yet Nahum’s prophecy
came true that Nineveh would be made a wasteland instead of another fortress for the
Medes and Persians.

o Liberal scholars say that Nahum so specifically and accurately described the surprising and
unexpected events of the fall of Nineveh, that he must have been an eyewitness writing his
book after the fact, but if that were the case, there would be no reason to pretend that he was
a prophet who had seen it in a “vision,” because it would have already happened!
Furthermore, the Jews wouldn’t have given his book a place in the Bible if he had
committed such an obvious pretense. No, this vision came before the destruction of
Nineveh, and God intended it to be a testament to His sovereignty in the affairs of nations.

* What was going on in the world at this time?

o Since Jonah’s time, the Assyrians had conquered the northern kingdom of Israel (with its
capitol city of Samaria) and had resettled it with foreigners, then they had invaded the
southern kingdom of Judah, almost (but not quite) conquering Jerusalem.

o John Calvin’s commentary on Nahum (published in 1559) notes, “Though indeed they were [a
foreign country], God was pleased to show them favor by teaching them through the ministry
and labours of JONAH: and their repentance was not altogether feigned. Since then they were
already endued with some knowledge of the true God, the less excusable was their cruelty,
when they sought to oppress the kingdom of Israel. They indeed knew that nation was sacred
to God: what they did then was... an outrage against God Himself.”

o E. B. Pusey, in his voluminous commentary on Nahum (published in 1880) also commented
on this: “The prophet twice repeats the characteristic expression, ‘What will he devise so
vehemently against the LORD?’ [D]evising evil against the LORD... was exactly the
character of Sennacherib, whose wars, like those of his forefathers (as appears from the
cuneiform inscriptions) were religious wars, and who blasphemously compared God to the
local deities of the countries which his forefathers or himself had destroyed.”

o F.W. Farrar, in his commentary on The Minor Prophets (p.148, published in 1890), wrote,
concerning Assyrian culture at its prime, “Judged from the vaunting inscriptions of her
kings, no power more useless, more savage, more terrible, ever cast its gigantic shadow on
the page of history as it passed on the way to ruin. The kings of Assyria tormented the
miserable world. They exult to record how ‘space failed for corpses’; how unsparing a
destroyer is their goddess Ishtar; how they flung away the bodies of soldiers like so much
clay; how they made pyramids of human heads; how they burned cities; how they filled
populous lands with death and devastation; how they reddened broad deserts with carnage
of warriors; how they scattered whole countries with impaled ‘heaps of men’ on stakes, and
strewed the mountains and choked rivers with dead bones; how they cut off the hands of
kings and nailed them on the walls, and left their bodies to rot with bears and dogs on the
entrance gates of cities; how they employed nations of captives in making brick in fetters;
how they cut down warriors like weeds, or smote them like wild beasts in the forests, and
covered pillars with the flayed skins of rival monarchs.”

* Nahum'’s prophecy of the downfall of Nineveh is portrayed as good news, so his prophecy is not
directed towards Ninevites, as Jonah’s had been. Rather, through Nahum, God supernaturally
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informs His people in Judea about His sovereignty and justice in current events.

o “Nahum has one sentence to pronounce, the judgments of God upon the power of this
world, which had sought to annihilate the kingdom of God. God, in His then-kingdom in
Judah, and the world, were come face to face. What was to be the issue? The entire final
utter overthrow of whatever opposed God. Nahum opens then with the calm majestic
declaration of the majesty of God...” ~E. B. Pusey, 1880 AD

With that introduction, please follow along in your Bibles as I read my translation of Nahum
1:1-4: Nineveh’s judgment-prophecy, the record of Nahum the Elkoshite’s vision: Yahweh is a
super-jealous and avenging God. Yahweh is an avenger and a master of fury! Yahweh is an
avenger against His adversaries, indeed He is a grudge-holder against His enemies! Yahweh
is long-suffering, yet great in power, and He will certainly not acquit the guilty. As for
Yahweh, His way is in the storm-wind and in the tempest, and the clouds are the dust under
His feet. When He rebukes the sea, He makes it become dry land, and He dries up all the
rivers. Bashan withers, and also Carmel; even the blossom of Lebanon withers!

v. 2 Yahweh gets really mad at His enemies

The only other time in the Hebrew Bible that the word translated “jealous” is spelled the way
Nahum spells it here in v.2 (kinvo instead of kinna) is in Joshua 24:19-20, when “Joshua said to
the people, ‘You cannot serve the LORD, for He is a holy God. He is a jealous God; He will not
forgive your transgressions nor your sins. If you forsake the LORD and serve foreign gods, then
He will turn and do you harm and consume you, after He has done you good." This should give
anyone who knows history pause for thought:

©  Well, no wonder the northern kingdom of Israel got destroyed by the Assyrians after
covenanting to be God’s people and then worshiping golden calves and Baals and Asherahs
instead!

© And, if the Assyrians in Nineveh also say they are going to honor Yahweh after Jonah’s
prophecy, but then turn back to the Assyrian gods, then, of course, the Lord is going to bring
judgment on them too.

© You don’t get to commit to God and enjoy His blessings... and then walk away from it all
without consequences. God is a jealous God. He hates it when people say they love Him and
then fall in love with some other thing besides Him.

© In the New Testament, Hebrews 6:4-6 puts it this way: “...[I]t is impossible to renew again
into repentance those once having been enlightened, both having tasted of the heavenly
gift... and having tasted the good word of God and also of the powers of the coming age, yet
having fallen aside, who are re-crucifying to themselves — and shaming — the Son of God.”
(NAW)

In Nahum 1:2, he repeats three times that the LORD is “vengeful/avenging®.”

o To those of us who have grown up in a culture that emphasizes God’s love, this may sound
strange, but God used that word to describe Himself and His relational ways back in His
covenant-making ceremony with the people of Israel in Leviticus 26:23-25 “If... y'all keep
walking defiantly in relation to me, then I... will strike y'all sevenfold because of y'all's sins, and I

¢ Rashi suggested that the three mentions of vengeance were intended to match the three incursions of Sennacherib into Israel.
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will cause a sword to come upon y'all avenging the vengeance of the covenant...” (NAW)

o “Vengeance” is the process of punishing a wrongdoer for the wrong they have done and
setting right an injustice. The threefold name of the LORD may be a way of communicating
that all three persons of the Trinity engage in such vengeance. (Pusey)

© God promised this “vengeance,” not only upon Israel if it apostatized (Isa. 1:24; Jer. 5:9ff),
but also upon Babylon after it had pledged to worship Yahweh under Daniel’s influence,
then started mistreating God’s people again (Jer. 51:36; Ezek. 24:8).

© Micah 5:15 “Thus will I execute vengeance in anger and in fury with respect to the nations
which have not heeded.” (NAW, cf. Psalm 7:11)

o TIsaiah 59:18 “As it is with paybacks, so He will bring closure: wrath’ to His adversaries —
payback to His enemies...” (NAW)

© Inwv.2, Nahum literally calls Yahweh a “Master of wrath” (ba’al khamah).

=  God has perfect mastery over the emotion of wrath and knows how to use it with perfect
precision to execute justice without pity upon His enemies.?

= With His omnipotent power, nothing is going to be able to stop Him when He gets
angry. If that doesn't strike the fear of God in you, I don’t know what will, except seeing
it for yourself — and I don’t want to be anywhere near when that happens!

* Nahum ends verse 2 by saying that God “keeps/maintains/reserves wrath/is a grudge-holder
against His enemies.”

o We read the end of the book of Micah and like to focus on God as the one who “will have com-
passion on us... and will cast all our sins into the depths of the sea,” and that is indeed true for the
“remnant of His inheritance” — the true church, but that is not true for the rest of mankind.

© God will remember in photographic detail every cotton-pickin’ thing that every human
being has ever done wrong. The language Nahum uses paints the picture of God, not merely
keeping a record with clinical accuracy of every sin, but God actually nursing grudges over
every single offense! That is terrifying — the amount of anger that the almighty God could
be building up — and building up — against me over the course of my lifetime if I am an
enemy of His. I can'’t think of anything more frightening!

o Using a synonym of the Greek word used to translate Nahum’s word for the “wrath” of
God, the Apostle Paul wrote in Romans 1:18 “For the wrath [opyn] of God is revealed from
heaven against all ungodliness and unrighteousness of men, who suppress the truth in
unrighteousness,” and Romans 2:6-9 “[God] will render to each one according to his deeds:
eternal life to those who by patient continuance in doing good seek for glory, honor, and
immortality; but to those who are self-seeking and do not obey the truth, but obey
unrighteousness — indignation and wrath, tribulation and anguish, on every soul of man who
does evil...” (NKJV)

© And the Apostle John, using the same Greek word used to translate Nahum’s word for

7 See also Jer. 23:19; 30:23; Ezek. 5:15; 16:38; 24:8; and 25:17 for other instances of God’s chamah wrath — mostly against
Israel.

8 cf. M. Henry: “[H]e has fury (so the word is), not as man has it, in whom it is an ungoverned passion (so he has said, Fury
is not in me (Isa. 27:4), but he has it in such a way as becomes the righteous God, to put an edge upon his justice, and to
make it appear more terrible to those who otherwise would stand in no awe of it.”
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“vengeance®” reminds us in Revelation 19:2 that when Jesus returns and judges the world,
it will be vengeance: “[T]rue and righteous are His judgments... He has avenged the blood
of His servants...” (NKJV)

And verse 3 tells us He’s not going to miss a thing!

v. 3 Although He Doesn’t Get Mad Quickly, Yahweh has the Power to Punish

Nahum’s doctrinal statement about the LORD in v.3 is rooted in Exodus 34:6-7 “Then the
LORD passed by in front of him [Moses] and proclaimed, ‘The LORD, the LORD God,
compassionate and gracious, slow to anger, and abounding in lovingkindness and truth; who
keeps lovingkindness for thousands, who forgives iniquity, transgression and sin; yet He will by
no means leave the guilty unpunished...” (NASB) That’s how we know about God: He tells us
in His Word about Himself.

The earlier prophet Jonah also knew this doctrine about God being “gracious, compassionate,
and long-suffering/slow to anger,” for he also quoted from Exodus 34 in the last chapter of his
book', and Jonah must have shared that doctrine with folks in Nineveh, because Jonah 3:9 tells
us that the Ninevites pinned all their hopes upon God compassionately “turn[ing] away from
His burning anger” towards them, and that’s what God wanted, so He relented.

In Jonah 1:2", God’s commission to Jonah to go to Nineveh uses the same wording found in
Deuteronomy 20:10-12" requiring a diplomatic mission be sent to offer terms of peace first
before attacking a city, in hopes that the city might join the covenant community of God’s
people instead.

The point is that God’s punishment of Nineveh prophecied by Nahum is no surprise-attack from
a vengeful god; rather it comes from a God who does not have a short fuse when it comes to
people doing things that bother Him — from a God who goes to great lengths to redeem and
reconcile sinners to Himself, so Nahum’s message of doom against Nineveh follows a
substantial warning and disclosure of God’s revelation about Himself to Nineveh, and it follows
a substantial amount of time given to Nineveh to take action to get right with God.

At the same time, Nahum tells us in v.3, that God shouldn’t be trifled with, and that for a couple
of reasons, first:

) <<

© He has “power” “great” enough to overcome any opposition thrown up against Him, so
there’s no point in trying to fight with Him.

= “His delay in executing judgment is not out of weakness but power. If he had less
power, he would be less patient. Divine patience is not evidence of inability or
indifference, but rather that which is designed to lead to repentance (Rom 2:4) and to

¥ Cf. other uses of this same word: Eph. 5:6 and Heb. 10:30, which quotes from Deut. 32:35 “Vengeance is Mine, and rec-
ompense; Their foot shall slip in due time; For the day of their calamity is at hand, And the things to come hasten upon
them... 41 If I whet My glittering sword, And My hand takes hold on judgment, I will render vengeance to My enemies,
And repay those who hate Me.” (NKJV)

10 Jonah 4:2 “...Oh please, Yahweh, wasn't this my saying while I was still on my turf? Because of this I went ahead to ab-
scond to Tarshish: for I knew that you are a gracious and compassionate god, slow to anger, and full of kindness, and you
are made sorry over the evil.” (NAW)

" https://www.ctrchurch-mhk.org/sermons/Jonah1_02.htm

12 “When you approach a city to fight against it, you shall offer it terms of peace. If it agrees to make peace with you and
opens to you, then all the people who are found in it shall... serve you. However, if it does not make peace with you, but
makes war against you, then you shall besiege it.” (NKJV)
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remove any excuse from sinners.” ~Barrett, 2021 AD

The “whirlwind... storm... and clouds” are awe-inspiring things in creation used throughout
the Bible to symbolize God’s awesome power to destroy sinners in judgment:

It’s my opinion that the “of” in “dust of His feet” is not the ablative “of” — in other
words, the dust isn’t coming “from” His feet, rather it’s the locative “of” — located under
His feet. In other words, you see those clouds way up in the sky above us? God is so big
that those clouds don’t even reach to the top of His feet!"> He’s an intimidatingly-big
God — that’s the point.

Job 21:17-18 Job said, “How often is the lamp of the wicked put out? How often does
their destruction come upon them, The sorrows God distributes in His anger? They are
like straw before the wind, And like chaff that a storm carries away... 9:17-19 “...He
crushes me with a tempest ... He will not allow me to catch my breath... If it is a matter
of strength, indeed He is strong...” (NKJV, cf. Prov. 1:23-27)

The prophets Hosea (8:7), Jeremiah (4:13), Amos (1:14), and especially Isaiah also
describe invading armies as “whirlwinds” sent by God to bring down wicked cities:
Isaiah 17:13 “The communities roar like the roaring of many waters, but He will rebuke
it, and it will flee far away, chased like chaff on the mountains before the wind and
whirling dust before the face of a storm-wind.... 29:6-7 You will be visited from Yahweh
Commander of armies with thunder and with commotion and a loud sound, storm-wind
and tempest and a flame of consuming fire. And it will be like the night-mare-vision, the
multitude of all the nations which are fighting, and all of them fighting against Ariel and
ensnaring her and causing distress toward her.” (NAW, cf. 66:14-16)

God should not be trifled with, first because He is “powerful” enough to win every fight
He picks, without fail...

o Secondly, He is also so attentive that “He will certainly not acquit the guilty/by no means
clear the guilty/not at all leave the guilty unpunished,” so there’s no point in hoping He will
overlook or miss an offense against Him — you won't be able to hide anything from Him.

Deut. 5:11 “...the LORD will not leave him unpunished who takes His name in vain.”
Proverbs 6:29b “...Whoever [violates his neighbor’s wife] will not go unpunished.”

Proverbs 16:5 “Everyone who is proud in heart is an abomination to the LORD;
Assuredly, he will not be unpunished.”

Proverbs 19:5 “A false witness will not go unpunished, And he who tells lies will not
escape.” (NASB)

Proverbs 11:21 “Assuredly, the evil man will not go unpunished, But the descendants of
the righteous will be delivered.” (NASB)

* Verse 4 continues to impress us with God’s power, using the merism of water and land to show
that He is God over every inch of the planet.

13 Calvin understood it differently that when God “moves,” the “whole heaven” fills with dust. Keil and M. Henry saw it
more as I did, “[H]e treads on them, walks on them, raises them when he pleases, as a man with his feet raises a cloud of
dust. It is but by permission, or usurpation rather, that the devil is the prince of the power of the air, for that power is in

God's hand.”
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v. 4 Yahweh has Power over Land and Sea

* The wording of v.4 about God “rebuking the sea, making it become dry land” calls to mind the
parting of the Red Sea for the Hebrews to escape from Egypt on dry ground'*:

o

o

Psalm 106:9 puts it in the same words Nahum used: “He rebuked the Red Sea also, and it dried
up; So He led them through the depths, As through the wilderness.” (NKJV)

Likewise, the “drying up of rivers” reminds us of the Israelites’ crossing of the Jordan river at
flood season into the Promised Land in Joshua 3:15-16 “...the feet of the priests who bore the
ark dipped in the edge of the water (for the Jordan overflows all its banks during the whole time
of harvest), [and] the waters which came down from upstream stood still, and rose in a heap...
and the people crossed over opposite Jericho.” (NKJV)

It also brings to mind when Jesus, in Matthew 8:26 “...rebuked the storm-winds and the
sea, and they became incredibly calm.” (NAW)

These historical demonstrations of God’s power over bodies of water teach us that He has
the power to do anything He wants, and, indeed, not only Nahum, but also the prophets
Isaiah, Zechariah, and Jeremiah'> drew upon this image of “drying up rivers/seas” when
they prophesied of the future downfalls of Egypt (Isa. 19:5), Assyria (Zech. 10:11), and
Babylon (Jer. 51:36). Here’s Zechariah 10:11 “He shall pass through the sea with affliction,
And strike the waves of the sea: All the depths of the River shall dry up. Then the pride of
Assyria shall be brought down, And the scepter of Egypt shall depart.” (NKJV)

God, in His justice, controls the rise and fall of even the mightiest nations on earth!

* The second half of Nahum 1:4 recognizes God’s power over land as well as sea.

o

Three places in northern Israel are mentioned: Bashan, Carmel, and Lebanon. The latter two
are mountains, but beside Mount Carmel and Mt. Lebanon are some very fertile lowlands,
which, on many maps are shaded green. Bashan is also a fertile, green flatland that stretches
North and East from the Sea of Galilee.

The destructive power Nahum describes God possessing to make every crop in the
breadbasket of a nation to “wither,” should give pause to anyone who thinks they can rebel
against God and get away with it!

And again, Nahum isn’t the only prophet to use this image to impress us with God’s power
to judge nations:

= Amos 1:2 “...The LORD roars from Zion... The pastures of the shepherds mourn, And
the top of Carmel withers.” (NKJV)

14 ¢f. Exodus 14:22. Calvin was the only commentator surveyed who disagreed, but his English translator, Owen, in contra-
diction to Calvin, wrote that he saw in the past tense of these verbs “reference... to the past works of God, and in some in-
stances to those performed in the wilderness.”

15 Tsaiah 19:4-5 “and I will give over the Egyptians into the hand of a hard master, and a fierce king will rule over them, de-
clares Yahweh GOD Commander of armies. And the waters of the sea will be dried up, and the river will be desolate and
dry... 50:2 Why was there not a man when I came? I called but there was not one answering. Does my hand come up so very
short from the redemption, and is there not strength in me to deliver? Look, by my rebuke I dry up the sea; I replace rivers
(with) desert; their fish stink from there not being water, and they die in their thirst.” (NAW)

Jeremiah 51:35-36 “‘Let the violence done to me and my flesh be upon Babylon,” The inhabitant of Zion will say; ‘And
my blood be upon the inhabitants of Chaldea!’ Jerusalem will say. Therefore thus says the LORD: ‘Behold, I will plead
your case and take vengeance for you. I will dry up her sea and make her springs dry.”” (NKJV)
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= Tsaiah 33:9-10 “The land mourned and drooped; Lebanon blushed; it withered. The
Sharon became like the desert, and Bashan and Carmel shook. ‘Now I will get up,’ says
Yahweh. ‘Now I will lift myself up; now I will be exalted!”” (NAW)

Conclusion

In the face of a God powerful enough to punish any sinner and attentive enough to punish every
sin, our only hope is for Him to be patient and merciful toward us.

And for those who have found God’s mercy through Jesus, we need never worry that the wicked
might get away with doing wrong things.

Furthermore, the book of Ephesians uses the same Greek word, used to translate the word
“power” in Nahum 1:3, to remind us that all that divine power resides in Jesus and is intent upon
your good: Ephesians 1:18-22 “the eyes of your heart having been enlightened, resulting in
[you] knowing: what the hope of His call is, what the wealth of the glory of His inheritance in
the saints is, and what the hyperbolic greatness of His power into us believers is, according to the
energy of the might of His strength, which He worked in the Christ when He raised out of the
dead and seated Him in His right hand in the heavens above every ruler and authority and power
and lordship and every name being named (not only in this age but also in the one which is about
to be), and everything He subordinated under His feet, and to Him He gave headship over
everything in the church... [and so he says in ] 6:10 y’all be made mighty in the Lord and in the
power of His strength!” (NAW)

1 Peter 4:11 elaborates on this power which Jesus shares with His people: “When someone
speaks, let it be like God's words; when someone serves, let it be like it's out of the strength
which God stages, in order that in all things God may be glorified through Jesus Christ, to
Whom belong the glory and the power forever and ever, Amen.” (NAW)
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From The Aramaic Bible: The Targum of the Minor Prophets, Wilmington, Del.: M. Glazier, Volume 14, 1989, Cathcart,

Kevin J; Gordon, R. P. As found on https://wbsg8v.xyz/d3/y/1715385560/100/u/ia/annas-archive-ia-2023-06-acsm/t/

targumofminorpro0014unse.pdf~/f8jMjv18tRB-fitiyGs6 g/The%20Aramaic%20Bible%3A%20The%20Targum%:20
0f%20the%20Minor%20Prophets%20--%20Cathcart%2C%20Kevin%20J%3B%20Gordon%2C%20R_%20P%20--

%20Volume%2014%2C%201989%20--%20Wilmington%2C%20Del_%3A%20M_%20Glazier%20--%20978089453
4898%20--%202c2211ab706b64db6d34be810eef40da%20--%20Anna%E2%80%99s%20Archive.pdf on 10 May 2024
Literally “that which is carried” — used as a prophecy of coming punishment in Isa. 13:1; 14:28; 15:1; 17:1; 19:1; 21:1,
11, 13; 22:1; 23:1; 30:6; Jer. 23:33-38; Lam. 2:14; Ezek. 12:10; 24:25; Hab. 1:1; Zech. 9:1; 12:1; and Mal. 1:1. Owen of
Thrussington wrote the following footnote in Calvin’s commentary: “Some regard it as the message carried or borne by
the Prophets from God to the people, and hence the same as Prophecy. Others consider it to be the judgment to be borne
by the people respecting whom it was announced. The latter seems to be its meaning here, where it is said, ‘the burden of
Nineveh.’ It was the judgment laid on them, and which that city was to bear, endure, and undergo.” Matthew Henry poeti-
cally called this “burden” “a dead weight to Nineveh, a mill-stone hanged about its neck.” Keil’s more practical gloss was
“threatening words.”

Literally “record,” but refers to notes written on tablets, messages in scrolls, as well as books. Other biblical prophets had
such “records,” notably David (Psalm 40:8), Isaiah (Isa. 29:11-18; 30:8; 34:16), and Jeremiah 51:60.

This kind of “vision” was supposed to be a revelation from God to a prophet, such as that to Daniel (8:1), Isaiah (1:1),
Habakkuk (2:2), and Obadiah (1:1), although there were also false prophets who claimed to have such visions (Jer. 14:14;
23:16; Ezek. 12:24; 13:16). Pusey saw eschatological application in Nahum as a word from God to bring comfort to
God’s people upon the final judgment of the wicked.

Both “Nahum” and “Elkoshi” are hapex legomena, with no cross-reference in the Bible.

2" Century Greek translators Aquila and Symmachus rendered this verb exwv [Bupov] (“having [wrath]”) — which is more
like the MT, although the MT reads “it” instead of “wrath.”

Verses 2-8 roughly follow the Hebrew alphabet acrostic poetry form, with the second letter (beth) coming in the second
line of v.3, then gimmel starting v.4. The second line of v.4 is irregular because there is no daleth, but he and vav start the
first and second lines of v.5. Zayin starts the second (rather than the first) word of v.6, but chet starts the second line of
v.6; tet starts the first line of v.7; yod starts the second line of v.7 (if you ignore the vav consecutive), and caph can be
found starting the middle of v.8. This theory is advanced by the layout of the BHS, although, with five of the 11 letters
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having irregularities, it is worth considering whether or not such a construction was actually intended. In the Soncino
commentary, Lehrman called it “misplaced ingenuity” and “violence” to the text to “force the diction of Nahum into the
straitjacket of a supposed alphabetical arrangement...” The alleged acrostic letters are highlighted with yellow in the
chart.

Pusey noted this is the intensive spelling of the word for “jealous.” This form is only found here and in Josh. 24:19.
Avenging: “Its meaning here is to watch the opportunity to take vengeance on his enemies.” ~Owen of Thrussington

MT cantillation places a minor punctuation here, associating YHWH with “God,” “Jealous,” and “Avenging.”

MT cantillation places a major punctuation here, separating the first from the second half of the verse. Nowhere else in
the Bible is God called a “Baal of Wrath” (although the Proverbs mention a wicked men who is a Baal of Wrath a couple
of times Prov. 29:22 cf. 22:24), but the prophets are clear that God will judge with “wrath,” e.g. Isaiah 59:18.
“...‘adversaries’ ... rather, his oppressors; the oppressors of his people were his own oppressors.” ~John Owen of Thruss-
ington in Calvin’s commentary (cf. Acts 9:4)

Although the Vulgate and Targum (followed by all the English versions) insert the word “wrath,” the MT, LXX, and
Peshitta read “it,” but neither can be correct because this pronoun (“he”) is masculine, whereas “wrath” is a feminine
noun and there is no other masculine noun in the vicinity that would make sense. Furthermore, this pronoun is in the sub-
ject position and has no direct object indicator, so it seems only natural to translate it as the subject of the participle
“keeping.” As for that participle, its root only occurs about half a dozen times, half of them denoting “grudge-keeping
(Lev. 19:18; Ps. 103:9; and Jer. 3:5 & 12), and the other half — all in Song of Solomon — denoting “vineyard-tending”
(Cant. 1:6; 8:11-12).

X cf. 2" century Greek translator Symmachus (Sym.) katonyi8og (“tempest”) kon Aonharmog (“hurricane”).
Y DSS 9711 Qere = 973 — a more standard way of spelling this adjective, but no difference in meaning.

MT cantillation has the major punctuation here, making YHWH the one whose way is in the storms rather than the subject
of “he will not leave the guilty unpunished.” Vulgate, Peshitta, Targums, and KJV all follow the MT cantillation, but
NASB, NIV, and ESV follow the LXX in putting the line break before rather than after YHWH.

AA Aquila and Sym. chose the synonym €mtipwv.
ABIn the Hebrew acrostic scheme, this word would be expected to begin with a daleth instead of an aleph. That substitution

wouldn’t actually change the meaning, as 1797 would mean “they languish/droop low.”

ACThe Aramaic versions read with a different name “Mathnin,” but LXX and Vulgate support the MT. (The word is not visi-

ble in any known DSS). This singular location is the subject of the 3™ singular Pulpal perfect verb which comes before it,
so KJV is correct. The NASB and NIV change the Hebrew singular verb to an English plural verb both times it occurs in
this verse, whereas the ESV renders one of the Hebrew singulars as an English plural and the other as an English singular.
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Nahum 1:5-8 — God’s Power To Protect

Introduction

For a quick synopsis of the opening of Nahum, here’s Michael Barrett, professor of Old
Testament at Puritan Reformed Theological Seminary in Michigan, from his 2021 commentary on
Nahum: “God is gracious to whom he is gracious, but he withholds his mercy from whom he
wills (Rom. 9:14-18). He is sovereign in both salvation and judgment. Nahum’s oracle against
Nineveh is timeless because God always deals with sinners and saints the same way. Sinners of
every age and place must learn not to trifle with God, and saints of every age must learn to rest
secure in divine grace and in the certainty of God’s unfailing plan and purpose of redemption.”

v. 5 Yahweh Has Power Over The Whole World

Modern Jewish commentator Dr. Lehrman wrote, “Theophany is accompanied, in Biblical
descriptions, by a disturbance of nature, as if the very elements tremble at His approach.”

Verse 5 opens with a litany of vast geological features shaking and shrinking away from God as
He enters the scene to punish the violent wickedness of the Assyrians.

I say “shrinking away” because the mem-prepositions in this Hebrew text picture the mountains
moving “away from” the Lord, to get out of His way, as He rages through. (Alternately the
mem-prepositions could be translated causally, as the NASB did, picturing them being melted
and shoved out of the way because He is raging through the land.) This is no face-off between
God and the mountains; there is no contest; not even the mountains nor “all the inhabitants of
the earth” combined stand a chance of stopping the LORD!

The “mountains” and “hills” may be literal mountains and hills to impress us with the mighty
power of God over the world, but I think they are more probably figurative for big, powerful
cities and their kings (which is what they stood for in Micah). They are in parallel with “inhab-
itants of the earth” at the end of v.5, and only wicked persons would really have a reason to shy
away from God, as they are doing in v.5, so I’m inclined toward that figurative interpretation'®.

The verbs are all in past tense in Hebrew: “quaked... melted... heaved,” but Nahum’s words do
not match any particular historical event in the Bible'. What they do seem to match is a
judgment-picture, which recurs throughout the Psalms and Prophets, of God wreaking havoc on
the earth as He punishes evil. A great variety of Hebrew words are employed in these prophetic
word-pictures of God’s anger and judgment, but the general picture is the same:

o Psalm 18:7 “Then the earth crashed'® and buckled, and foundations of mountains trembled.
They crashed themselves because he was angry... 46:6 Nations roared; kingdoms were
overthrown. He projected with his voice; the earth melted.” (NAW)

o Psalm 97:5 “The mountains melt'® like wax at the presence of the LORD, At the presence

16 Rashi also interpreted the mountains and hills metaphorically as princes and nobles, but Calvin interpreted them literally
as though Nahum were making a commentary on how God holds the elements of nature together here — a true enough as-
sertion but too far afield of Nahum’s logic in this passage.

7 The closest one might get is Exodus 19:18 “Now Mount Sinai was completely in smoke, because the LORD descended upon
it in fire. Its smoke ascended like the smoke of a furnace, and the whole mountain quaked [7777] greatly.” (NKJV)

'8 w13, a synonym to Nahum’s wu.

19 0on, a synonym to Nahum’s 31,
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of the Lord of the whole earth... 104:32 He looks on the earth, and it trembles®; He touches
the hills, and they smoke.” (NKJV)

© Micah 1:4 “Then the mountains will melt beneath Him, and the valleys will burst open like
wax from flames of fire, like water being poured through a precipice.” (NAW)

o Isaiah 13:13 “Therefore I will make the heavens tremble, and the earth will shake out of her
place, at the wrath of Yahweh Commander of armies in the day of his fierce anger...
24:1&20 “Look, Yahweh: empties the land and desolates her, and He will distort her face,
and scatter her inhabitants... The earth staggers like a drunk; She sways like a hammock;
Her sin is heavy upon her, and she falls, and she will never again stand.” (NAW)

o Joel 2:10 “The earth quakes before them, The heavens tremble; The sun and moon grow
dark, And the stars diminish their brightness... 3:16 The LORD also will roar from Zion,
And utter His voice from Jerusalem; The heavens and earth will shake; But the LORD will
be a shelter for His people, And the strength of the children of Israel.” (NKJB)

© And I could read similar passages from Amos, Jeremiah, and Habakkuk too.
= Amos 9:5 The Lord GOD of hosts, He who touches the earth and it melts, And all who

dwell there mourn; All of it shall swell like the River, And subside like the River of
Egypt.” (NKJV)

= Jeremiah 4:24-27 “I beheld the mountains, and indeed they trembled, And all the hills
moved back and forth*. I beheld, and indeed there was no man, And all the birds of the
heavens had fled. I beheld, and indeed the fruitful land was a wilderness, And all its cities
were broken down At the presence of the LORD, By His fierce anger. For thus says the
LORD: ‘The whole land shall be desolate; Yet I will not make a full end.”” (NKJV)

= Habakkuk 3:6-12 “He stood and measured the earth; He looked and startled the
nations. And the everlasting mountains were scattered, The perpetual hills bowed. His
ways are everlasting. I saw the tents of Cushan in affliction; The curtains of the land of
Midian trembled®... The mountains saw You and trembled®... You marched through the
land in indignation; You trampled the nations in anger.” (NKJV)
* This same picture carries on into the New Testament describing the coming of Christ:
© Luke 3:5 “Every valley shall be filled And every mountain and hill brought low; The
crooked places shall be made straight And the rough ways smooth...” (NKJV)
© Hebrews 12:25-29 “...He has promised saying, ‘Once more I myself am shaking [not only]
the earth [but] also heaven.” Now, the 'Once more' shows the replacement of the things
being shaken (in this case, of things which have been created) such that the things which are
not being shaken may remain....” (NAW)
©  Matthew 24:29-30 “And immediately after the distress of those days, the sun will be darkened
and the moon will not give off her glow, and the stars will fall from the heavens, and the powers
of the heavens will be shaken, and then the sign of the Son of Man will be revealed in the sky,
and then all the families of the earth will mourn, and they will see the Son of Man coming upon
the clouds of the heavens with power and much glory...” (NAW, cf. Luke 21:26)
© Revelation 6:12-17 “I looked when He opened the sixth seal, and behold, there was a great
earthquake; and the sun became black as sackcloth of hair, and the moon became like blood.
And the stars of heaven fell to the earth, as a fig tree drops its late figs when it is shaken by a

0 747, a synonym to Nahum’s wu-.

21555, a synonym to Nahum’s wu with more emphasis on the insubstantiality of what is moving.
*2 117, a synonym to Nahum’s w7 with more emphasis on back-and-forth motion.

%911, a synonym to Nahum’s w471 with more emphasis on circular motion.
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mighty wind. Then the sky receded as a scroll when it is rolled up, and every mountain and
island was moved* out of its place. And the kings of the earth, the great men, the rich men, the
commanders, the mighty men, every slave and every free man, hid themselves in the caves and
in the rocks of the mountains, and said to the mountains and rocks, ‘Fall on us and hide us from
the face of Him who sits on the throne and from the wrath of the Lamb! For the great day of His
wrath has come, and who is able to stand?’” (NKJV)

o This is Biblical Judgment Day genre of writing.

v. 6 The Wicked Won’t Survive God’s Anger

Nahum 1:2 already informed us that “Yahweh is... a master of fury,”

and the words of v.6 dwell on the passion of God’s anger when He invokes judgment:
“...rage/indignation... burning/heat/fierceness of His anger... wrath fury rained down/poured
out like fire...” Anyone who really understands what it means for God to be this angry against
sin should rightly tremble in fear.

Nahum asks, “who will stand before His rage, and who can abide/endure/literally rise up
in/against the fierceness of His anger?” The answer is no-one. If not even the mountains can stand
in His way, you’ll be as powerless to stand against Him as a piece of paper in a tornado!

o Psalm 76:7 “You, Yourself, are to be feared; And who may stand in Your presence When
once You are angry?” (NKJV)

o Malachi 3:2 "But who can endure® the day of His coming? And who can stand when He
appears? For He is like a refiner's fire...” (NKJV)

o Joel 2:11 “...the day of the LORD is great and very terrible; Who can endure® it?” (NKJV)

The wrath of God “poured out/rained down like fire” reminds us of what happened to Sodom

and Gomorrah: Their wickedness got so great that God rained “fire and brimstone” down from

heaven and destroyed them all (Gen. 19).

©  Archaeologists have found structures around the Dead Sea dating back to the time of
Abraham, and with all of them, the fire started on their roofs. It’s the remains of Sodom
and Gomorrah. The wrath of God is real!

The “breaking down” of “rocks” is the other illustration of God’s wrath mentioned by Nahum in v.6.

o The Hebrew word for “rocks” here is for big rocks — big enough to be a landmark (Ex. 17:6,
1 Sam. 24:2, 2 Sam. 21:10) or to have caves in them in which you could hide (1 Chr. 11:15,
Ps. 31:2, 62, etc.).

o The two main ways the verb associated with these rocks is used in the history books of the
Old Testament is in the “breaking down” of pagan altars® and in the “tearing down” of city
walls during their overthrow™.

© Nahum speaks of God Himself doing this.
=  The only pagan rock-altar that God broke down by Himself, as far as I can remember,

was the one King Jeroboam of Israel had erected in 1 Kings 13, although the “breaking

* xvéw, a synonym to the LXX of Nahum’s oeiow with more emphasis on movement in one direction.

% 913, a synonym to Nahum’s D1p, with more emphasis on “keeping it together.”

26 9513 (see previous footnote)

%7 See, for instance, https:/christiananswers.net/q-abr/abr-a007.html

% Exod. 34:13, Deut. 7:5; 12:3; Jdg. 2:2; 6:28, 30-32; 9:45; 2 Ki. 10:27; 11:18; 23:7-8, 12, 15; 2 Chr. 23:17; 31:1; 33:3;
34:4, 7; Ezek. 16:39

» Judges 8:9-17, 9:15, 2 Kings 25:10, 2 Chron 36:19, Ezekiel 26:9-12
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apart” of that altar is described with a different Hebrew word — a synonym to the one
Nahum uses here®.

=  The only city rock-walls, to my knowledge, which God broke down by Himself, were
those of Jericho, although again, the “falling down” of the walls of Jericho is described
with a different verb [»01] than the one Nahum uses.

o Of course, God isn’t limited to “breaking” “walls” and “altars;” we see, in Genesis 7, Him
“breaking up*"” the vast tectonic plates of the earth to open the “fountains of the deep” and
flood the entire earth.

* This God can overcome anything that stands against Him. No city wall, no supernatural power,
and no measly man will be able to stop God’s wrath when it is time for them to be punished for
their sin.

o Isaiah 13:9 “Look, the day of Yahweh comes, Cruel wrath and fierce anger, to make the
land into a desolation and to destroy her sinners from her.... 30:27 Look, the Name of
Yahweh has come from afar: His anger is burning®, and there is heavy smoke rising. His
lips are full of indignation, and his tongue is like a consuming fire... 66:15 For look,
Yahweh will come with fire, and like the whirlwind His chariots will be, to return in the fury
of His anger, and His rebuke will be with flames of fire.” (NAW)

o Jeremiah 4:4 “Circumcise your... hearts, You men of Judah and inhabitants of Jerusalem,
Lest My fury come forth like fire, And burn® so that no one can quench it, Because of the
evil of your doings." (NKJV)

© And in the New Testament: Revelation 6:17 “For the great day of His wrath has come, and
who is able to stand? ... 14:10 [worshipers of a false god] shall also drink of the wine of the
wrath of God, which is poured* out full strength into the cup of His indignation. He shall be
tormented with fire and brimstone in the presence of the holy angels and in the presence of
the Lamb.” (NKJV) This is the God with Whom we have to deal.

* A century prior to Nahum, the people of Nineveh had heard about this part of God’s character
and nature, through the Prophet Jonah, so they said in Jonah 3:9 “Who knows? The god may
turn back... from his burning anger, and we will not perish.” (NAW) They fasted and put on
mourning clothes and begged God to have mercy on them — and, sure enough, He did! But there
was no such repentance going on in Nineveh any more; now was the time for judgment.

* And yet, God’s mercy is still available. Verse 7 shifts from focusing on God’s wrath to focusing
on His merciful kindness as Savior:

v. 7 God Is Good, Safe, & Intimate With Those Who Trust Him

* The phrase “day/days/time of trouble/crisis” in v.7

o isused to describe God’s judgment coming upon Jerusalem in the form of foreign armies:
the Assyrians, Chaldeans, and later the Romans™.

© But also, Nahum’s phrase, “day of crisis,” is used in eschatological passages in the Bible, such

% 11p; compare with Nahum’s 0.

31 yp3a, a synonym to Nahum’s yi.

%2 9y3, a synonym to Nahum’s 11777.

% qu3, a synonym for Nahum’s 7i77.

* kepavvopl, a synonym for the LXX of Nahum’s trkeL.

% The Assyrian siege: 2Ki. 19:3 || Isa. 37:3. The Chaldean siege: Obad. 1:12-14, Hab. 3:16, Zeph. 1:15, Jer. 16:19. The Ro-
man siege: Mark. 13:19.
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as Matthew 24 (29), Revelation 2 (10), and Psalm 50, where the Lord, in fierce wrath, comes
and gathers all the nations to the final judgment.

© And yet, even in the midst of that, God says in Psalm 50:15, “call out to me during a time of
crisis. I will rescue you, then you will glorify me!” (NAW) Don t wait until Judgment Day to
call upon Jesus to be your refuge; do it now!

* There is a translation difficulty in the middle of v.7: How does the word “stronghold” relate to
the rest of the sentence?

©  Most English translations separate it from the clause, “God is good.” But in all the
manuscripts, the preposition “for” occurs just before the noun “stronghold,” and the Hebrew
punctuation associates “for a stronghold” with “Yahweh is good.”

o It may not make much difference in meaning, but I think that “a stronghold during a day of
crisis” defines what Nahum means by “good.” God is, of course “good” for many things,
but Nahum is commenting particularly about what God can do that is “good,” in light of the
terrifying threat of judgment which he has just attributed to God**. Nahum is reminding us
that our only hope for refuge from God’s wrath is in God Himself!

o Psalm 31:19 “How great is Your goodness, which You have hidden away for those who
respect You, [which] You worked out for the ones who take refuge in You before the
children of mankind!” (NAW, cf. 25:8)

* Throughout the Bible, God is called the “stronghold” of His people:

© Psalm 27:1 “Yahweh is my light and my salvation. Of whom shall I be afraid? Yahweh is
the stronghold of my life; Of whom shall I be in dread?” (NAW, cf. Isa. 17:10)

o Psalm 37:38-40 “...transgressors will be altogether destroyed... But the salvation of
righteous men is from Yahweh; He is their stronghold in a time [74] of crisis. Yahweh will
also help them and deliver them...” (NAW)

o Joel 3:16 “...The heavens and earth will shake; But the LORD will be a shelter for His
people, And the strength of the children of Israel.” (NKJV)

© God is the place to go to find safety and protection because He is the strongest person there
is. His power is omnipotent, and there is none who can compete with Him. If He is
protecting you, then you are truly safe!

* So whom does God protect with His almighty power? “...those who trust/take refuge in Him.”

© Psalm 2:12 Pay homage without hindrance, otherwise He will become angry and y'all will
perish in the way, for His anger rages like a short [fuse]. Oh the blessings of all who take
refuge in Him!

o Psalm 18:30 This God has integrity in His ways; the speech of Yahweh is pure. He is a
shield for all those who take refuge in Him.” (NAW, cf. v.2)

© Psalm 34:8 How good Yahweh is! Y'all taste and see! Oh the blessings of the champion
who takes refuge in Him! (cf. 36:7)

© Psalm 46:1 “It is God who has truly been found to be a refuge, a strength, and a helper for
us in crises...” (NAW)

© Proverbs 18:10 “The name of the LORD is a strong tower; The righteous run to it and are
safe... 29:25 The fear of man brings a snare, But whoever trusts [71012] in the LORD shall
be safe.” (NKJV)

% cf. Owen: “The object here is not to assert generally that God is good, but that he is good for aid...”
Keil: “The predicate 27 is more precisely defined by the apposition 131 11un?, for a refuge.”
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Think about the imagery of “taking refuge.”

= [t means going towards your Judge rather than trying to get away from Him. “Ironically,
the Lord who is the source of wrath is the only refuge against that wrath. Safety is found
not by trying to escape but by fleeing to the Lord.” ~Michael Barrett, 2021 AD

= [t means trusting that He will indeed change His stance from angry judgment against
you to loving care and protection for you.

= Tt also means surrendering yourself into His power. You’re the refugee; you’re at His
mercy, and merciful He will be, but Lord He will also be!

One last point in v.7: it says that the LORD “knows those who take refuge in Him.”

@)

The New Testament also affirms this knowledge:
= 1 Corinthians 8:3 “but if someone loves God, He is known by him.” (NAW)

= 2 Timothy 2:19 “Nevertheless the solid foundation of God stands, having this seal: ‘The
Lord knows those who are His,” and, ‘Let everyone who names the name of Christ
depart from iniquity.”” (NKJV)

= John 10:27 "My sheep hear My voice, and I know them, and they follow Me.” (NKJV)

We hear news reports about the millions of refugees seeking to escape from violence and
poverty into the borders of a stable country — especially when its our country! It’s not
humanly possible to know that many people well. For starters, most of us wouldn’t even be
able to pronounce their names correctly, but God says He “knows” whoever comes under
His protection.

What it also means is that He knows who the hypocrites are, as well — who hang out with
God’s people for the benefits they get out of it in this life, but who are not really taking
refuge in the Lord. He’s not fooled by outward appearances; He knows your heart. Jesus
says in Matthew 7:23 that in that day He will say, “Depart from me, workers of
lawlessness; I never knew you!”

And the Hebrew verb for “know” is much more intimate than just knowing some things
about someone. It is the same word used in Hebrew for how a husband and wife “know”
each other. God’s knowledge of us spiritual refugees is intimate and comprehensive and is a
result of His eternal commitment to love us.

If you ever get hung up on the judgment and wrath of God, all you need do is meditate on
God’s intimate “knowing of all who take refuge in Him,” and your anxieties will melt into
worship.

Verse 8 returns to the previously-established fact that God will punish His enemies, further
underscoring our need to take refuge in Him.

v. 8 God’s Enemies Will Be Destroyed

@)

In verses 5-6, Nahum’s prophecy mentioned God’s use of earthquakes and fire in punishment;
now, in v.8, he brings in two more factors of flooding and of darkness.

The Hebrew word Nahum uses for “flood” reminds us of the worldwide cataclysm of God’s
judgment in Noah’s day, when the only people who escaped a watery grave were those who
entrusted themselves to the ark — the singular refuge which God provided.

God made a “complete end” of that world and started everything anew with Noah’s family
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on an earth wiped clean of human wickedness.

©  Almost every ethnic group on earth still carries in their traditions the memory of this event,
which affected us all, and it is well worth remembering, because God will bring an end to this
world too, and only those who take heed to the singular refuge which God has provided in
Jesus Christ will survive to start fresh in the new world after God wipes this one out by fire.

* But, as is typical of most of the Old Testament prophets, I think Nahum has a near-term fulfill-
ment to his prophecy which serves as a type of the ultimate eschatological fulfillment of his
prophecy.

o As E. B. Pusey, the Regius professor of Hebrew at Oxford in the mid 1800’s put it in his
famous commentary on the Minor Prophets, “[T]he first destruction and the last which it
pictures, meet in the same words.”

© The near-term fulfillment of his prophecy of an “overflowing/overwhelming/ overrunning
flood” which brings an “end” can be found in the history of Nineveh, which was conquered
only after the river it was located next-to flooded and eroded the earth under part of its city
wall, causing the otherwise-impenetrable wall to collapse, and opening the city to the Medo-
Persian troops which had been unsuccessfully besieging it for years.

© In the first century BC, Diodorus Siculus, published an account of the fall of Nineveh.
Translated into English, it reads, “The Siege continu'd Two Years, during which time
nothing was done to any purpose, save that the Walls were sometimes assaulted, and the
Besieg'd pen'd up in the City. The Third Year it happened that Euphrates overflowing with
continual Rains, came up into a part of the City, and tore down the Wall Twenty Furlongs in
length. The King hereupon conceiving that... the River was an apparent Enemy to the City,
utterly despair'd, and therefore that he might not fall into the Hands of his Enemies, he
caus'd a huge Pile of Wood to be made in his Palace Court, and heapt together upon it all his
Gold, Silver, and Royal Apparel, and enclosing his Eunuchs and Concubines in an
Apartment within the Pile, caus'd it to be set on Fire, and burnt himself and them together,
which when the Revolters came to understand, they enter'd through the Breach of the Walls,
and took the City...”*’

© And, as we saw in the previous sermon, Nineveh — as a city — was indeed “made an end of,”
rather than being maintained as a city or fortress. It is still a ruin today*.

o Diodorus Siculus’ descriptions of the utter debauchery and sexual degeneracy of the king of
Assyria are enough to make the reader blush, and the carvings the Assyrians made all over
their walls of them torturing their enemies in so many gruesome ways are enough to make
the viewer nauseated. God made an “end” to this wicked kingdom, and it stands as a
warning to mankind that God will bring a like end to all who do not find refuge in Him.

* There has been debate for thousands of years as to whether Nahum wrote “an end to its place”
or “and end to its adversaries.”

o The ESV and NLT followed the ancient reading of the Septuagint and Targums with
“adversaries,”

% Bibliotheca Historica, Translated into English by G. Booth in 1700 AD, Book 2, Ch. 2, pp. 67-68.

3 cf. 2" Century Greek secular historian Lucian, as quoted by J. Owen, “Nineveh has already been destroyed, and there is
no vestige of it remaining, nor can you say where formerly it was.” This is true in terms of its above-ground appearance,
although modern archaeologists have discovered remnants of it underground.
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while all the other English versions followed the ancient reading of the Vulgate, Peshitta,
and Masoretic Hebrew which read “her place” — some of them replacing the literal word
“place” with the name of the city, “Nineveh.”

The confusion likes in the fact that, in the unpointed Hebrew, the word for “place” is spelled
the same as the word for “uprising,”

but since the Hebrew word has a 3" singular pronoun at the end of it*, I think that “He will
make an end of her place” makes more sense, regarding Nineveh.

» Isaiah also prophesied the end of the Assyrian empire:

@)

Isaiah 10:22-25 “...Destruction is decreed, overflowing with righteousness. For the Lord
Yahweh Commander of armies will make a full end, as decreed, in the midst of all the earth.
Therefore thus says the Lord Yahweh Commander of armies: ‘O my people, who dwell in
Zion, be not afraid of the Assyrians when they strike with the rod and lift up their staff
against you as the Egyptians did. For in a very little while my fury will come to an end, and
my anger will be directed to their destruction.”” (NAW)

But as much as God promised to end wicked nations, He also promised not to bring an end to
His people, for instance Jeremiah 30:11 “‘...I am with you,’ says the LORD, ‘to save you;
Though I make a full end of all nations where I have scattered you, Yet I will not make a
complete end of you...”” (NKJV, || 46:28, cf. Neh. 9:31; Jer. 4:27; 5:10, 18; & Ezek. 20:17)

*  Our passage closes with the promise that those who do not take refuge in the Lord will be
banished/chased into “darkness.”

o

Now, if you are reading a Bible printed after the year 1850, and it’s not the New King James or
the American Jewish Version, it will say, “He will pursue his foes/enemies into darkness,” but if
you are reading a Bible printed before 1850, it will say, “darkness will pursue his enemies.”
The Hebrew wording does leave some uncertainty as to whether “God” or “darkness” is the
subject of the word “pursue,” but what is certain is that the Hebrew word “darkness” does
not have the word “into” before it, and that the ancient Latin, Greek, and Aramaic
translators all thought that “darkness” was the subject doing the “pursuing®,” so I prefer the
older way of translating it, but either way it leaves God’s enemies in “darkness.”

There is one other place in the Bible where the “pursuing/hunting down” of the wicked is
correlated with “darkness” and that is Psalm 35:6 “Their way will be dark and slippery
while the angel of Yahweh hunts them down [777]” (NAW)

Job 18:18 used synonyms to say the same thing: “The wicked... is driven [7777] from light
into darkness, And chased [771] out of the world.” (NKJV)

In the New Testament, we see that there are supernatural powers of darkness — Satan and his
demons, who exercise control over the ungodly, “ruling over the darkness™:

¥ ¢f. Calvin: “A feminine pronoun is here added, because he speaks of the [feminine] kingdom or nation, as it is usual in
Hebrew.” His English translator, John Owen comments: “As the vision is the ‘burden of Nineveh,’ that city is no doubt re-
ferred to.” cf. Keil, a half-century later: “*her place’ ... The suffix in 77ipn refers to Nineveh... either... personified as a
queen (Nah. 2:7; 3:4)... or, what is much more simple, the city itself...” (which was also Pusey’s position).

4 Kimchi commented that this “darkness” is a metaphor for calamity, and Daath Mikra that it is a metaphor for destruction. Pusey,
on the other hand, in his commentary published in 1880, argued cogently for the position taken by the modern English versions,
that the maqqef (hyphen) in the phrase 7%/ 77 indicated that “darkness” is the object rather than the subject of “pursue,”
adding that “Darkness is, in the O.T., the condition, or state in which a person is, or lives; it is not an agent, which pursues. Isaiah
speaks of the inhabitants of darkness, entering into darkness; those who are in darkness...” Keil, followed in Pusey’s footsteps a
decade later, adding that “choshekh is an accusative either of place or of more precise definition...”
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= Ephesians 6:12 “For we do not wrestle against flesh and blood, but against princi-
palities, against powers, against the rulers of the darkness of this age, against spiritual
hosts of wickedness in the heavenly places.” (NKJV)

=  Colossians 1:13 “He has delivered us from the power of darkness and conveyed us into
the kingdom of the Son of His love...” (NKJV)

= So it is to the darkness of Satan and his demons that one is banished if he/she does not
take refuge in God, who is the “light.”

o In Isaiah 8:22 those who “curse God” “will look to the earth, and behold, distress and
darkness, the gloom of anguish; thrust into thick darkness.” (NAW)

© And Jesus said in Matthew 8:12 that even Jews who do not believe in Him “...will be thrown
out into the outer darkness. Weeping and the gnashing of teeth will be there.” (NAW)

o The apostles Peter and Jude also used the same word to portray hell as a place of eternal
“darkness” for unbelievers: 2 Peter 2:17 “These guys are fountains without water and
clouds propelled by a storm, for whom the gloom of eternal darkness has been kept...” -
Jude 1:13 “... for whom the gloom of darkness has been kept for eternity.” (NAW)

CONCLUSION

The message should be clear by now: God should be feared because His power is unstoppable
and He will not fail to punish everyone for breaking His laws.

© Commenting on the hills melting and the rocks being broken before God in vs.5-6, John
Calvin said, “We must be aware how great our brittleness is. Since there is no hardness which
melts not before God, how can men, who flow away of themselves like water, be so daring as
to set themselves up against him? ... This comparison ought ever be remembered by us
whenever a forgetfulness of God begins to creep over us, that we may not excite his wrath by
self-complacencies, than which there is nothing more pernicious.”

o Keep in mind who God is as the Almighty Judge, as He has revealed Himself through the
Bible, and show respect for Him.

But secondly, keep in mind who God is as the merciful refuge for sinners and boldly go to Him
for salvation. “[L]et not those that trust in God tremble before him. For... He is slow to anger
(Nah. 1:3), not easily provoked, but ready to show mercy to those who have offended him and
to receive them into favour upon their repentance... The same almighty power that is exerted for
the terror and destruction of the wicked is engaged, and shall be employed, for the protection
and satisfaction of his own people... those that trust in him in the way of their duty, that live a
life of dependence upon him, and devotedness to him; he knows them, he owns them for his, he
takes cognizance of their case, knows what is best for them, and what course to take most
effectually for their relief...” ~M. Henry, 1714 AD
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Nahum 1:5-8 — Side-by side comparison of versions*
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APNAW is my translation. When a translation adds words not in the Hebrew text, but does not indicate it has done so by the
use of italics or greyed-out text, I put the added words in [square brackets]. When one version chooses a wording which is
different from all the other translations, I underline it. When a version chooses a translation which, in my opinion, either
departs too far from the root meaning of the Hebrew word or departs too far from the grammar form of the original text, I
use strikeeut. And when a version omits a word which is in the original text, I insert an X. I also place an X at the end of a
word if the original word is plural but the English translation is singular. I occasionally use colors to help the reader see
correlations between the various editions and versions when there are more than two different translations of a given
word. The only known Dead Sea Scrolls containing Nahum 1 are 4Q82 (containing parts of verses 7-9 and dated between
30-1 BC), The Nahal Hever Greek scroll (containing parts vs. 13-14 and dated around 25BC), and the Wadi Muraba’at
Scroll (containing parts of verses 1-15 and dated around 135 AD). Where the DSS are legible and in agreement with the
MT or LXX, the text is colored purple. Where the DSS support the LXX/Vulgate/Peshitta with omissions or text not in
the MT, I have highlighted with yellow the LXX and its translation into English, and where I have accepted that into my
NAW translation, I have marked it with /forward and backward slashes\. This chapter also has the letters of the hypotheti-
cal alphabet acrostic highlighted in yellow in the Hebrew text column.

AEDouay Old Testament first published by the English College at Douay, A.D. 1609, Revised and Diligently Compared with
the Latin Vulgate by Bishop Richard Challoner, Published in 1582, 1609, 1752. As published on E-Sword.

AF «Septuagint” Greek Old Testament, edited by Alfred Rahlfs. Published in 1935. As published on E-Sword.

AGEnglish translation of the Septuagint by Sir Lancelot Charles Lee Brenton, 1851, “based upon the text of the Vaticanus”
but not identical to Vaticanus. As published electronically by E-Sword.

AH1769 King James Version of the Holy Bible; public domain. As published electronically by E-Sword.

A Scripture taken from the NEW AMERICAN STANDARD BIBLE®, Copyright © 1960, 1962, 1963, 1968, 1971, 1972,
1973, 1975, 1977, 1995 by The Lockman Foundation. Used by permission.

A Scripture taken from the HOLY BIBLE, NEW INTERNATIONAL VERSION®. Copyright © 1973, 1978, 1984 by Inter-
national Bible Society. Used by permission of Zondervan Publishing House. All rights reserved.

AKScripture quotations are from The Holy Bible, English Standard Version, copyright ©2001 by Crossway Bibles, a publish-
ing ministry of Good News Publishers. Used by permission. All rights reserved.

ALFrom the Wiki Hebrew Bible
https://he.wikisource.org/wiki/%D7%9E%D7%99%D7%9B%D7%94_%D7%90/%D7%A9%D7%95%D7%A8%D7%95%D7%AA.
DSS text comes from https://downloads.thewaytoyahuweh.com

AMThe Peshitta Holy Bible Translated by Glenn David Bauscher, Copyright © 2018 Lulu Publishing, 3rd edition Copyright
© 2019 as found on https://biblehub.com/hpbt/nahum/1.htm

ANFrom The Aramaic Bible: The Targum of the Minor Prophets, Wilmington, Del.: M. Glazier, Volume 14, 1989, Cathcart,
Kevin J; Gordon, R. P. As found on https://wbsg8v.xyz/d3/y/1715385560/100/u/ia/annas-archive-ia-2023-06-acsm/t/
targumofminorpro0014unse.pdf~/f8jMjv18tRB-fitiyGs6_g/
The%20Aramaic%20Bible%3A%20The%20Targum%200f%20the%20Minor%20Prophets%20--
%20Cathcart%2C%20Kevin%20J%3B%20Gordon%2C%20R_%20P%20--%20Volume%2014%2C%201989%20--
%20Wilmington%2C%?20Del_%3A%20M_%20Glazier%20--%209780894534898%20--
%202c2211ab706b64db6d34be810eef40da%20--%20Anna%E2%80%99s%20Archive.pdf on 10 May 2024

AOcf. synonyms in Aquila: Egpi€ev (“was rippling”) and Symmachus: ekivnfn (“was moved”).

AP Out of the 653 times this Hebrew verb occurs in the Old Testament, this is one of only two places where the KJV trans-
lates it with a form of the English verb “burn.” (The other place is 2 Sam. 5:21.)

AQThe only legible DSS has an additional -7 prefix, denoting a definite article, which is also how the LXX reads. The Latin
and Aramaic versions read like the MT without a definite article. However, the emphatic placement of this noun (“moun-
tains”) could be interpreted by a definite article (as Cathcart did in his English translation of the Targums and as the KJV
did in its English translation of the MT), so meaning is not affected.

ART have highlighted in yellow the sequence of Hebrew letters identified as acrostic by the BHS. Some reasons against the
idea are that they are not in metrically-similar lines, and, despite the layout of the BHS, it is not laid out acrostically in the
Dead Sea Scrolls, and it takes a certain amount of fudging to get it to work, such as starting in some places at a letter other
than the first letter of a word, and, it doesn’t add to the meaning of the message.

AS Calvin and the KJV referred to the Rabbinical tradition (Pusey attributed it to Rashi in particular) that this word means “to
burn,” meanwhile, Calvin’s English editor (Owen) followed Newcome in interpreting the Hebrew word from the root
NXW (“to lay waste”) — which is also Cathcart’s English translation of the Targums, then there is the reading of the N1V,
which followed the Peshitta, Vulgate, and 2™ century Greek translations which interpreted it as “shook/moved,” but the
LXX, followed by Marchius, Henderson, Pusey, and Keil, followed by the NASB and NIV, interpret it more straightfor-
wardly as being from the Hebrew root X1 (“to lift up”).
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AT Metsudath David commented that Nahum used tebel instead of erets to denote the “inhabited earth.”

AV¢melts” cf. Ag. ouvexawveudn (“was bowed together?”) and Sym. & Theod: eotagev (“stood”).

ADSS = 7w, but there is no difference in meaning; both are forms of the 3" person singular imperfect, and all the versions
understood it that way, except for the Peshitta, which must have been looking at the holem-vav in the MT text and con-
strued it as a participle.

AWOf the 629 times the HOT uses this verb, the KJV doesn’t translate it “abide” anywhere else in the Bible, and the NASB only
translates it “endure” in 3 other places (1Sa. 13:14; Job 8:15; 15:29). “Get up” is the primary meaning of this root. Owen
cited the LXX, Newcome, and Henderson in support as he vouched for “rise up against... resist,” in opposition to Calvin in a
footnote to his translation of Calvin’s commentary; Pusey noted that “stand up” was a better translation of the Hebrew than
“abide,” and Keil took it for granted that it meant “rise up.”

AXMost English translations remove the preposition “for,” but it is in the MT, Peshitta, Targums, and Septuagint (and even
though the Vulgate has a different word there, it also witnesses that there is a word there in the Hebrew prefix to the word
for “stronghold” which was dropped out by contemporary English versions). Consider how the same construction (tov...
[-) was translated elsewhere: Genesis 2:9 & 3:6 “good for food,” Ex. 14:12/Num. 14:3/Deut. 6:24/10:13/etc. “good/better
for us/you,” Lev. 27:33/2 Sam. 19:35/1Ki. 3:9/Isa. 5:20 “good instead of the bad,” Deut. 1:14 “word is good to do,” Deut.
9:6 “good land to possess,” 2Chr. 30:22 “good knowledge of the LORD,” Neh. 9:20 “Your good Spirit to instruct them,”
Esther 5:8 “pleased/good to grant my request,” Esther 10:3 “seeking good for his people,” Psalm 73:1 “God is good to Is-
rael,” Psalm 92:1 “It is good to give thanks,” Psalm 118:8ff “It is better to trust in the LORD,” Prov. 17:26/18:5 “not good
to strike/overthrow,” Prov. 21:9 “Better to dwell,” Eccl. 7:2-5 “better to go... better to hear,” Eccl. 8:13-15 “not good for
the wicked... nothing good for a man,” Eccl. 11:7 “good for the eyes to see,” Lam. 3:25-27 “good to those who wait...
good for a man to carry,” Jer. 40:4 “good to go,” Hosea 10:1 “goodness of his land.”

AYThe MT cantillation places the major punctuation in the verse here, associating “for a stronghold” with “Yahweh is good,”
rather than making “for a stronghold” an independent clause like most English translations do.

Concerning the “Day of distress,” the same phrase is in Gen. 35:3 (describing Jacob fleeing for his life from his offended
brother), Psalm 50 (a judgment-day scenario where in v.15, God says, “call out to me during a time of crisis. I will rescue
you, then you glorify me!”), 2Ki. 19:3 || Isa. 37:3 (describing the city of Jerusalem besieged by the the Assyrian army),
and Obad. 1:12-14, Hab. 3:16, Zeph. 1:15, Jer. 16:19 (describing the conquering of Jerusalem). Synonyms are in 2 Sam.
22:19 || Ps. 18:18 (“day of my 7°X/wandering/calamity” when David was being hunted down by King Saul), Psalm 27:5
(“a bad/mu7 day”), and Dan. 12:1 (the eschatological “nu/time of crisis”).

A% Cf. synonym from Symmachus (apepyopeve) & Theodotian (mapnABe — Aorist tense of the same verb) = “going along.”

BAThis translation (“those who rise up”) stems from interpreting the root of the Hebrew word as the verb 01 (“rise up”)
rather than as the noun D1pn (“place”). Aquila’s version (aviotapevwv) agrees with the LXX, as did the versions of
Theodotion and “E,” and the ESV, NET, & NLT followed them. Symmachus, however, interpreted it the way the Vulgate,
Peshitta, & Targums did with tov Tomov avtng (“its place”), and the GB, KJV, NASB, and NIV followed that.

B8 This word for “flood” only occurs here and Job 38:25; Ps. 32:6; Prov. 27:4; and Dan. 9:26; 11:22, all contexts that do not re-
fer to a literal historical flood. The word for Noah’s flood is different: 2127, but, with only one exception (Ps. 29:10, which
refers back to an event in Genesis) that word is only used in Genesis, so Nahum’s word could have been a replacement for an
archaic word and could mean the same thing. The Greek Bible bears this out, translating Nahum’s word for “flood” with the
same Greek word for “flood” (katakAvopog) found in the Psalms and Daniel, also using the same word in the accounts of
Noah'’s flood found in Genesis, Matt. 24:38-39; Lk. 17:27, and 2 Pet. 2:5. Interestingly, the Greek translations of the same
Hebrew word in Job 38:25 (vetw “rain”) and Prov. 27:4 (6&eia “rapid”) are different.

BCLXX, Targums, and ESV interpret this as a participle based on the verb 017 meaning “rise up,” but the Vulgate, Peshitta,
MT, KJV, NASB, and NIV render this from the noun 0177 meaning (“place”). The 3“ singular feminine pronoun suffix
(“her”) seems to rule out the interpretation of “enemies.” See two endnotes previous for more.

BDThe grammar of the sentence allows either “He” (the LORD) or “darkness” to be the subject of “shall pursue.” All the an-
cient versions made “darkness” the subject. It wasn’t until the 19" century that versions began making “He” the subject
(based on the maqqef-hyphen between “pursue” and “darkness™), and that is the reading of NASB, NIV, NET, ESV, and
NLT, but that requires inserting a preposition (“into”) which is not in the original text.

34



Nahum 1:9-15 God’s Judgment Is Good News

Introduction

Nahum starts this passage with a word of warning directed at anyone foolish enough to think that
that they can finagle themselves out of God’s vengeance (v.2) or stand up against the might of
God’s power and escape punishment (v.3) or withstand the intensity of His indignation and burning
anger (v.6) and avoid going down in darkness to hell (v.8). Anyone who thinks that it is not the end
when God says, “That’s the end of that” (v.8) is in for a rude awakening!

v. 9 Working At Cross-Purposes to God is Futile

Humanity in rebellion against God likes to think it is free to do whatever it wants. We want our
will to be done, so we spend vast amounts of time imagining/devising/planning how we are
going to accomplish what we want apart from God.

© Psalm 2:1-11 “What have the nations clamored for and peoples vainly meditate for? Kings of
the earth set themselves up, and distinguished men establish unity against Yahweh and against
His Anointed One. ‘Let us burst their chains and let us throw their bindings from us.” The One
sitting in the heavens laughs, the Master mocks at them... You will break them with a rod of
iron; like a potter's vessel You will shatter them. So now, O kings, consider wisely. Be
disciplined, O judges of earth. Serve Yahweh with fear and rejoice with trembling.” (NAW)

Whatever your plans are, God also has a plan, and He is sovereignly rolling it out and making His
plan happen. You can either submit to Him as your God, align yourself with doing His will, and
then enjoy His power to “cause all things to work together for good for those who love Him” (Rom.
8:28), or continue to pursue your plan, and get in His way, and get squashed like a bug.

That’s kind-of what Nahum is saying in the second half of v.9. God can put an effective stop to
anything He doesn’t want to keep happening, and in this case, He has decided to make a final
end of the city of Nineveh because of its wickedness, oppression, and heedlessness to His
warning. The termination of the city of Nineveh, He says, will be so complete that it will never
again rise up to oppress/afflict/distress/trouble anyone ever again. There will be no second rise-
to-power for Nineveh.

o Regarding God’s judgment on another city, Isaiah 28:22 says, “And now, don't you scoff!
Otherwise your bonds will become strong. For I have heard from my Lord, Yahweh
Commander of armies; it is complete and decided over all the land.” (NAW)

In v.10, Nahum uses some very original and poetic language to describe the reason why God
will put an end to Nineveh such that it cannot rise up to oppress anyone again.

v. 10 Enemies Will Be Destroyed

It is unfortunate that the NAS, NIV, and NLT omit the word “because/for” but that word is there
in all the manuscripts and in all the other versions at the beginning of v.10.

Nahum compares the Assyrians to tangled*' thorns, to alcoholic drinks, and to dried-out hay-

4 According to Lehrman, Metsudath David explained the “entanglement” of these thorns in terms of the Assyrians’ union
with other political powers, and Kimchi explained it in terms of how much more likely you are to get pricked when
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stalks, poetically using four words in a row that all start with the same sound in Hebrew.

*  Why does he compare these people to briars, beer, and straw? All three share the same verb:
they are all things which are easily “consumed:”

o thorns and stubble catch fire easily and burn up quickly, and strong drink is guzzled down
quickly by those who want to be drunk (as indeed the Assyrians were known for being hard
drinkers®).

o This challenges the human pride of a nation that thought they were so strong that they
would be impossible to consume; God says, “Nah, it’ll be a pushover. You are so dead in
your sin and rebellion that I’1l light a spark, and poof you’ll be gone!”

* Furthermore, briers, wine, and leftover grain-stalks are all things that people want consumed:
© we burn sticker-bushes because we want them gone so they don’t poke us,
o drinkers drink because they want to consume that alcohol,

© and stubble is basically trash that we want to dispose of.

o 2 Samuel 23:6 “The ungodly, however, is like a thorn-plant: all of them are cast-away,
because that's not what folks take in hand...” (NAW, cf. Micah 7:4)

© So, in saying this, God is insulting the nation that has rejected His mercy and attacked His
people, saying that the world will be happy to see Nineveh brought to an end®.

* But these warnings are not just for the Assyrians of the Ancient Near East; they are for
everybody in every age.

© The Prophet Isaiah delivered similar messages to the Jews: Isaiah 5:11 “Woe to those who,
early in the morning, pursue alcohol; after dusk wine inflames them... 5:22-24 Woe, those who
are champions for drinking wine and men of valor for mixing alcohol* ... Therefore, as a tongue
of fire consumes stubble, and flame withers® the dry grass, their root will be like rottenness,
and their flower will go up like dust, for they have rejected the law of Yahweh Commander of
armies, and the word of the Holy One of Israel they have despised... 10:17 The light of Israel
will become a fire, and his Holy One a flame, and it will burn and devour his thorns and briers*
in one day... 47:14 Look, they have become like stubble; a fire burns* them. They will not
cause their own soul to be delivered from the agency of the flame...” (NAW)

o Job (21:18), Malachi (4:1), and Joel (2:5) also contain similar warnings about how quickly
God’s judgment can devour anyone at enmity with Him.
* Alcohol (and by implication, recreational drugs of any kind) is particularly called-out because
of how commonly it is used by the ungodly to help them forget about God and forget about His

there’s a tangle of brambles instead of just one. Calvin leaned more toward Kimchi’s explanation, equating “tangled” with
“difficult to be handled.” So did Henry: “They make one another worse, and more inveterate against God...” Pusey
posited all of the above and even more, adding, “confused...sharp...rending...compact together...”

“2 Diodorus Siculus, Bibliotheca Historica, Translated into English by G. Booth in 1700 AD, Book 2, Ch. 2, p. 67 describes
how the Assyrian army was routed in the field by a coalition of forces that attacked them while they were all drunk. Pusey
noted that Belshazzar was also drunk when conquered (Dan. 5), and so was Benhadad (1 Ki. 20:16).

4 f. Calvin: “[H]e derides here that haughtiness by which the Assyrians were swollen...”

4 90v/, a synonym to Nahum’s word X210.

* 1197, a synonym to Nahum’s word w2,

% Pnw... N, synonyms to Nahum’s word 7°0.

¥ m7tv, a synonym for Nahum’s word 72X.
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truth and justice.

© The prophets Micah (2:11), Joel (1:5), and Habakkuk (2:15) gave similar warnings about the
folly of pursuing drunkenness instead of pursuing the ways of the Lord.

o Jesus also warned in Luke 21:34 “...take heed to yourselves, lest your hearts be weighed
down with carousing, drunkenness, and cares of this life, and that Day come on you
unexpectedly.” (NKJV)

© And the Apostle Paul wrote to the church
= in Romans 13:13 “Let us walk properly, as in the day, not in revelry and drunkenness,

not in lewdness and lust, not in strife and envy.” (NKJV)
= and in Ephesians 5:18 “...do not be drunk with wine, in which is dissipation; but be
filled with the Spirit” (NKJV).

In typical Hebrew prose, the pronouns in the passage switch around a bit.

© Assyrians in Nineveh are referred to in second person plural (“y’all”) in v.9, then as third
plural (“they”) in v.10, and then as singular “you” in v.11. This makes it hard for us to
follow in English, but it all seems to be referring to the same subject.

o Think of it as reading a courtroom transcript. The judge is there in the courtroom with both
the prosecutor and the defendant, and the judge alternates talking to one and then to the
other. Sometimes the judge it talking to the prosecution (saying “you” referring to the
prosecution and “them” referring to the defendant), and the other half of the time, the judge
is talking to the defendant (referring to the defendant as “you” and the prosecution as
“them”), and since we were not there in the courtroom when the judge was talking, we can’t
see which person the judge was looking at when he spoke, so we have to figure out from the
clues in the transcript which party he is talking to at any given point.

v. 11 The Ungodly Counselor Introduced

In verse 11, Nahum builds on the word “plot/devise/imagine” from v.9 to single out one
particular man who “went forth” from Nineveh*® “plotting/devising/imagining evil against the
Lord.” He ends verse 11 by calling this man a “counselor of Belial” — that is, of wickedness/
worthlessness/ungodliness.

Who is this man?

© The verb “went forth” is usually used in the Bible to describe kings leaving their hometown
to go out to war, so it is likely describing a particular king.

o And the perfect tense of the verb “went forth” indicates that he is a historical figure from the past.

19" Century commentator E. B. Pusey explains, “[A]mid this mass of evil, one was eminent, in
direct antagonism to God.... The prophet twice repeats the characteristic expression, What will ye
devise so vehemently against the LORD ... devising evil against the LORD; and adds counselor of
evil. This was exactly the character of Sennacherib, whose wars, like those of his forefathers (as
appears from the cuneiform inscriptions) were religious wars, and who blasphemously compared
God to the local deities of the countries which his forefathers or himself had destroyed.”

o Isaiah’s earlier prophecy against Assyria bears this out: notice the repeated reference to what
is going on in the Assyrian king’s “heart,” the use of the same word Nahum used for “devis-
ing/imagining/plotting,” and the extensive quote about what this king was thinking and plan-
ning: Isaiah 10:5-12 God says, “Ah, Assyria, the rod of my anger; the staff in their hands is

“ Calvin thought the singular should be supplied collectively to the whole Assyrian army, but it can just as well be of their leader.
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my fury! Against a godless nation [that is, against Israel which had abandonded God] I send
him, and against the people of my wrath I command him, to take spoil and seize plunder, and
to tread them down like the mire of the streets. But he does not so intend, and his heart does
not so imagine/plot/devise; but it is in his heart to destroy, and to cut off nations not a few; for
he says: ‘Are not my commanders all kings? ... As my hand has reached to the kingdoms of
the idols, whose carved images were greater than those of Jerusalem and Samaria, shall I not
do to Jerusalem and her idols as I have done to Samaria and her images?’ When the Lord has
finished all his work on Mount Zion and on Jerusalem, he will punish the speech of the
arrogant heart of the king of Assyria and the boastful look in his eyes.” (NAW)

o Listen to the way this guy talked, and notice the way he plays mind games with God’s
people, as quoted by Isaiah in chapter 36: “...Thus says the great king, the king of Assyria,
'What is this faith which you believed? You said, "Surely a word of the lips is counsel and
strength for the war." Now upon whom did you trust that you rebelled against me? Look,
you trusted upon the support of this crushed reed, upon Egypt, which a man leans upon it
and it goes into his palm and punctures it. Thus is Pharaoh, king of Egypt to all trust upon
him. And if you should say to me, “To Yahweh our God we trusted.” Isn't he the one whom
Hezekiah removed — His high-places and His altars — and he said to Judah and to Jerusalem
“to the face of THIS altar you shall bow”? So now, how about be nice... and let me give to
you a thousand horses... And how will you turn the face of a single captain of my lord's
servants — even the small ones? ... And now, is it apart from Yahweh I come up against this
land to destroy it? Yahweh has said to me, “Go up to this land to destroy it!” ...Do not let
Hezekiah cause deception for you, for he is not able to deliver you... Do not listen to
Hezekiah, for thus said the king of Assyria, “Make a blessing with me and come out to me,
and eat each of you of his vine and each of his fig-tree and drink each of you water of his
cistern... Have any of the gods of the nations delivered his land from the hand of the king of
Assyria? ... Which are they among all the gods of these lands that delivered their land from
my hand, that Yahweh will deliver Jerusalem from my hand?”’” (Isaiah 36:4-20, NAW)

o That sure sounds like the “wicked/ungodly/worthless counsel” Nahum is talking about in
v.11, proclaimed to everyone in Jerusalem.

o Of course Sennacherib was not the only one in history to give ungodly counsel (see, for
instance, Ezekiel 11:2), but his bad advice is typical®.

* The Apostle Paul uses the same Greek words for “plotting/devising/imagining” and “counseling”
that are in the Greek translation of Nahum. He tells us what to do with human thinking;:

o 2 Cor. 10:5 “we are casting down arguments and every high thing that exalts itself against the
knowledge of God, bringing every thought into captivity to the obedience of Christ...”

o Romans 6:11 “... reckon yourselves to be dead indeed to sin, but alive to God in Christ
Jesus our Lord.” (NKJV)

© 1 Corinthians 13:5 “Love... does not think evil...” (NAW)

o Philippians 4:8 “Finally, brethren, whatsoever things are true, whatsoever things are
honest, whatsoever things are just, whatsoever things are pure, whatsoever things are lovely,
whatsoever things are of good report; if there be any virtue, and if there be any praise, think
on these things.” (KJV)

# Pusey: “There was a more ‘evil counselor’ behind whose agent was Sennacherib. He, as he is the author of all murders
and strife, so has he a special hatred for the church, whether before or since Christ’s Coming.”
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v. 12 The End Of Affliction

* Now, after addressing the Assyrians and their ungodly strategy-leader in verses 9-11, God turns
to address His people in verse 12.

* The feminine singular “you” at the end of verse 12 that God says He would “humble/afflict/ put
in bondage” once, but never again, seems to be Jerusalem (This parallels the statement in v.9
that Nineveh would not “rise up” to be the “oppressor” “a second time”).

* V.12 is difficult to translate® because it is hard to correlate the three plurals that occur in
parallel at the beginning: “shaloms” “many” and “those being cut.”

o The first two sound positive — “peace” and “prosperity,” and most commentators interpret
them as descriptions of Assyria’s peace and prosperity®, for instance the ancient Jewish
Targum paraphrase reads, “...Though the nations which assemble to oppress you, O
Jerusalem, are perfect in counsel and many in number, and though they cross the Tigris and
pass over the Euphrates and come to dfflict you, even if I have brought you into servitude I
shall not enslave you again.” (Cathcart)

o However, I think that the Hebrew grammar calls for us to interpret it as Judah’s “peace” and
“prosperity” rather than the Assyrians’. One reason is that the third word in the list is in
strong parallel with the second one®, so I think that at least the “many” and “those being
cut” have to be describing the same group of people.

o But that third word sounds negative. When we look at how that word gzz (“cut”) is used in
the Bible, it is only ever used to describing cutting hair, so I think it should be interpreted in
terms of some kind of loss, not of death and destruction.

»

o Finally, whereas the three words — “shaloms,” “many,” and “those being sheared” - are
plural, the “one who passes on/through/away” is singular, so I think that indicates a change
of subject to the oppressor™.

* Here’s how I put it all together: I think that the siege of Jerusalem by the Assyrian King
Sennacherib could fit circumstances of “peace” and “plenty” in which God brought “affliction”
upon His people and allowed the Assyrian army to give them a “close shave,” but then, God
sent a plague upon the Assyrian army and caused the singular “strategist” (King Sennacherib,
described in the previous verse™) to “pass on” without actually destroying the people of
Jerusalem (Isaiah 37:36).

* It is also a challenge to discern the best way to translate the three comparative words “although/likewise/thus/so” as well
as the one conjunction which occurs four times in this Hebrew verse. English versions of this verse translate that one He-
brew conjunction with a wide variety of English words, including “and,” “yet,” “even,” “nevertheless,” “when,” “thus,”
and “though.” How one translates that Hebrew conjunction can change the meaning of the verse. In many versions, the
translators gave up and just dropped a word out.

*! Calvin interpreted “sheared” as “destroyed” and referred all three descriptors to Assyria, and with this Newcome, Owen,
Henry, Pusey, Barrett, and even Keil agreed.

52 [ realize it could be counter-argued that the first two words are adjectives and the third is a verb, and therefore the first
two could refer to the Assyrians and the third to the Jews, but I am noting the parallel conjunctions in %33 121 0°27 121
(“even so there will be many, even so they will be shorn”) which many translations ignore.

53 Lehrman commented that Rashi and Abarbanel considered the singular subject of “pass” to be the people of Assyria, and
Kimchi considered it to be the strength/power of Assyria. Henry oddly considered it to be the “destroying angel.” All
seem to me to be a linguistic stretch.

5 Calvin missed the shift to singular, but his English translator, Owen, caught it and agreed with my interpretation. Keil
didn’t miss it, but lumped it in with the army’s destruction anyway.
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o The only significant difficulty I see with that interpretation is how Nahum could say that
God would not subjugate His people again after their “close shave” with Sennacherib when,
in fact, a century later God did subjugate Judea again under King Nebuchadnezzar.

o The only way I see to reconcile that is to go back to the phrase in v.9 indicating that it would
not be Assyria a second time, thus the Jews in Nahum’s audience need not fear that the
Assyrian army would ever bother them again®, and that would be historically true.

Nahum'’s point is that when God deals with our enemies, God can effectively neutralize them,
so we don’t need to live in fear.

o Isa. 10:33-34 “Behold, the Lord Yahweh Commander of armies will lop the boughs with terri-
fying power; the great in height will be hewn down, and the lofty will be brought low...” (NAW)

o “[W]hatever the Prophet has hitherto said against the Assyrians ought to be extended
indiscriminately to all the enemies of the Church... whenever the ungodly cause trouble to
us, they carry on war with God himself... God sets up himself as a shield and declares that
He will protect us under the shadow of His wings all those who commit themselves to His
protection.” ~J. Calvin

Verse 12 also speaks to God’s sovereign work of sanctifying His people through sending

affliction that will get them back to the right attitude of humility and dependence on Him to

save and protect them.

o Lamentations 3:32 “Though He causes grief, Yet He will show compassion According to
the multitude of His mercies.” (NKJV, cf. Ps. 78:38)

v. 13 God Frees His People From Bondage

Nahum pictures God’s salvation in v.13 like an animal-rescuer ripping off the halters and yoke-
equipment from a horse so that it can run free.

God is the savior of His people. He is the one you must go to if you want freedom.

He delivered Israel from bondage in the past — such as slavery in Egypt, as Jeremiah 2:20 says,
“For of old I have broken your yoke and burst your bonds...” (NKJV)

God freely admitted that He used foreign subjugation to discipline His people, but when that
discipline had served its good purpose, He would renew their freedom: Psalm 107:11-15
“Because they rebelled against the words of God, And despised the counsel of the Most High,
Therefore He brought down their heart with labor; They fell down, and there was none to help.
Then they cried out to the LORD in their trouble, And He saved them out of their distresses. He
brought them out of darkness and the shadow of death, And broke their chains in pieces. Oh,
that men would give thanks to the LORD for His goodness, And for His wonderful works to the
children of men!” (NKJV)

At Nahum’s point in history, the threat of foreign oppression was coming from the Assyrians up
north in Nineveh, but God is promising that their domination will also be temporary. Isaiah also
prophecied this in Isaiah 10:27 “And in that day his burden [that of Assyria] will depart from
your shoulder, and his yoke [?1¥] from your neck; and the yoke will be destroyed...”” (NAW, cf.
9:4 & 14:25). Indeed God wrought a marvelous deliverance for the people of Jerusalem when

% Lehrman indicated that Rashi supported this explanation (and among the Christian commentators, Barrett seemed to hold
this), but Lehrman preferred Rashi’s alternate explanation that it meant that this affliction would be so effective at achiev-
ing His purpose of refining His people that God would not need to bring further affliction to finish achieving that particu-
lar purpose. Calvin agreed with the latter, as did Henry, who cited Isa. 10:12 in support.
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Sennacherib tried to besiege them in the year 701Bc.

And God would deliver His people in the future too, after they had once again fallen into
rebellion and after God had sent correction through yet another foreign power. Jeremiah
prophecied in Jeremiah 30:7-11 “...it is the time of Jacob's trouble, But he shall be saved out of
it. “For it shall come to pass in that day,' Says the LORD of hosts, That I will break his yoke™
from your neck, And will burst your bonds; Foreigners shall no more enslave® them. But they
shall serve the LORD their God... Therefore do not fear, O My servant Jacob,' says the

LORD, Nor be dismayed, O Israel; For behold, I will save you from afar, And your seed from
the land of their captivity. Jacob shall return, have rest and be quiet, And no one shall make him
afraid. For I am with you,' says the LORD, to save you; Though I make a full end of all nations
where I have scattered you, Yet I will not make a complete end of you. But I will correct you in
justice, And will not let you go altogether unpunished.” (NKJV)

And this goes on into the New Testament, when Jesus delivered people from bondage to evil spirits
(Luke 9:42, 13:16) and from bondage to sin by the power of the Holy Spirit (Romans 8:11ff).

And God’s deliverance will go on into the future, as we read Jesus’ command and promise in
Revelation 2:25-28 “[H]old fast what you have till I come. And he who overcomes, and keeps
My works until the end, to him I will give power over the nations — ‘He shall rule them with a
rod of iron; They shall be dashed to pieces like the potter's vessels’” and Romans 16:20 “...the
God of peace will crush Satan under your feet shortly....” (NKJV)

Now in v.14, the pronoun “you” switches back from referring to Israel to referring to the
singular “schemer” who was the “you” back in verse 9 and the “he” in verses 11-13%,

v. 14 The Death Of Sennacherib

Verse 14 is a very interesting prediction of the circumstances of the demise of this adversary
against God who had afflicted God’s people. God decreed how it would happen in a very
specific way:

1. The adversary’s ability to propagate his name through having more children would be
disallowed, so his dynasty as king would end,

2. The carved (wooden) and cast (metal) idols in his pagan temple would be “cut off,”
God would make the house of this guy’s gods become the place of his burial,

4. and finally, it is explained that these three things would happen because this king would be
considered contemptible/vile/despised — literally he would be considered a political
“lightweight” that didn’t deserve any respect.

This sounds very much like Sennacherib.

o Isaiah 37:36-38 “And the angel of Yahweh went out and struck down 185,000 in the camp
of the Assyrians. And when they arose in the morning, ‘Look at all these dead bodies!” Then
Sennacherib king of Assyria pulled out and went and returned home and sat in Nineveh.
And it happened that he was worshiping in the house of Nisroch his god, and Adrammelech
and Sharezer, his sons, struck him down with the sword. Now they themselves escaped to

% %14, a synonym for Nahum’s more-specialized term 0.
%7 724, a synonym for Nahum’s {114,
%8 Rashi, Kara, and Ibn Ezra agreed on this, as did most of the Christian commentators after them.
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the land of Ararat, and Esarhaddon his son reigned in his stead.” (NAW)

A king who looses a war and most of his army and comes home like a dog with its tail between
his legs, is not considered a great king, so that could be the fulfillment of Nahum’s 4" point™.
Historical accounts from the ancient Assyrians indicate that Sennacherib subsequently did
conduct a successful war-campaign against Babylon, capping it off by removing Babylon’s
patron-god-idol and adding it to his collection in Nineveh of idols of conquered countries,
which is an interesting fit with Nahum’s reference to a temple with multiple idols of various
types in it.

Then, of course, the fact that Sennacherib was murdered while worshiping in that temple perfectly
fulfills the third point that Nahum prophecied, such that the temple of his gods became his grave.
It is believed that due to the murder, all the idols in the temple of Nisroch were defiled and so had
to be destroyed or removed®, fulfilling the second point of Nahum’s prophecy.

Finally, in fulfillment of Nahum'’s first point: Sennacherib’s two older sons who killed him are
thought by many to have been upset at their father for passing over them and instead choosing
their younger brother to be the next king. Sennacherib’s youngest son successfully took over
the throne and killed his brothers, but within 70 years, his great grandson was killed in battle,
and that ended Sennacherib’s dynasty forever — the kingdom of Assyria did not exist
anymore®'. Ezekiel 32:22 “Assyria is there [in the “pit” of hell], and all her company, With
their graves all around her, All of them slain, fallen by the sword.” (NKJV)

The future tenses of this prophecy are making me lean toward an earlier date for Nahum,
that is, during King Hezekiah’s reign before Sennacherib was assassinated rather than
during Josiah’s reign 40 years after Sennacherib was assassinated.

That seems to corroborate with how similar Nahum’s prophecies are to Isaiah’s — even to
sharing the exact same sentence in Isaiah 52:7 and Nahum 1:15, and Isaiah prophecied
during Hezekiah’s reign, not later during Josiah’s*.

Anyway, Nahum’s prophecy seems to be about the Assyrian King Sennacherib, and all four
points came to pass in history, proving God’s sovereignty over the greatest empire in the
world at that time and giving God’s people peace of mind as they trusted God.

* But this is not just about some strange king in the dust of antiquity, it is about God’s character
and God’s ways of justice and salvation. These kinds of things will happen to anyone who, like
this “plotter” Sennacherib, is “against God,” and is characterized by “debauchery,”
“oppression,” and “idolatry.” The restriction of offspring, the destruction of idols, untimely
death, and shameful contempt that Nahum declares concerning Sennacherib are the kind of
temporal punishments which God has been issuing in His justice throughout all of history.

@)

@)

Job 18:17, speaking of the “wicked:” “The memory of him perishes from the earth, And he
has no name among the renowned.” (NKJV)

Also, of the empire that arose after Assyria, God said in Isaiah 14:22 “I will... cut off from
Babylon name and remnant, progeny and posterity...” (NAW)

And of the people in Jerusalem, God said in Micah 5:13-14 “...I will cause to cut off your

%9 Keil was almost alone among the commentators in disputing Sennacherib as the fulfillment of this prophecy, although he
agreed at least that this was speaking of Assyria.

% Lehrman, Calvin, Henry in loc. (although Henry suggested “it may be taken more generally to denote the utter ruin of As-
syria” instead of only describing Sennacherib.)

¢! Source material from https://www.worldhistory.org/sennacherib/ accessed 15 Feb 2025.

%2 The identical wording in Hebrew of Nahum 1:15 and Isaiah 52:7 is highlighted: “How fitting are the feet of an announcer
upon the mountains, causing peace to be heard, announcing goodness, causing salvation to be heard, saying to Zion, your
God reigns!” (NAW)
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carved images and your monuments from your midst so you will not bow any more to the
work of your hands...” (NAW)
» That’s the bad news for those who are against God, but that bad news is good news for those
who love and obey Jesus!

v. 15 Good News Of Peace For Judah
* Once again the “you” switches to refer to the Jews instead of to the scheming adversary.

* “on the mountains” could simply mean that God’s people are in a scattered condition®:

© as we see later on in Nahum 3:18 “...Your people are scattered on the mountains, And no
one gathers them in” and also 2 Chronicles 18:16 “I saw all Israel scattered on the moun-
tains, as sheep that have no shepherd.” (NKJV, cf. Lam. 4:19, Ezek. 32:5, Mat. 18:12)

o Of course, the shrines for idol worship were also located “on the mountains®,” so this could

also be good news from the one true God coming to people mired in the bad news of idolatry.
* This good news of “peace”

o seems most likely to me to be the messenger bearing news that Assyria has fallen and is no
longer a threat to Judea, that the people can relax and go about normal life and regular
worship rather than hunkering down in fear of another siege.

o But Isaiah 52:7 seems to expand this same phrase from the “now” of Nahum’s time to 200
years later when the Jews returned from exile in Babylon: “How fitting are the feet of an
announcer upon the mountains, causing peace to be heard, announcing goodness,
causing salvation to be heard, saying to Zion, your God reigns!” (NAW)

© and, in the New Testament, it is expanded again to describe the good news about Jesus
Christ come to save His people from their sins: Romans 10:9-15 “if you confess with your
mouth the Lord Jesus and believe in your heart that God has raised Him from the dead, you
will be saved... For the Scripture says, “‘WHOEVER BELIEVES ON HIM WILL NOT BE PUT TO
SHAME.’ ... As it is written: ‘How beautiful are the feet of those who preach the gospel of
peace, Who bring glad tidings of good things!”” (NKJV, cf. Acts 10:36)

* Inv.15, the announcer-evangelist proclaims that it is time to “Keep/celebrate the feasts and
make good on vows.”

o This isn’t just any feast. The first time in the Bible we encounter this phrase is in Exodus
12:14, at the institution of the Passover festival®,

© and the other half-dozen times this phrase occurs in the Bible are in relation to the feast of
Booths (Lev. 23:39, 41; Num. 29:12; Zech. 14:16, 18-19, & John 7).

8 1t is surprising to me not to find a single commentator who sought to interpret this phrase by its use elsewhere in Scripture.
Calvin explained it that the messengers “ascended to the tops of mountains that their voice might be more extensively heard”
(a position with which Keil surprisingly agreed), yet that would obscure them behind trees and put them away from popula-
tion (Barrett’s rebuttal was that the messenger was on the mountain in order to see the outcome of the battle better), and fur-
thermore, the roads in those days followed valleys, not mountain ridges. (Calvin’s rebuttal to that was: “all the roads had
been before closed up.”) Pusey oddly seemed to interpret it mystically: “above all the height of this world.”

% Deut. 12:2, Isa. 65:7, Ezek. 18:15

5 The Greek word in the LXX for “feast” is also used in the GNT to refer to Passover in Matt. 26:5; 27:15; Mk. 14:2; 15:6;
Lk. 2:41-42; 22:1; Jn. 2:23; 4:45; 6:4; 11:56; 12:12, 20; 13:1, 29. (In John 5:1, it may refer to Hanukkah.)
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These annual feasts were the times when everybody — even those who lived too far away to
come every week — would gather to worship in the temple in Jerusalem, so these feasts were
also their opportunity to do business in God’s special presence at the temple. Throughout
the year, they might have promised to give something special to God as a way to say
“Thank You” for His kindness in rescuing them from a crisis, so it was at the annual feast
that they would have the opportunity to present that special gift to God. It was important
that they remember to follow-through on those promises and not forget or procrastinate
(Psalm 50:14, Eccl 7:4-7).

Then in the New Testament we have the same proclamation to “keep the feast,” only this time
it refers to observing the Lord’s Supper at church after having excommunicated an
unrepentant sinner: 1 Corinthians 5:7-8 “...Christ, our Passover has already been sacrificed.
In this way let us keep the feast — not with old leaven and not with leaven of malice and
wickedness, but rather with what is unleavened, of sincerity and truth.” (NAW)

* Itis an interesting parallel to Nahum, who also connects observing the holy feasts in v.15 with
knowing that the wicked/worthless/ungodly/Belial — that Gentile schemer against God — was
gone and would not be back again to disseminate unholiness and defilement any more.

o

Isaiah voiced a similar sentiment regarding the Jews who, at a later time, would be released
from captivity in Babylon. Isaiah 52:1 “Awake, awake! Put on your strength, Zion! Put on your
garments of splendor, Jerusalem, City of the Holy One, because the uncircumcised and unclean
will not come at you any more!” (NAW, cf. Joel 3:17) Once the defilement was over — once
God has banished the evil, it is time to worship God and thank Him for His deliverance!
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Nahum 1:9-15 — Side-by side comparison of versions*
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BENAW is my translation. When a translation adds words not in the Hebrew text, but does not indicate it has done so by the
use of italics or greyed-out text, I put the added words in [square brackets]. When one version chooses a wording which is
different from all the other translations, I underline it. When a version chooses a translation which, in my opinion, either
departs too far from the root meaning of the Hebrew word or departs too far from the grammar form of the original text, I
use strikeett. And when a version omits a word which is in the original text, I insert an X. I also place an X at the end of a
word if the original word is plural but the English translation is singular. I occasionally use colors to help the reader see
correlations between the various editions and versions when there are more than two different translations of a given
word. The only known Dead Sea Scrolls containing Nahum 1 are 4Q82 (containing parts of verses 7-9 and dated between
30-1 BC), The Nahal Hever Greek scroll (containing parts vs. 13-14 and dated around 25BC), and the Wadi Muraba’at
Scroll, containing parts of verses 1-15 and dated around 135 AD. Where the DSS or NH are legible and in agreement with
the traditional text, the MT or LXX is colored purple.

BF Douay Old Testament first published by the English College at Douay, A.D. 1609, Revised and Diligently Compared with
the Latin Vulgate by Bishop Richard Challoner, Published in 1582, 1609, 1752. As published on E-Sword.

BG«Septuagint” Greek Old Testament, edited by Alfred Rahlfs. Published in 1935. As published on E-Sword.

PHEnglish translation of the Septuagint by Sir Lancelot Charles Lee Brenton, 1851, “based upon the text of the Vaticanus”
but not identical to the Vaticanus. As published electronically by E-Sword.

Bl 1769 King James Version of the Holy Bible; public domain. As published electronically by E-Sword.

B Scripture taken from the NEW AMERICAN STANDARD BIBLE®, Copyright © 1960, 1962, 1963, 1968, 1971, 1972,
1973, 1975, 1977, 1995 by The Lockman Foundation. Used by permission.

BXScripture taken from the HOLY BIBLE, NEW INTERNATIONAL VERSION®. Copyright © 1973, 1978, 1984 by Inter-
national Bible Society. Used by permission of Zondervan Publishing House. All rights reserved.

BL Scripture quotations are from The Holy Bible, English Standard Version, copyright ©2001 by Crossway Bibles, a publish-
ing ministry of Good News Publishers. Used by permission. All rights reserved.

BMErom the Wiki Hebrew Bible
https://he.wikisource.org/wiki/%D7%9E%D7%99%D7%9B%D7%94_%D7%90/%D7%A9%D7%95%D7%A8%D7%95%D7%AA.
DSS text comes from https://downloads.thewaytoyahuweh.com

BNThe Peshitta Holy Bible Translated by Glenn David Bauscher, Copyright © 2018 Lulu Publishing, 3rd edition Copyright
© 2019 as found on https://biblehub.com/hpbt/nahum/1.htm

BOFrom The Aramaic Bible: The Targum of the Minor Prophets, Wilmington, Del.: M. Glazier, Volume 14, 1989, Cathcart,
Kevin J; Gordon, R. P. As found on https://wbsg8v.xyz/d3/y/1715385560/100/u/ia/annas-archive-ia-2023-06-acsm/t/
targumofminorpro0014unse.pdf~/f8jMjv18tRB-fitiyGs6_g/
The%20Aramaic%20Bible%3A%20The%20Targum%200f%20the%20Minor%20Prophets%20--
%20Cathcart%2C%20Kevin%20J%3B%20Gordon%2C%20R_%20P%20--%20Volume%2014%2C%201989%20--
%20Wilmington%2C%?20Del_%3A%20M_%20Glazier%20--%209780894534898%20--
%202¢2211ab706b64db6d34be810eef40da%20--%20Anna%E2%80%99s%20Archive.pdf on 10 May 2024

BP This translation is based on the Hebrew root being 0p3 (“take vengeance”) with the first letter disappearing (as it is want
to do). The Latin and Aramaic and English versions recognized the root as 01p (“rise up”), as did the 2" Century Greek
translators Symmachus (avBunootéoovtat) and Theodotian (avaotnoetar).

B2151 out of 156 times that this prepositional phrase occurs in the HOT it means “to the LORD.” This is one of the 5 times
it means “against the LORD” (the other 4 being Isa. 3:8 & 32:6 and Jeremiah 35:16 & 50:29). Keil’s objection that it can
never mean “against the LORD” seems mistaken.

There are three other places in the HOT where the same words for “plot against” occur: Jer. 49:20 “Therefore hear the
counsel of the LORD that He has taken against Edom, And His purposes that He has proposed against the inhabitants of
Teman...” Jer. 50:45 “Therefore hear the counsel of the LORD that He has taken against Babylon, And His purposes that
He has proposed against the land of the Chaldeans...” (NKJV) and Hosea 7:15 “... yet against me [the LORD] they plot
what is evil.” (NAW)

BR Symmachus rendered ‘opoig otoipn ovpunenieypevn (“like braided straw™).

BS Sym. rendered ‘ouTtwg Kol T0 GLPTIOGI0V KLTGV cupmvovtwy (“and like their drinking-buddies drinking together™).

BT This word is hard to translate. It usually means “until,” which is how the LXX translated it, but the Vulgate, Geneva,
NASB, AJV, and ESV (as well as Owen and Keil, among the commentators) rendered it with the unusual meaning of a
comparative (“like/as”). The more-unique versions are likewise unusual translations of this word: KJV (“when/while”),
NIV (“among”), and NET (“certainly”). And some, like the NLT didn’t bother to translate it at all. I would point out that
there is a homonym in Hebrew which means “always/forever/for a long time.”

BUThe only other places this word occurs in the HOT are Eccl. 7:6; Isa. 34:13; Hos. 2:8 (where it is translated “thorns”); and
Amos 4:2 (where it is translated “fish hooks™). Also, this is the first of four words in a row in Hebrew starting with the “s”
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sound, so there seems to be an intentional alliteration here.

BVThe only other place this word occurs in the HOT is Job 8:17, describing roots that “wrap/entwine.”

BWThis noun is followed by its verb form in the next word. The noun only occurs in the HOT here and Isa. 1:22; Hos. 4:18,
where it is usually translated “drink” as in “strong drink.” The ensuing verb form occurs in Deut. 21:20; Prov. 23:20-21;
Isa. 56:12; and Ezek. 23:42.

BXThis reads as though the Hebrew were WX (“fire”) instead of wp (“stubble”).

BYcf. Aquila: anootaciav (“revolt”).

BZ See same word in v.15.

“AThe LXX’s confused translation is due to the fact that the Hebrew word for “humble/afflict” could also be translated “an-
swer,” but no other version in history (that I’'m aware of) has done so.

“BThe reading of the LXX and Peshitta could be obtained by putting the spaces in different places in the Hebrew:

DY OX = “although full/peaceful,” but 0°n Hwn X = “? ruler of water.” The only other time this word “peace” is
spelled exactly the same (that is, as a masculine plural adjective) is Genesis 34:21, where the people of Shechem were
told that Jacob’s family was “at peace” with them. However, the singular form of this same word does occur three verses
later in Nah. 1:15 “proclaiming peace.”

€€ Of the 15 times this verb occurs in the HOT, 80% refer to sheep-shearing and 20% refer to human hair-cutting.

“PThe only other places this word occurs are Num. 4:10-12 and 13:23, referring to poles used by multiple men to carry un-
wieldy objects. Commentators seem to think that this instance in Nahum must refer to part of a yoke by which a beast of
burden is attached to a cart.

E This word also occurs in Job 39:5, Ps. 2:3 & 107:14, and Jer. 2:20, 5:5, 27:2, & 30:8. It denotes “chains/bonds/restraints/
shackles/halters,” and is figurative in every instance except the one where Jeremiah is told to wear them literally, but even
then it was as a symbol.

CF 2 Century Greek translators corrected to nuipw0ng (“dishonorable”). “E” rendered ‘vfpiofng (“be despised”).

““The idea of swiftness which the LXX and Peshitta got from this word is not its intrinsic meaning. The quickness is an ex-
tension of the more basic meaning of unimportance and disdain, which results in quick, cursory treatment of whatever is
deemed abhorrent or unimportant.

“HThis translation reads as though the Hebrew word were 127 (“remember”) instead of U7 (“sow seed”). No other versions
reads this way.

¢l Qere: 12y? — this is just a shorter spelling of the same word. Both are Qal Infinitive.

¢ The Aramaic versions interpreted it the same way the MT does as a substantive adjective with a pronomial suffix (“all of it/
them” - technically the object is singular, but could refer to a plurality). Vulgate and English versions interpreted it instead as
an adverb (“completely”) - which is the Westminster morphology choice, and the LXX interpreted it as the verb “it finished”
(jumping off the noun “an end” back in v.9). The unpointed Hebrew text could support any of these interpretations.
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Nahum 2:1-10 God is Sovereign; Nineveh is Sacked

v. 1 The Ungodly Civilization Will Be Scattered

* Nahum chapters 2 and 3 are ostensibly about how the great civilization of Nineveh will be
overthrown, but it is strikingly similar to the messages of other prophets throughout the Bible
who warned ungodly cities that they, too, would be besieged and overthrown,

o

@)

for instance, Jerusalem (in Isa. 29:3), Babylon (in Jer. 51:12), and Rome (in Rev. 18).

So, although Nahum’s prophecy is against the Assyrian empire and its capitol city of Nineveh,
it is part of a bigger picture of God’s sovereignty over all nations throughout all time.

* In Nahum 2:1, there is a disruptive person who has approached the wall of the fortified city. The
Hebrew wording pictures him “facing off against” the outer wall the city.

@)

o

@)

He is called “one who scatters” literally in the Hebrew.

It might simply refer to the fact that this dude has a history of successful sieges which
have caused people in city after city to flee in all directions when their defenses have
been broken through.

Or it may refer specifically to the Assyrian policy of removing conquered peoples from
their native land and resettling them somewhere else, effectively scattering the national
strength of all vassals.

Or it may refer to the new leadership of the Medo-Persian empire which systematically
destroyed the Assyrian empire.

So, which is it?

In v. 6, the city wall being attacked was flooded by river-water to dissolve the
foundations and to cause the wall to collapse; that matches the history of how Nineveh
was conquered.

Also, the third chapter of Nahum has a lot of parallels to this second chapter, so it may
be describing the same event. If it is, then the “you” is the king of Assyria (or its capitol
city Nineveh), because in Nahum 3:18 it says, “O king of Assyria, your shepherds sleep
in death...” (NKJV)

And Nineveh is named explicitly in v.8.%

Now, cities back then were built on hills so that any enemy would have to fight uphill if
they attacked it, thus the verb “he has come up” in most English versions.

* The response of the people defending the city in the second half of v.1 is called out like a set of
rapid-fire military orders:

o

o

(e]

o

Guard the fortifications!
Watch the road!
Tighten belts!

Marshal extra strength!

% Owen of Thrussington commented: “That the Babylonian power is meant by ‘the destroyer,” or disperser, or scatterer, is the
opinion of Jerome, Drusius, Grotius, Marckius, and Newcome. But Kimchi, Dathius, Henderson, and some others, regard the
“destroyer” as the king of Assyria. What agrees best with the context is the former opinion.” Pusey and Keil agreed.
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The men inside Nineveh needed to man their posts on top of the outer wall and protect the
city from attackers by shooting at the enemy as it approached the city.

There also needed to be watchmen carefully monitoring the road coming up to the city to
keep track of how many enemy troops were coming in, what kind of weapons they were
bringing in, and whether any allies were coming to join in the defense.®’

The ESV “dress for battle” is a very loose interpretation of the literal “strengthen loins” but
it explains what is otherwise an odd-sounding command in English.

And they needed to be ready to engage in hand-to-hand combat,

= perhaps they needed to organize backups to stand in the gap and fight if they get
overwhelmed,

= or perhaps they just needed to prepare mentally and screw up their courage against the
fear of combat.

= This phrase occurs only two other places in the Bible: Prov. 24:5 speaks in terms of intel-
lectual strength while Amos 2:14 speaks of muscular strength, and both are useful in battle!

* The vividness of Nahum’s vision some one hundred years before it happened is a testament to
the omniscience of the God who gave Nahum this vision. And you, if you “stand alone on the
word of God,” the world may scoff at you now, but time will tell that your God knows what
He’s talking about, and He is worth listening to.

v. 2 The City’s Defenders Mobilize

* There are two ways to read v.2:

o

o

One is to follow the literal past tense of the Hebrew and interpret the gaon of Israel and Judah
as a negative thing: prepare to defend your city from siege “because Yahweh has turned back the
arrogance of Jacob like the arrogance of Israel, for evacuators have evacuated them and have
destroyed their pruned-grapevines.” This is the way Christians have read it in Latin and Greek
for almost two millennia, and that is the sense of the earliest English versions®.

In the mid-19th century, English versions started changing it to future tense and interpreting
the gaon of Israel and Judah as a positive thing: “For the LORD will return the splendor/ex-
cellency/majesty of Jacob Like the splendor/excellency/majesty of Israel, Even though dev-
astators/destroyers/plunderers have laid them waste and have ruined their vine branches.”

The Hebrew word gaon means anything that is raised “high,” so it could mean the
“excellence” of Jacob (as it does in Ps. 47:5)%, but more often it means the “haughty
arrogance” of Jacob/Israel (as it does in Amos 6:8, Ezekiel 33:28, and Hosea 5:5)”.

The traditional interpretation appears to point this prophecy as a warning to Judea that God

%7 There are only two other passages in the Bible where this phrase shows up in Greek or Hebrew: 1 Samuel 4:13 &
Jeremiah 48:19, and both portray someone who has postured themselves to be the first to get news when it comes. The
next phrase, “strengthen loins,” is not found as a phrase anywhere else in the Bible.

68 Cf. Calvin “the Prophet shows, that it was the ripened time for the destruction of the city Nineveh...... gaun, for the most
part, is taken in a bad sense, for haughtiness or pride. This then is the reason why God now declares, that the ruin of Nin-
eveh was nigh at hand; it was so, because the Jews and the Israelites had been sufficiently brought down. This sense is the
most suitable.” Calvin’s English translator, Owen, agreed, citing Marckius in agreement, and poking fun at Drusius, New-
come, and Henderson for translating it “excellency” and then complaining that it made no sense.

8 «[TThe eminence and greatness or glory accruing to Israel by virtue of its election to be the nation of God, which the en-
emy into whose power it had been given up on account of its rebellion against God had taken away...” ~C. F. Keil
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would discipline them for their pride by a foreign army destroying their farmland and then
attacking the walled city of Jerusalem, just like what happened to the northern kingdom of
Israel and its capitol city of Samaria. The fulfillment of this prophetic warning can be seen
in the sieges of Jerusalem by the Assyrians around 700 BC and later by the Chaldeans
around 600 BC.

o The only way to make the contemporary interpretation of v.2 work™ would be if you
connect it with earlier foreign raids which partially devastated Judea (such as the Assyrian
one around 700BC) and if you make the “excellence of Jacob” mean the southern kingdom
during, say, Hezekiah’s reign, but make “the excellence of Israel” mean the previously-
undivided kingdom under David and Solomon.

= In that case, God can be saying that “the Assyrians have been abusive to J[udah]... as
well as to Israel... [so] God's quarrel with [Assyria] is [as Habakkuk put it later] ‘for the
violence done to Jacob.”” ~M. Henry”

*  Whichever it is, it is a reminder, in the middle of a prophecy against Nineveh, that God has not
forgotten about His people back in Israel. He will deal justly with them and He will redeem them
when they call on Him to save them, even while He deals justly with Israel’s chief enemy.

* The invading army is described in vivid detail in verses 3-4 as they set up for a siege.

vs. 3-4 The Enemy Invades

*  First come the “mighty men” — probably army officers, carrying shields wrapped with red-dyed
leather, together with their “infantrymen/valiant warriors/soldiers, clad in crimson/scarlet.”

o “Scarlet... was especially the color of the dress of their nobles, one chief color of the Median
dress, from whom the Persians adopted their’s [sic].” ~E. B. Pusey”

© The red uniforms and shields look very striking on the bleak battlefield, a harbinger that
much blood is about to be shed.

* Next comes the cavalry, with ranks of horse-drawn chariots.

o These chariots have newfangled steel plating that flashes like fire in the sun. That new
technology from the research-and-development arm of their military complex will render

70 Cf. Zech. 10:11 “He shall pass through the sea with affliction, And strike the waves of the sea: All the depths of the River
shall dry up. Then the pride of Assyria shall be brought down, And the scepter of Egypt shall depart.” (NKJV)

Ezekiel 33:28 "For I will make the land most desolate, her arrogant strength shall cease, and the mountains of Israel shall
be so desolate that no one will pass through.” (NKJV)

Hosea 5:5 “The pride of Israel testifies to his face; Therefore Israel and Ephraim stumble in their iniquity; Judah also
stumbles with them... 7:10 And the pride of Israel testifies to his face, But they do not return to the LORD their God, Nor
seek Him for all this.” (NKJV)

7t The liberal interpretation makes this a prophecy of hope to Israel and Judah after they have been devastated by foreign
armies, which means it would be addressed to people who lived after the fall of Jerusalem, which would be after the fall
of Nineveh too, making Nahum’s prophecy about Nineveh fraudulent.

72 Cf. Pusey: “Nineveh falls, because God restores His people, whom it had oppressed... His displeasure against her enemies is
a token of His favor to her... Their forefather bore the name of Jacob in his troubled days of exile; that of Israel was given
him on his return. It would then mean, the afflicted people (Jacob) shall be restored to its utmost glory as Israel.”

7 Pusey cited Claudius Aelianus (3™ century A.D., Varia Historia, vi. 6), Valerius Maximus ii 6.2 (1% Century, which states
that Greek soldiers wore red when attacking so that the enemy would not be able to tell if they were wounded or not), and
Strabo’s Geography xi.13.9 (1* Century BC/AD, which states that the Persians derived at least some of their customs
from the Medes).
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their vehicles impervious to the threat of spears and arrows.”

The last phrase, according to the Hebrew Masoretic text is “cypress/pine/fir spears are
shaken/brandished,” and that is what all the English versions since the 17" century read.

= The oldest-known Hebrew manuscript (that is legible enough to read) is dated to the
900’s AD (the older Dead Sea Scrolls are obliterated at the key points in this verse),

= but if you look at the Greek, Latin, and Aramaic manuscripts made hundreds of years
before the Masoretic Hebrew manuscript, they all read that it is “horses” rather than
“cypresses” that are doing the quivering.

= There is only one letter difference in Hebrew between “horses” and “cypress-trees,” and
it doesn’t change the meaning much whether it’s the horses or the spears quivering; both
could be part of the description of a chariot-based cavalry and both indicate an eagerness
to rush into battle.

* The description of the cavalry continues into v.4 — they are quite impressive, as the chariots

o

@)

o

flash/rage/storm/race madly through the streets,
and jostle/rush wildly/back and forth through the broad ways/public squares/plazas,

looking like flashing torches in their shiny steel armor, speeding/darting/dashing/running
like lightening-bolts™.

Some say the Medes were the first to mount steel blades on the hubs of their chariot wheels
to weaponize them.”

By this point, the enemy has clearly entered the city and is trying to create shock and awe in
the city streets to get the residents under their control as quickly as possible.

Later in chapter 3, Nahum writes: “There is the sound of the whip and the rumbling sound
of the chariot-wheel and horse galloping and chariot bouncing! There is the horseman
raising both the flash of the sword and the lightening-bolt of the spear, then the multitude of
the wounded. There is the mass of dead-bodies, indeed there is no end to the bodies. They
will stumble over their bodies...” (Nahum 3:2-3, NAW)

* Of course, Nineveh isn’t the last place this happened.

o

o

The rest of the Bible contains strikingly-similar descriptions of the overthrow of Jerusalem
(Joel 2:1-9, Jer. 4:13, & Ezek. 23:14-15), of Babylon (Isa. 33:3-5), and of Tyre (Ezek. 26:10).

And it is also in descriptions of the second coming of Christ, such as Isaiah 66:15 “For look,
Yahweh will come with fire, and like the whirlwind His chariots will be, to return in the fury
of His anger, and His rebuke will be with flames of fire.” (NAW, cf. Ps. 18:14)

74 «[P]eladoth are not scythes, which would suggest the idea of scythe-chariots (Michaelis, Ewald, and others); for scythe-
chariots were first introduced by Cyrus, and were unknown before his time to the Medes... Peladoth probably denotes the
steel covering of the chariots, as the Assyrian war-chariots were adorned according to the monuments with ornaments of
metal.” ~C. F. Keil

7> Kimchi suggested that the “fire” was sparks from the steel wheels hitting rocks. Pusey noted that the value of steel was in
keeping an edge, so it must be speaking of “scythed chariots,” which, he observed from other historical accounts, were
probably in use at that time in history. Keil’s rebuttal above was published 11 years after Pusey’s commentary. Pusey also
maintained with (only a small minority of commentators) that this frenzied street scene describes the citizens of Nineveh
rather than the invading army.

7® David M. Levy’s commentary on Nahum 2 published in the Nov/Dec 2003 edition of Israel My Glory magazine, approv-
ingly cites A. Tatford’s 1974 commentary on Nahum, Prophet of Assyria’s Fall, as the source of this information.
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vs. 5-6 The City Is Breached

In v. 5, I think “the scatterer/attacker” from v. 1 comes back into view as the general who
orchestrates the attack against Nineveh” .

He watches as his noble knights/officers lead the charge against the city wall.

© Something “trips” them up as they “go on their way:”
= perhaps it is the “dead bodies” in the field that Nahum 3:3 mentions being a “tripping”
hazard,
= or perhaps it is just that they are getting hit by arrows from the defenders up on the wall’®,

o but the faster they can cover that ground, the fewer casualties they will take, so they “rush” in.

Once at the base of the wall, the attacking army erects a “protective covering” of some kind that
will shield the next wave of attackers from the arrows and stones being rained down on them by
the soldiers inside the city.

© The ESV calls it a “siege tower,”

© but the Hebrew word has more to to with “covering” than with scaling a wall, so I think the
NASB “mantelet” is a better translation for it [see picture of a mantelet].

o E. B. Pusey noted in his commentary on this verse that carvings from ancient Nineveh”
“exhibit a shelter with a battering ram, mostly with a sharp point, by which they loosened the
walls... To prevent... [its being set on fire], the workers of the ram... suspended from a pole in
front of their engine, a curtain of leather or some other non-inflammable substance.”

The next order of business for the invading army is to break through the city walls. This was
usually done by hammering rocks out of the wall or digging under the foundation to make the
wall collapse. But in v.6, a surprising technique is employed: the “river” is “opened up” against
the city “wall” to erode it and make it fall!

© Nowhere else does the Bible mention a “river” having “gates,” so I suspect that Nahum is
describing a unique man-made diversion of the river®.

o And we know from history that this is how Nineveh’s mighty walls were brought down: “A
150-foot-wide moat surrounded Nineveh on three sides, with the Tigris River on the city’s
west. The moat ran between two walls that protected Nineveh. In time of invasion, sluices
were opened to fill the moat with water from the Khoser River, making the moat a barrier to
protect the city. In the third year of the siege, heavy rains flooded the Khoser and Tigris
Rivers. The invaders opened the sluices, causing floodwater from the reservoirs to break
through the city walls and destroy the palace.®”

77 Grotius, Newcome, and M. Henry agreed with me, but the traditional Jewish commentators and Calvin, Piscator, Marck-
ius, Henderson, Pusey, and Keil saw the main character of v.5 as the king of Nineveh taking defensive measures. (Pusey
admitted, however, that the mantelet was not a defensive tool and must be describing the attackers. Keil suggested the As-
syrians were simply running to the place where the Medeans had set up the structure, but that doesn’t seem consistent
with the flow of the verse.)

78 Another possibility might be found in Jeremiah 46:12 “The nations have heard of your shame, And your cry has filled the
land; For the mighty man has stumbled against the mighty; They both have fallen together.” (NKJV)

7 And published in Rawlinson’s encyclopedic Seven Great Monarchies Of The Ancient Eastern World and in Layard’s The
Monuments Of Nineveh.

8 Keil, however, argued that Luther’s translation, “the gates [in the city walls] at the rivers” was the correct one.
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vs. 7-10 Nineveh Is Plundered & Destroyed

* Verse 7 begins with three terse verbs, the first one masculine and the second two feminine. I
think the masculine verb refers to the “scatterer” which opens chapter 2, and the feminine verbs
refer to the feminine city of Nineveh and her inhabitants.

o The first verb — the masculine one — in Hebrew, has to do with “being established,” and the
second and third words have to do with “being stripped bare” and “being taken away.”

©  So I translate it: “Then he will be confirmed-victor; she will be exposed; she will be taken away...”

o However, many translations ignore both the masculine and verbal form of the first word in
the verse (and the disjunctive punctuation after it) to make it into a feminine noun, based on
the belief that the Hebrew word, which is pronounced huzzab, was a reference to the
matron-goddess of Nineveh and therefore stands for Nineveh itself.*

o Still other English translations agreed that the first word was a verb with a masculine subject,
but it has been so many verses since the masculine “scatterer” in v.1 and the kingly supervisor-
of-nobles in v.5, that they decided it was not related to the conqueror, so they rendered it, “It is
fixed/decreed.*® That still works and points to the sovereign word of God.

* The latter half of v.7 is more straightforward, picturing the “maids/slave girls” being led off into
captivity, captured by the invading soldiers to be wives or servants.

o They are “lamenting/moaning like the sound of doves” [imitate a dove call]*,
© and “beating” themselves, the Hebrew says literally, “over their heart.”

o What a poignant portrayal of the grief of the conquered — of those who side with the
kingdom of man against the kingdom of God and end up the worse.

* Verse 8 portrays Nineveh as a has-been, combining the idea of the river flooding with the idea of
the Assyrians fleeing from the city when it is conquered.

©  One of the Hebrew phrases in v.8 can be translated either “from her days” or it can be
translated “her waters:”

= The KJV and NASB® followed the Targums in opting for “from her days” (or less-
accurately “from the days of old”), the idea being that Nineveh used to be a life-giving
water source, but now it’s all going away.

8 David M. Levy https://israelmyglory.org/article/ninevehs-destruction/ (accessed 22 Feb 2024). This was probably based on
Diodorus Siculus’ account (ii. 27). E. B. Pusey’s commentary noted that just because the 4™ century BC historian Ctesias ex-
aggerated his account of the flooding of the river that brought down Nineveh’s walls in his book Persica, “[It] is not incon-
sistent with, but rather implies a basis of truth.”

8 This was Calvin’s position and that of the NASB and NIV. Traditional Jewish interpretation followed by the KJV and
ESV did not make that last inference (of the name standing for the city) and instead saw it as referring to the queen. Keil
asserted that this interpretation “is destitute of any tenable foundation.”

8 Viz. Pusey, Keil, NASB, and NIV.

8 Cf. Isaiah 38:14 “Like a swallow or a crane I chirp; I moan like a dove. My eyes have become weary to the heights...
59:11 We growl like the bears — all of us; we mutter repeatedly like doves. We wait for the justice, but there is none — for
the salvation — it is far from us.” (NAW) Isaiah uses the standard form for the Hebrew word for “moan” (77377), whereas
Nahum appears to have a non-standard form (3771) found in no other author.

% And, among the commentators, Calvin, Henderson, Pusey, and Keil. Calvin’s application was noteworthy: “But from this
passage we ought to learn that no trust is to be put in the number of men, nor in the defenses and strongholds of cities, nor
in ancientness; for when men excel in power, God will hence take occasion to destroy them, inasmuch as pride is almost
ever connected with strength.”
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= Alternately, the NIV & ESV® followed the ancient Vulgate, Septuagint, and Peshitta by
translating the phrase as “her waters,” in which case, the idea is that Nineveh is flooded,
and the waters are running away and so are its people.

= Jt always impresses me how variants in the Bible don’t end up making a difference in the
overall gist of a verse, and this is no exception.

* Any Assyrian captain stupid enough to try to regain control of the city by rallying his fellow-
Ninevites as they flee out of the city is blowing into the wind.

© Nobody in their right mind is going to “about-face” when commanded to “Halt.”
o Nahum 3:17 mentions that even the military officers are going to flee away.”

© Again, the city of human strength in opposition against God Almighty will end up losing
everything. It will be a complete rout.

* God has the power to give such a perfect vision to Nahum that it’s as though Nahum is standing
right there in the city of Nineveh while all this is happening, despite the fact that it didn’t occur
until about a century after Nahum!

o Inverses 7 and 8, he has heard the voices of the Assyrian officers inside Nineveh trying to
rally a defense, and the voices of captured victims moaning as they are led out of the city,

© but now in v.9 he hears another voice. It’s the voice of Cyaxeres (or his invading army
officers) encouraging the Medo-Persian soldiers to grab all the loot they can, as they secure
one building after another in their systematic takeover of the once-great city of Nineveh.®

= This is their take-home pay for serving in this war campaign, so they’re grabbing all the
“gold” and “silver” they can find in the abandoned homes and businesses of Nineveh.

= The Hebrew wording of v.9 implies that there is such a “store/treasure/supply” of loot in
the city of Nineveh that, even if the officers were to evenly divide it up among all their
soldiers, there would be more “valuable/pleasant/desirable/precious things” than the
soldiers could even make use of, so the officers are just telling them to “go for it” and
take anything they want. There was so much “wealth” in Nineveh that there would be
more than plenty to go around amongst the conquerors.

* So, all the work the Ninevites had done to acquire all that wealth was wasted and lost. (“The
plunderer becomes the plundered.” ~Michael P. V. Barrett) They realized only too late how foolish it
was for them to prioritize making money and getting things instead of discovering and investing in
the ways of Jonah’s God which bring happiness forever.

© And so the wealth changed hands, and God gave the new Medo-Persian empire the chance to
hear His word, learn of His mercy, be warned not to rebel, and then be punished and plundered
(just like the Assyrians) when they chose ungodliness.

o Then their wealth changed hands to the next world power, and so God continues to lead the

% And, among the commentators, Newcome.

8 Cf. Jer. 46:5 “Why have I seen them dismayed and turned back? Their mighty ones are beaten down; They have speedily fled,
And did not look back, For fear was all around... 47:3 At the noise of the stamping hooves of his strong horses, At the rushing
of his chariots, At the rumbling of his wheels, The fathers will not look back for their children, Lacking courage...” (NKJV)

# Calvin made the good point that ultimately behind the commands of the army officers is the command of God Himself to
them to spoil Nineveh.
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march of history®, accomplishing redemption and justice all along the way while the empires of
man rise and fall.

* Verse 10 is a kind of recap, reviewing the status of being an Assyrian from Nineveh after God’s
judgment fell on that city:

© Nahum uses a series of three closely-related Hebrew words that all have to do with being
“empty,” but since some of them are found nowhere else in the Bible, they are translated in a
variety of ways: empty, void, waste, desolate, pillaged, plundered, stripped, ruin, torn.

o All three words share a common Hebrew root”, and the first is spelled like a noun, the second
like a participle, and the third like a passive verb, so I translated them “Vacuousness,”
“evacuating,” and “being evacuated.”

o It’s as though an Assyrian is watching the once-proud, once-wealthy residents of Nineveh
voluntarily evacuating the city — fleeing for their lives, while also watching other Assyrians
involuntarily being evacuated as the Medes lead them captive out of the city as slaves, and the
lesson from Ecclesiastes is dawning on him: “Vanity of vanities. .. all is vanity®'!”

*  God has located us at the turn of the 21* century in the United States of America — the wealthiest,
most powerful nation in the world at our time. (You may not feel wealthy and powerful and priv-
ileged, but if you travel to any of the countries in the majority world, it will dawn on you how much
more wealth and status and privilege you have than most of the rest of the world!) In the 20" and
21* centuries A.D., the U.S.A. is like Assyria was in the 7" and 8" centuries B.C.: The world power
who couldn’t be beat — the “top dog” who controlled the wealth and power of the world.

* But being an Assyrian was emptied of all its status when God had His day of reckoning with it,
and there will come a day when being an American will mean nothing if America continues to
ignore and insult the God who blessed her in the first place.

* Inthe end, all they are left with is their miserable self**:
o their “heart melted” and completely unstable,

© their “knees wobbling/knocking together/trembling and giving way,”

% Cf. Ezekiel 38:13 “Sheba, Dedan, the merchants of Tarshish, and all their young lions will say to you,”Have you come to
take plunder? Have you gathered your army to take booty, to carry away silver and gold, to take away livestock and
goods, to take great plunder?"”’

Revelation 18:16 “...Alas, alas, that great city that was clothed in fine linen, purple, and scarlet, and adorned with gold
and precious stones and pearls!” (NKJV)

% At least they share two strong letters “b” and “q” in all of their three-letter roots, and the third letters of their roots are
“weak” letters which are prone to change or disappearance in Hebrew, so there is commonality below the root level.

1 Eccl. 1:2 - The word “vanity” there is 9277, a synonym for Nahum’s words 22/7172.

92 Cf. Joshua 2:11 “And as soon as we heard these things, our hearts melted; neither did there remain any more courage in
anyone because of you, for the LORD your God, He is God in heaven above and on earth beneath.” (NKJV)

Joel 2:6 “Before them the people writhe in pain; All faces are drained of color.” (NKJV)

Ezekiel 21:7 “And it shall be when they say to you, “Why are you sighing?’ that you shall answer, ‘Because of the news;
when it comes, every heart will melt, all hands will be feeble, every spirit will faint, and all knees will be weak as water.
Behold, it is coming and shall be brought to pass, says the Lord GOD.’ ... 30:4 The sword shall come upon Egypt, And
great anguish shall be in Ethiopia, When the slain fall in Egypt, And they take away her wealth, And her foundations are
broken down.” (NKJV, cf. v.9)

Isaiah 13:7-8 “Therefore all hands will be feeble, and every heart of man will be melted. They will be dismayed: pangs
and agony will seize them; they will be in anguish like a woman birthing. They will look aghast, each man to his friend,;
their faces will be aflame... 21:3 Therefore my loins filled with agony; pangs seized me, like birth pangs... 24:1 “Look,
Yahweh: empties the land and desolates her, and He will distort her face, and scatter her inhabitants.” (NAW)
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o “everybody’s loins/sides/bodies in agony/pain/anguish,”

o and their faces all the wrong color — some versions read “pale,” some read “black,” but all the
standard Hebrew-English lexicons translate it as a “blush,” consistent with shame and
embarrassment.

Conclusion

Seeing Nahum’s prophecy in the context of the entirety of the Bible helps us see that Nahum is
not merely an ethnocentric Jew ranting against a foreign nation; rather, Nahum is representing

the Almighty God Who has been interacting with mankind throughout history (and throughout
the world) to instruct in righteousness, offer mercy, warn of judgment, punish evil, and redeem
His people.

o Nahum is reviewing one part of one specific example of God’s historic process. God had
instructed Nineveh in righteousness and offered mercy and warned of judgment through the
Prophet Jonah, and then God punished Nineveh and saved His people from being oppressed
by the Ninevites, as outlined in Nahum.

Considered by themselves, the numerous warnings of judgment in the Bible can appear void of
grace, depressing without hope, and of no practical use to us, but considered within the whole
Biblical context as one act in a larger play about God’s justice and mercy and redemption, we
can see that the entire play is about the Gospel, and the play in its entirety is performed over and
over again throughout history,

o pointing us to worship the God who cares about humans,

o pointing us to respect Him by obeying His standards of right and wrong,

o pointing us to deep gratitude that He extends mercy to us,

o pointing us to hear the warning messages He sends andto repent when we go off-track,

© and pointing us to love and enjoy Him for rescuing us from evil.

57



58



Nahum 2:1-10 — Side-by side comparison of versions
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shall quick- | ooy theygojand | yake haste | to her wall, |d ash to the " wall; hurry toher | pze DT | hurry to the | break down]
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““NAW is my translation. When a translation adds words not in the Hebrew text, but does not indicate it has done so by the
use of italics or greyed-out text, I put the added words in [square brackets]. When one version chooses a wording which is
different from all the other translations, I underline it. When a version chooses a translation which, in my opinion, either
departs too far from the root meaning of the Hebrew word or departs too far from the grammar form of the original text, I
use strikeett. And when a version omits a word which is in the original text, I insert an X. I also place an X at the end of a
word if the original word is plural but the English translation is singular. I occasionally use colors to help the reader see
correlations between the various editions and versions when there are more than two different translations of a given
word. The only known Dead Sea Scrolls containing Nahum 2 are 4Q82 (containing parts of verses 9-10 and dated be-
tween 30-1 BC), The Nahal Hever Greek scroll (containing parts of vs. 4-9 & 12-13 and dated around 25BC), and the
Wadi Muraba’at Scroll (containing parts of verses 1-13 and dated around 135 AD). Where the DSS are legible and in
agreement with the MT or LXX, I have colored it purple. Where the DSS support the LXX/Vulgate/Peshitta with omis-
sions or text not in the MT, I have highlighted with yellow the LXX and its translation into English, and where I have ac-
cepted that into my NAW translation, I have marked it with /forward and backward slashes\.

“ Douay Old Testament first published by the English College at Douay, A.D. 1609, Revised and Diligently Compared with
the Latin Vulgate by Bishop Richard Challoner, Published in 1582, 1609, 1752. As published on E-Sword.

M«Septuagint” Greek Old Testament, edited by Alfred Rahlfs. Published in 1935. As published on E-Sword.

“NEnglish translation of the Septuagint by Sir Lancelot Charles Lee Brenton, 1851, “based upon the text of the Vaticanus”
but not identical to the Vaticanus. As published electronically by E-Sword.

€91769 King James Version of the Holy Bible; public domain. As published electronically by E-Sword.

? Scripture taken from the NEW AMERICAN STANDARD BIBLE®, Copyright © 1960, 1962, 1963, 1968, 1971, 1972,
1973, 1975, 1977, 1995 by The Lockman Foundation. Used by permission.

“QScripture taken from the HOLY BIBLE, NEW INTERNATIONAL VERSION®. Copyright © 1973, 1978, 1984 by Inter-
national Bible Society. Used by permission of Zondervan Publishing House. All rights reserved.

R Scripture quotations are from The Holy Bible, English Standard Version, copyright ©2001 by Crossway Bibles, a publish-
ing ministry of Good News Publishers. Used by permission. All rights reserved.

S From the Wiki Hebrew Bible
https://he.wikisource.org/wiki/%D7%9E%D7%99%D7%9B%D7%94_%D7%90/%D7%A9%D7%95%D7%A8%D7%95%D7%AA.
DSS text comes from https://downloads.thewaytoyahuweh.com

“T'The Peshitta Holy Bible Translated by Glenn David Bauscher, Copyright © 2018 Lulu Publishing, 3rd edition Copyright
© 2019 as found on https://biblehub.com/hpbt/nahum/2.htm

“UFrom The Aramaic Bible: The Targum of the Minor Prophets, Wilmington, Del.: M. Glazier, Volume 14, 1989, Cathcart,
Kevin J; Gordon, R. P. As found on https://wbsg8v.xyz/d3/y/1715385560/100/u/ia/annas-archive-ia-2023-06-acsm/t/
targumofminorpro0014unse.pdf~/f8jMjv18tRB-fitiyGs6_g/
The%20Aramaic%20Bible%3A%20The%20Targum%200f%20the%20Minor%20Prophets%20--
%?20Cathcart%2C%20Kevin%20J%3B%20Gordon%2C%20R _%20P%20--%20Volume%2014%2C%201989%20--
%20Wilmington%2C%?20Del_%3A%20M_%20Glazier%20--%209780894534898%20--
%202¢2211ab706b64db6d34be810eef40da%20--%20Anna%E2%80%99s%20Archive.pdf on 10 May 2024

SVLXX translated as though the Hebrew word were M2 instead of y72.

““The unanimity of the English versions over the idea of “destructive-scattering” belies the lack of agreement among the
ancient versions as to how to translate this word. LXX translated it “breathing” (as though the root were M3 instead of
719), Peshitta rendered it “ruler” (from 727), Targums render it with a word that means “scatter” (although Cathcart curi-
ously rendered it “spread”), and Vulgate translated it “destroy.”

“*This word is found in only two other books of the HOT: 2 Chr. (11:10-11 & 23; 12:4; 14:5; 21:3) and Isa. (29:3). It con-
sistently refers to the wall around a city which makes it a “fortified” city. (The KJV translation of an ammunition store-
house does not fit the use of the word.) But here, the Aramaic versions read as though this Hebrew word were not present,
while the ancient Greek and Latin versions read according to the meaning of the stripped-down root of this Hebrew word,
which is centered on “pressure/restriction/affliction.” The relationship of the root meaning to the meaning of this special-
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ized form of the word is that the outer wall of a fort “confines/hems in” the inhabitants, but it is for their own defense. MT
cantillation places the major punctuation of this verse after this word, separating “defend the fortification” from “watch
the road, tighten belts...”

“YThis same word “loins/waist/middle” is found in v.10. Here it is part of getting dressed for battle; there it is suffering after
the loss of the battle.

% This Hebrew word means “turn,” so some versions interpret it as “turn away,” and others have interpreted it as “will return.”
The problem with “will return” is that the Hebrew verb is in the perfect tense, referring to a past event instead of to the future
reconstruction of Israel. The Vulgate, LXX, Geneva, KJV, and Targums all render it past tense, the AJV & ESV render it
present tense, and the NAS, NIV, NET, and NLT render it future tense, as does the Peshitta. The sense of the Vulgate seems
to be that God is rewarding (“returning”) Israel’s pride with punishment, but I would have expected a different Hebrew word
like 913 or 0p1 if that were the meaning.

PAThis word is only found here and in Isa. 19:3; 24:1, 3; Jer. 19:7; 51:2; & Hos. 10:1. “Empty” is the standard meaning. A
related form is in v.10.

PPThis seems to be more specialized than the general meaning of “branch/vine;” it only occurs here and in Num. 13:23; Isa.
17:10, and Ezek. 8:17 & 15:2.

P€Symmachus instead rendered this phrase “torches of fire” like the Peshitta did.

PPThe Hebrew word for “red” has the same root as the Hebrew word for “man.”

PE Hapex Legomenon. The base meaning of this word is “fire,” which was the LXX’s and Peshitta’s interpretation, but an ex-
tended meaning can be the color of fire (as indeed there is a related word in Hebrew which, according to BDB, means
“the [scarlet] dye made from the dried body of the female of the worm ‘coccus ilicis’”), which was the interpretation of
the Latin and English versions and Targums.

PF Hapex legomenon. Vulgate and LXX interpreted as related to 73 (“kidneys” — assuming the D was a misprint for 2),
KJV & Peshitta & Symmachus interpreted it as related to 787 (“torches” — assuming the three root letters got re-arranged.
This word for “torch/lamp” does appear later in v.4.), Parkhurst, Henderson, and Owen noted that this root means “cut” in
Arabic, denoting “scythes or cutting instruments with which the chariots were armed,” Targum interpreted it as related to
m? or 112 (a “plate” of metal), and contemporary English versions as related to 7772 (“iron/steel”). The latter makes the
most sense to me. A major punctuation is also here in the cantillation of the MT.

PSVulgate, LXX, Peshitta, and Targums all read as though this Hebrew word were 0°18 (“horsemen”) instead of 0°v12 ("'cy-
press-instruments"); it is only in the 17" century (when English translations starting being made from the 10" century Ma-
soretic manuscripts) that we start seeing “cypress-instruments” show up here instead of “horsemen.” This raises the question
of which was the original spelling, although no modern commentator seems to question the MT. Both, however, can be re-
lated to the martial context, thus supporting the same overall meaning. Unfortunately, the first letter of this word has not sur-
vived in any of the DSS manuscripts to confirm or deny the MT.

PH Hapex Legomenon. “Shaken” seems to fit either “horsemen” or “cypress-spears,” which leaves the Aramaic versions (Peshitta =
“encouraged” & Targums = “arrayed in dyed garments™) as outliers.

PI'The Latin Vulgate rendered this plural noun as a plural, even if Douay rendered it singular in English.

P’ Brenton mistranslated the LXX; it is not “gleaming” but “running,” and “running” is the Hebrew word too.

PX Although the Vulgate and Peshitta associate “chariots” with the second phrase, the punctuation of the MT associates them
with the first phrase (with being “mad/showing light” rather than with “rushing”). However, this is a singular subject and
both verbs are plural. This verb only appears once in a plural spelling in the HOT (Canticles 1:9), so it may be a word which
can portray either a singularity or a plurality (notably, the Vulgate, LXX, Peshitta, and Targums all used plural forms).

PL Rare word, used only here and in Ps. 107:9 (“longing”), Isa. 29:8 (“craving”), Prov. 28:15 (“charging”), Isa. 33:4 & Joel
2:9 (“army running to and fro”). Calvin had an interesting comment: “The verb is derived from the hips; for he who has-
tens shakes the hips, and moves them with a quick motion; and if it be lawful to coin a word, it is, they shall hip; IIs re-
mueront les hanches.”

PM&The feminine suffix to Ji°X7% can only refer to 27777, notwithstanding the fact that elsewhere 277 is always construed as
a masculine, and that it is so here in the first clauses. For the suffix cannot refer to N2 (Hoelem. and Strauss), because
12777 is the subject in the following clause as well as in the two previous ones. The best way probably is to take it as a
neuter, so that it might refer not to the chariots only, but to everything in and upon the chariots.” ~Keil

PN Although a fairly common verb with over 100 instances in the HOT, this is the only occurrence of this verb in Polel stem.

POThere is no “and” in the Nahal Hever DSS manuscript or in the Hebrew manuscripts.

PP Cf. Nahal Hever: Suvaotwv avtou (“his mighty men™); this manuscript is 400 years older than the Vaticanus.

PQThese extra words in the LXX are not in the N.H.

PR Nahal Hever pluralizes this word, but the LXX is singular, matching the MT.

DS Nahal Hever translated with the synonym toyvv- (“hasten”).
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PTN.H. uses the same word but in the singular, matching the MT and Vulgate (and English versions). The Aramaic versions
are plural like the LXX.

PUN.H. translated with a synonym emxohoppa (“cover-over”).

PV Aramaic versions also render this plural “their,” but Nahal Hever Greek DSS renders this singular “his” — technically
matching the MT and Vulgate.

PWThis pronoun is in the MT and in Vaticanus, but not in the LXX.

PXCuriously, the LXX, Peshitta, and Targums all render this verb as though it were plural. The Vulgate alone among the an-
cient versions reads singular, but it is singular in the DSS and MT.

PYQere = DNY°Y7712 — no difference in meaning from the Kethib.

PZWithout Masoretic pointing, the reading of the Syriac versions “the wall” (followed by NIV and ESV) is a possibility, but
the reading of the Vulgate (and Vaticanus) shows that the Masoretic pointing which makes the last letter a 3fs pronoun
“her wall” is of antiquity.

FANLH. rendered with the simple form of this verb (without the prepositional suffix Sia- in the LXX), but the meaning is
practically the same.

EB N.H. rendered nearly-synonymously with vaog eoodevdn (“temple was shaken” — lacunae in grey) — supporting the an-
cient Aramaic versions over the Vulgate.

EC “Rivers” is the reading of the LXX, but it is “cities” (MoAewv) in Vaticanus. In Greek, the two words are spelled very similarly.

EDThe oldest Greek manuscript, the Nahal Hever, supports the Aramaic Peshitta and Targums with “shook/trembled.”

EEN.H. = Anunnvn (“covered chariot™).

EF N.H. employed the synonym ofpat (“maids”).

FSN.H. supports the LXX (and Targums and KJV) with “being led,” but whereas the LXX is imperfect tense, N.H. is present
tense ayopevon (grey letters are lacunae).

R Although this spot is illegible in the N.H., there is room for the word “voice” which is in the MT.

EI N.H. spells “doves” in the genitive (-wv) rather than the LXX’s nominative case (-av), and adds the preposition aro- to the
next word (“mourning away”), but there is no significant difference in meaning.

B The minor disjunctive punctuation in the MT here (as well as the switch from masculine subject to feminine subject) miti-
gates against connecting the second word of this verse with the first as the Vulgate, LXX, KJV, and ESV did. Some have
gone so far as to group this word with the previous verse (Newcome: “Dissolved are the palace and the fortress.” and
Henderson: “Dissolved is the palace although firmly established.”), but this is not necessary.

FXIn the MT, the major disjunctive punctuation in this verse lies here.

EL BHS footnotes support the LXX, Vulgate, and Targums with changing the MT pointing so that it means “led away,” al-
though the MT pointing supports “mourning.” Actually the consonants of the MT support “led away,” as that is the only
meaning of the root 1771 in all its other occurrences throughout the HOT. But that is close to the Hebrew root 1711 (found in
1 Sam. 7:2; Ezek. 32:18; Mic. 2:4, meaning “mourn/moan/lament”), and the ensuing phrase “like a dove” suggests that
this verb be rendered “moan” rather than “lead.”

EMpsalm 68:26 is the only other occurrence of this word in the Hebrew O.T., and it is an instrument played by women. LXX
& Peshitta interpreted this as a wind instrument, whereas Targums and English versions interpreted it as a percussion in-
strument. In Psalm 68, the LXX translated it as percussion (tupnaviotpi@v) as did the Vulgate (tympanistriarum) and
Peshitta (X379).

EN'N.H. drops this comparative, turning the simile into a metaphor, but it is present in the MT and all the other ancient versions.

EOThis is an error in the LXX. The N.H. is mostly illegible here, but it clearly does not support the word “not;” rather, it ap-
pears to support the MT, Vulgate, and Syriac versions with a repetition of the verb “stand.”

EP'What is legible of this word in the N.H. is -tpe@w-, which suggests “turned” rather than the LXX “looked,” but the He-
brew is literally “faced,” so either of those translations is accurate.

FADSS 4Q82 adds i1- which isn’t proper spelling, but Wadi Murabaat supports the MT spelling. The unpointed Hebrew could
mean “her waters” or “from her days.” The Geneva Bible, KJV, NASB, and NET Bible followed the Targums (and Westminster
Morphology, OSHB Morphology, and Owens’ Analytical Key) in opting for “days,” while the NIV & ESV followed the Vul-
gate, LXX, and Peshitta with “waters.” Nowhere else in the HOT is the word “from the days of” in construct with a pronoun. It
is always either in construct with a proper noun referring to the time after a particular point in history (2 Ki. 23:22; 2 Chr. 30:26;
35:18; Ezr. 4:2; 9:7; Neh. 8:17; 9:32; Ps. 94:13; Jer. 36:2; Hos. 10:9), or in construct with 0914 or 07 referring to time out-of-
mind (Isa. 23:7; 37:26; Lam. 1:7; 2:17; Mic. 5:1, 7:20). Contra the NASB, it never describes past time “during” or “throughout”
a past event. Alternately, in the unpointed text, it occurs in construct with bodies of water: “the waters of the Jordan” (Josh 4:7),
“the waters of Israel” (2 Ki. 5:12), “the waters of the springs” (2 Chr. 32:3), “the waters of Gihon” (2 Chr. 32:30), and “the wa-
ters of snow” (Job 24:19).
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FRN.H. (from the 1* century BC) supports this 3p indicative spelling “they plunder,” and that is a possible reading from the
Hebrew text which was unpointed at that time, but the Masoretic pointing makes it a 2p imperative (“Plunder”), and with
that the Latin and Syriac versions agree.

ES This word, found in Nah. 2:10; 3:3 & 3:9 is only found in this form in one place outside of Nahum, and that is Isa. 2:7, in
a description of apostate Judah. (There are some 90 other occurrences of other forms of this root, however.)

T This word only appears here and in Job 23:3 (where it is translated “seat/dwelling” — and it is disputed whether this is the
same root in this passage) and Ezek. 43:11 (where it is translated “fashion/arrangement/structure”). It is based on the root 12N
(“to measure out equally”). The idea is that there is so much loot in this city that even if the officers were evenly divide it up
among all their soldiers, there would be more valuables than they could even make use of.

EUThis Hebrew word has a root meaning of “heaviness,” thus the LXX (“laden”) and Peshitta (“abundant”), but it also has a
figurative meaning of “glory/wealth,” which the Latin and English versions used. The Targum stretched it too far with
“finished.” The MT cantillation makes this the first word of the second half of the verse.

EVLXX and Peshitta interpreted the final he as a 3fs possessive pronoun suffix, but Vulgate and Targum and MT did not.

EWThe first two words of this verse are hapex legomena; BDB says they are from an unused root meaning “empty.” But they
are obviously related to the pj2 root in verse 2 for “empty.”

FXThis word is very similar in meaning to the previous two. It is a rare word found only here and in Isaiah 24:1 “Look, Yah-
weh: empties the land and desolates her, and He will distort her face, and scatter her inhabitants.” (NAW) The major dis-
junctive punctuation for this verse is here in the MT. It should also be noted that there is alliteration of the “b” sound in
the first three words of this verse.

EY «piq” Hapex Legomenon, although related forms are in 1 Sam. 25:31 (“heart faltering™), Isa. 28:7 (“waver in judgment”),
and Jer. 10:4 (“fasten so as not to wobble”).

£~ This word is found only here and in Isa. 21:3 and Ezek. 30:4 & 9.

A Rare word only here and in Joel 2:6, also speaking of faces. All the ancient Latin, Greek, and Aramaic versions interpret
this as the same as 78 (“cooking pot” — found in Num. 11:8; Judg. 6:19; and 1 Sam. 2:14). The gloss in BDB and Holla-
day is “glow,” and in Strong is “flushed,” which suggested “paleness” to the NASB, NIV, and ESV editors, but suggests a
blushing “red” color to me and “ruddiness” to Keil. Calvin (following Ibn Ezra and followed by Marckius and Parkhurst)
suggested modifying the verb to read “all faces shall withdraw their beauty/brightness,” but his English translator (follow-
ing Kimchi) rightly objected that the verb means “gather,” not “withdraw.” KJV translated the color as “black,” which
was supported by Dathius, Marckius, Newcome, Owen of Thrussington, and Pusey.
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Nahum 2:11-3:4 - Woe To The Bloody City

Introduction
* Chapter 2 ends with a comparison of the mighty city of Nineveh to a den of lions.

e “[In] 2 Kings 18:34... the messengers of [the Assyrian] king had asked, ‘Where are the gods of
Hamath and of Arphat: of Seharvaim, Hena and Ivah?’ But now of [him] it is asked, “Where is
[that den of lions -] Nineveh?” ~E. B. Pusey

2:11 — The Lion’s Den of Nineveh Is No Longer

* The Hebrew word labiy can mean “to go” or it can mean “lioness.” All the modern English versions
translate it “lioness,” but all the ancient versions translated it “to go.” It doesn’t end up making a big
difference: the verse is clearly describing the place where lions live — where they have babies and
feed them and where nobody bothers them — nobody dares disturb a den of lions!

* Remember that Nahum’s prophecy is about the downfall of the Assyrian Empire and its capitol
city of Nineveh. So what does that have to do with lions? Well, like many nations®, the
Assyrian kings used lions as their symbol.

o Isaiah compared the Assyrian king and his army to lions in Isaiah 5:29 “His growl is like a
lion; like young lions he growls. He roars and seizes prey; he gets away, and there is no
deliverer.” (NAW)

o Lion images made of stone and copper have been found by archaeologists in the ancient
ruins of Nineveh, and you may have seen a lamassu image of a lion’s body with the wings
of an eagle, erected at the entrance to an ancient Assyrian palace.

o The bass-relief panels on the walls of the old palace of Nineveh indicate that the kings of
Nineveh were quite enamored with lion-hunting, too™.

* And remember that this part of Nahum’s prophecy comes right after his prophecy of the siege
and sack of Nineveh, so the first word of v.11 is the key: “where?” Where indeed! Nahum
doesn’t say it is anywhere anymore.

© The point is that the lion — the empire of Assyria, has no lair anymore. The mighty city of
Nineveh is no longer.

© The lion’s den that nobody dared disturb has been successfully invaded, the “lions” killed,
and nobody needs to be afraid of them anymore!

* Verse 12 then steps back in time to when Nineveh was in the prime of its power, pictured as a
lion’s lair stuffed full of victims for the enjoyment of the lioness and cubs.

2:12 — Retrospect of Nineveh’s Lion-like Oppression

* Three forms of the the Hebrew word teref occur in v.12:

% Including Israel (Ezek. 19:2).
% They made that sport against-the-law for their citizens. This might have been to bolster their image of lord-protector who
is the only one who can deliver people from lions (an image which is also quite Davidic).
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o First as a verb, which has a root meaning of “tearing/slashing” — the characteristic damage
done by a lion.

o Then both the masculine and feminine noun forms of this verb occur at the end of this verse
(and again in the first verse of chapter 3),

= the masculine noun form often denoting “food” that has been hunted and maybe torn in
pieces by a lion,

= and the feminine noun form, always denoting an animal carcass that has been killed by a
wild animal.

* Assyrian soldiers mangling victims is depicted frequently in the bas-relief wall panels of the ancient
Assyrian palace, and this is probably what Nahum is referring to — at least in part.

*  Another component of v.12 is the den stuffed “full” of “prey.” This probably refers to the practice of
capturing victims of war campaigns alive and dragging them back to Nineveh as slaves.

* Of course, such predatory behavior was not unique to Nineveh:

©  Hundreds of years earlier, David had written that this was characteristic of all evil men in
Psalm 17:12 “...he is like a lion longing to tear and like a young lion dwelling [2%”] in
hiding places.” (NAW)

© And later we see this kind of predatory behavior ascribed to Babylon in Jeremiah 51:34, and
even of unfaithful Israel in Ezekiel 19:3.

© And we see it all around us today: human beings torn, killed, taken advantage of, preyed
upon, victimized, and then thrown away like trash.

*  Will there be no end to the violence of the wicked? Listen, God sees, and God will bring the
wicked to justice. Nahum — and all of Biblical prophecy — assures us of this great truth.

o “Those are very foolish who form a judgment of God’s vengeance... according to the
appearance of things at the time...” ~J. Calvin

* Conversely, God will rescue those He loves from the power of their oppressors after He has
used those oppressors to bring discipline into our lives, even as the Apostle Paul testified in 2
Timothy 4:17 “But the Lord stood with me and strengthened me, so that the message might be
preached fully through me, and that all the Gentiles might hear. And I was delivered out of the
mouth of the lion.”” (NKJV)

* Psalm 34:10 “The young lions lack and suffer hunger; But those who seek the LORD shall not
lack any good thing.” (NKJV)

2:13 — God Silences Those He Is Against

* Back in chapter 1 verse 9, the king of Assyria was “plotting against the LORD,” so now in
chapter 2 verse 13, the LORD says He is “against” the king of Assyria!

* The king of Nineveh had the most powerful army in the world, but God reminds them that He

% Some think this “lion” was the Roman Emperor. It is interesting to me that the Greek word for “prey” used to translate the
last word of Nahum 2:12 was used by Jesus and the Apostles to refer to Christians being “robbed” by Jews in Matt. 23:25
(Il Lk. 11:39) and Heb. 10:34. Also, the Greek word in the LXX of Nahum 2:12 for the “snatching” which the lion does is
also found in John 10:28 “And I give them eternal life, and they shall never perish; neither shall anyone snatch them out
of My hand.” (NKJV)

66



also is the “Commander of hosts of armies,” a force even more powerful than Nineveh’s (and
still superior to the forces of any world power even today)!

* Four results of God’s antagonism are listed:

1. God promises to “burn up” the cavalry with all its special tactical chariots, so that the
strength of their army would go up “in smoke.” “See that cloud of smoke? That used to be
the Assyrian cavalry! Now they have no army to defend them, and no army to conquer
others!” God would make Nineveh impotent.

2. God would have all the Assyrian noblemen slaughtered in battle. The “young lions” from v.11, as
the Aramaic Targums interpret them, represent the “princes” of the land. Once slain in battle,
there would be no viable leadership left to run Nineveh. God would make Nineveh leader-less.

b [

3. God promises to “cut off” Nineveh’s “prey.”

* This refers back to the metaphor of Nineveh as a “lion’s den” with “caves” stuffed “full”
of freshly-victimized “prey.” I think, in this case, that the victims were slaves (like the
servant-girls mentioned in v.7) that the Assyrians had captured alive in battles and had
brought home to Nineveh to do their menial work for them™.

* So, when God says that He would “cut [this] off,” He could be refering to the predatorial
behavior, saying that, by the overthrow of Nineveh, He would end, once-and-for-all, the
Assyrian’s enslavement of others.

* However, I think it is more likely that God is referring to the slaves themselves as the
“prey,” saying that, with the overthrow of Nineveh, He would “cut” them loose from the
“land” of Assyria, so that they would no longer have to stay in Nineveh as slaves.

*  Whether the “prey” refers to “slavery” or to the “slaves” themselves, I don’t think
Nahum is promising an end to all the predatory practices on the whole of planet earth
here, as some of the English versions seem to indicate. Although Jesus will do that on a
world-wide scale when He returns, Nahum seems to be outlining a more localized plan
of God in which Nineveh will no longer prey upon other people, and the Hebrew word
translated “earth” more-primarily means simply “land.”

4. The fourth result of God being against them is that, “...the sound of your messengers will
not be heard any more.” Why no more messengers? Well, what kind of people can afford to
retain messengers? Kings and nobles! But Nineveh’s nobility will be slaughtered, so they
can’t send messengers anymore.

* Such “messengers” announced that a king was about to launch a war against you, as
King Nahash the Amonite did to Israel, back in 1 Samuel 11:4, and as Rabshaqeh did to
Jerusalem in Isaiah 37,

* or they might be the kind of “messengers” sent by the king on a mission of political intrigue
to assasinate you, like King Ahab did to try to knock off the Prophet Elijah, in 2 Kings 6:32.

* No more messengers means no more nation of Assyria to “plot against” Israel or bother
it ever again. The silence means they’re gone; that’s the point.

* Let it sink-in for a moment what it means for the LORD to be “against you”! Your resources up
in smoke, your leadership destroyed, loss of control over all that you once controlled, and then

% 2 Kings 5 mentions this kind of slavery practiced by the Syrian army.
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you are silenced, unable to even complain about it. God is not an enemy to be trifled with!
“Kiss... [and make up to Him while you can!] lest He be angry with you and you perish in the
way.” (Psalm 2:12, NKJV)

o Isaiah 31:8 “And Assyria will fall by a sword — not of men, and it will not be a human
sword that will devour him...” (NAW)

o Psalm 37:20 “...evil men will perish, and the enemies of Yahweh... will end in smoke. .. ” (NAW)”

© We also see it in the book of Revelation, chapters 18 & 19, when the world power at the end of time
also ends up in “smoke” under the judgment of God Almighty®.

* I want to continue on and step a few verses into chapter 3.

3:1 Woe Pronounced On Nineveh

* Verse 1 is Nahum’s only woe, and what follows is a list of the ways that the people of the city of
Nineveh had offended God.

* At the top of the list is “blood,” which, in the Hebrew plural, as it is here, means the guilt of murder.
© God created life (Gen. 1-2), so it shows disrespect to Him to wantonly destroy life,

o and furthermore, God forbade mankind from murdering each other (Gen. 9:6, Ex. 20:13), so
it is an outright violation of His law to shed innocent blood.

o The weight of the guilt of bloodshed upon nations which, like Assyria, have achieved their
greatness by slaughtering other nations is great indeed.

o Equally heavy is the bloodguilt of nations which encourage their own people to end the
lives of their offspring from the womb and of their infirm and elderly.

o The wrath of God will inevitably fall heavily upon every nation which carries such
bloodguilt and such disrespect for God!

¢ The next sin listed in v.1 is “lies.”

o This is not the most common Hebrew for “lie/deception.” Together with words like
“bloodshed,” “robbery,” and “prey,” it seems to have the connotation of the harm caused to
those who have been lied to.

o The poor who have no margin are the ones who experience the pain of hunger and exposure
and despair when they are deceived.

o And we’re not talking about just one lie here or there; lies are all there is!®

©  When a culture believes that everybody can make up their own truth, that is a slap in the
face to the God who is the truth (John 14:6) and who cares about true truth,

o and when a people tells lies and forsakes God’s command not to bear false witness (Ex.
20:16), God is legitimately offended.

9 Cf. same vocabulary regarding Edom (Isa. 34:1-10 “...her smoke will go up forever.”), Jerusalem (Jer. 21:13 & Ezek. 5:8
“Behold, I am against you ...”), and Babylon (Jer. 50:31 “Behold, I am against you...”).

% Revelation 18:18 “...cried out when they saw the smoke of her burning, saying, What is like this great city?' ... 19:3
Again they said, ‘Alleluia! Her smoke rises up forever and ever!”” (NKJV)

% “She deceived the nations with vain promises of help and protection.” ~Keil, quoting Abarbanel and Strauss
“Consider the series of falsehoods of the Rabshakeh against Hezekiah as a case in point (2Kgs 19).” ~Michael Barrett
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There will be dire consequences from the “Lawgiver and Judge” of the world (Jas. 4:12).

* The next word in the Hebrew follows hard after “lying,” and that is the word translated “robb-
ery/pillage/plunder” — it pictures something “diverted” from its rightful place to some place else.

o

This is a violation of yet another of the 10 Commandments: “Thou shalt not steal” (Ex.
20:15). By commanding this, God ordained private ownership of property.

There are also things and persons which God claims as belonging to Him. A nation which
robs God of His honor as the Creator of the world and worships humans (or other things)
will be repaid for insulting God, and a society which does not punish stealing is chaotic and
self-destructive.

* The last phrase of v.1 is centered on the Hebrew word for “prey/victim” from chapter 2 verse 12
plus the negation of the Hebrew verb for “departing.”

o

(Unfortunately, the NIV and the ESV replaced the Hebrew word for “departing” in their
translations with unrelated words such as “without” and “end.”)

I think it’s saying that the victims of Nineveh’s oppression were not able to get away. The
systems of oppression were seamless. Once a slave in Nineveh, always a slave in Nineveh.
Once in debt, always a debtor. There was no way out, unlike God’s law, which provides
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pathways to liberty ™.

* These sins, of course, are not unique to Nineveh.

@)

The nation of Judah did not learn its lesson from Nahum’s prophecy to them, so a century
later, Judah itself was punished by God for its own murder, lying, and stealing, as Hosea 4:1-
3 proclaimed, “Hear the word of the LORD, You children of Israel, For the LORD brings a
charge against the inhabitants of the land: ‘There is no truth or mercy Or knowledge of God in
the land. By swearing and lying, Killing and stealing'”' and committing adultery'®, They
break all restraint, With bloodshed upon bloodshed. Therefore the land will mourn; And
everyone who dwells there will waste away...” (NKJV, cf. Jer. 6:6, 9:5, Ps. 12:2, Isa. 28:15)

And what can be said about our own country? Are there any of these sins not prevalent in
our society? The only way to prevent the calamity surely coming upon us is to repent, like
Nineveh did under Jonah! O God, have mercy on us!

3:2-3 Nineveh’s Final Battle

* Vs. 2-3 give us a brief, but vivid description of the battle by which God would destroy Ninevah'®:

1%Matthew Henry and C. F. Keil both disagreed, the former saying it means “they never know when they have got enough by

spoil and oppression,” and the latter insisting that the verb must be translated intransitively “to depart... and not in a transitive
sense, ‘to cause to depart,’ to let go; for if i (the city) were the subject, we should have tdmish.” (I would counter that iyr
cannot be the subject because it is feminine and the verb “depart” is masculine; rather, the masculine “prey” is the subject
which “does not depart.”) I agree, however, with Henry’s comment on God’s law, “God has a quarrel with her Who, having
made of one blood all nations of men, never designed one to be a nation of tyrants and another of slaves...”

101313, a synonym to Nahum’s p79.

X1, a synonym to Nahum’s J137.

1%Jerome, Cocceius, and Newcome, however, interpreted this as a description of Nineveh’s customary oppression of its own

people, but their opinion is a definite minority. Pusey was an absolute outlier among the commentators, adopting the full-al-
legorical hermeneutic and comparing the assault against Nineveh with the Christian mission of world evangelism, even find-
ing seven harbingers of the destruction of Nineveh in this passage to parallel the seven trumpets in Revelation!
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o First the approach of the invading army in v.2, focusing on all the “sounds” of “whips”
cracking, “horses neighing/galloping,” and “chariots rumbling/clattering” across the ground,
“jolting/bouncing” as they go.

=  We read of this same event earlier in Nahum, at the beginning of chapter 2, where it
described the soldiers with red shields and crimson uniforms coming up with steel-
outfitted chariots that flashed through the streets.

o Then, in the first half of v.3, the two armies meet, and the clash of arms ensues.

= “Swords” and “spears” “flash” and “gleam,” falling with deadly accuracy upon the defenders
of Nineveh.

o Finally, at the end of v.3 is the gruesome aftermath of the battle, as the staggering number of
“casulties” — both “wounded” and “slain” — is realized, and they give up even trying to
“count” them.

= There are great “piles/heaps” of “dead bodies” all over the place; you can’t even walk
from here to there without having to step over “carcasses.”

= The ironic thing is that a century before Nineveh suffered its ultimate loss, the king of
Nineveh suffered the loss of 185,000 of his best soldiers in a war campaign against
Jerusalem. Isaiah 37:36 (and 2 Kings 19:35) record that the “angel of the Lord struck”
the Assyrian army there and left “dead bodies” all over the place.

= If the Assyrians had forgotten Jonah’s preaching, they at least should have paid attention
to what happened to them when they defied Yahweh before the gates of Jerusalem and got
massacred for it. But they didn’t heed; they remained in defiance of God and in pursuit of
their sins, and so Nahum proclaimed they would be utterly wiped out.'**

© They say “war is hell,” and Nahum certainly does his part to make it sound horrifying.

= Fach carcasse represented a son, a father, a neighbor, a skilled workman, with an eternal
soul, loved by family, friends, and co-workers, and either loved or hated by God personally.

= Sending a multitude of souls into eternity should never be entered upon lightly, but this was
God’s own plan to use an army from what is now called Iran to bring justice to bear upon a
city in what is now called Iraq: Nineveh, which had shed the blood of countless others (viz.
Amos 8:3), and so its own blood would be shed in countless measure in recompense.

= This is similar to the description of the Chaldean army that Joel (2:5) prophecied later
would come against Judah'®, and also similar to what the book of Isaiah'® and the book
of Revelation'” prophecied will happen to all the nations of the world in opposition to
Jesus when He returns.

* Inverse 4, which is the last verse we’re going to look at for now, we circle back around to the
reason why God had Nineveh wiped off the face of the earth. In verse 1 of chapter 3, we saw
that God was punishing them for murder, lying, and stealing; now, in v.4, He expands the list of

offenses to include adultery and idolatry'®.

104Cf. Matthew Henry: “The destruction of Sennacherib's army, which, in the morning, were all dead corpses, is perhaps
looked upon here as a figure of the like destruction that should afterwards be in Nineveh; for those that will not take
warning by judgments at a distance shall have them come nearer.”

1% And what Ezekiel 39:4 prophecied against Gog, and what Jeremiah 47:3 prophecied against Philistia.

1%Tsaiah 34:3 “And their slain will be cast out and their corpses; their stench will go up, and mountains eroded from their blood.”
66:16 “For with fire and with His sword, Yahweh will judge all flesh, and those pierced through by Yahweh will be many.” (NAW)

7Rev. 9:9 & 16:15-19 use the same Greek words as the LXX of Nahum 3:2 to describing the noises of God’s final judg-
ment, and Rev. 19:17-21 has a similar description of a battlefield full of dead bodies at Har-Mageddon.

1%He had already mentioned the worship of graven and cast images back in Nah. 1:14.
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3:4 Judgment For Adultery
* There are two explicit verbal tie-ins between the punishment in v.3 and the offense in v.4:

o first is the Hebrew preposition “mem” which begins verse 4 and it translated “because/
for/resulting from/on account of” — it connects the stumbling over all the dead bodies with
the reason in v.4, which is all the sexual and spiritual unfaithfulness of Nineveh.

o The second verbal tie-in between the punishment in v.3 and the offense in v.4 is the Hebrew
word “rov,” which means “many/much/multitude” and which occurs in both verses 3 and 4.
Unfortunately it is not translated with the same English word in most versions, so it is easy
to miss the connection, but here it is:

= In verse 3 there will be “many/hosts/multitude of slain/wounded/casualties,” Why?
= because in verse 4, they committed “a_multitude/many/countless harlotries/whore-
doms/prostitutions/unfaithfulnesses.”

© The degree of punishment fits the degree of sin; God’s justice is perfect.

* The sin of which God convicts Nineveh here is sometimes used as a synonym for the Hebrew
word in the Seventh Commandment (“Thou shalt not commit adultery”) speaking of sexual
immorality, but more often in the Law, the word used here by Nahum refers to spiritual
unfaithfulness, describing the problem of Israelites who had covenanted to make Yahweh their
god, later forsaking Yahweh and worshipping other gods instead'®.

©  We know from history that in the ancient near-East, the two sins went hand-in-hand; many
of the pagan temple ceremonies involved acts of sexual immorality.

o Leviticus 20:4-7 “And if the people... hide their eyes... when he allocates some of his
offspring to Molech, failing to put him to death, then I myself will set my face against that
man and against his family, and I will cut him off — along with all those who practice
prostitution after him to prostitute themselves after Molech from the midst of their people.
Also, the person who pays attention to the mediums and to the wizards to prostitute
themselves after them, I will also set my face against that person and I will cut him off from
the midst of his people. So be holy, because I am Yahweh your God...” (NAW)

o Ishtar, the goddess of love and war, was the main goddess of Nineveh, and, incidentally, the
lion was her symbol.

o She became the basis for later goddesses like Aphrodite, Artemis, and Athena."® Nineveh’s
influence upon goddess-worship in other cultures may be what Nahum is referring to when
he says that she “sold nations [and families] into her adulteries and... sorceries.”

* Nineveh is also called here a “well-favored/charming/alluring/graceful mistress, an expert at
sorcery/witchcrafts.”

© (The ESV “and of deadly charms” really has nothing to do with the Hebrew words, but at
least it is not misleading.)

o “Harlotry/prostitution/whoring” and “sorcery/witchcraft” are mentioned together, both here
and in other parts of Scripture, and they were concurrent problems, not only in Nineveh, but

19Viz, Lev. 17:7; 20:5,6; Num. 15:39; Deut. 31:16.
Whttps://www.worldhistory.org/ishtar/ accessed 1 Mar 2025.
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also in Israel™ and in Babylon'"?, and also in the Roman empire in which the New

Testament church lived.

o Revelation 17:1-2 “Then one of the seven angels who had the seven bowls came and talked
with me, saying to me, ‘Come, I will show you the judgment of the great harlot who sits on
many waters, with whom the kings of the earth committed fornication, and the inhabitants of
the earth were made drunk with the wine of her fornication.’... 18:23b ....For your merch-
ants'® were the great men of the earth, for by your sorcery all the nations were deceived....
19:2 true and righteous are His judgments, because He has judged the great harlot who cor-
rupted the earth with her fornication; and He has avenged on her the blood of His servants
shed by her.” (NKJV)

o But we must remember that even these sins can be repented of and forgiven by the blood of
Jesus Christ.
= In 1 Corinthians 6:10-11, the Apostle Paul declared, “Do not be deceived: Neither the

sexually-immoral nor idol worshipers, nor adulterers, nor gays nor homosexuals, nor
thieves, nor the greedy, nor drunkards nor abusive [speakers] nor graspers will inherit
the kingdom of God. And such were some of y'all, but you washed yourselves, but you
were made holy, but you were made righteous in the name of the Lord Jesus Christ and
in the Spirit of our God.”
* The “selling of nations by means of sorcery” might have to do with economic slavery' but I
think it more likely had to do with covenantal relationships between peoples and their gods.

o Assyrians sold their gods to the world. They showed off the success story of their wealth
and power and then said, “Don’t you want to be part of our movement?”

o Remember what the Assyrian Rabshaqgeh said when he laid siege to Jerusalem during King
Hezekiah’s reign? “Now don’t let Hezekiah cause you to trust in Yahweh by saying, ‘Yahweh
will surely deliver us; this city will not be given into the hand of the king of Assyria.” Do not
listen to Hezekiah, for thus said the king of Assyria, 'Make a blessing with me and come out
to me, and eat each of you of his vine and each of his fig-tree and drink each of you water of
his cistern, until I come and take you to a land like your land, a land of wheat and juice, a land
of bread and vineyards... Have any of the gods of the nations delivered his land from the hand
of the king of Assyria? Where are the gods of Hamath and Arphad? Where are the gods of
Sepharvaim? Or did they thus deliver Samaria from my hand?” (Isaiah 36:15-19, NAW)

o The Assyrians were trying to talk the Jews out of living under the providence of Yahweh
and into living under the providence of their gods Assur and Ishtar. If they had been
successful, the people would have been betrayed into spiritual slavery, and God would have
been robbed of the glory of His people.

© According to Nahum, that’s yet another reason why God destroyed Nineveh: she was
influencing too many people toward spiritual unfaithfulness. In time, Jesus will also bring
down every other system which sells the world into spiritual unfaithfulness.

112 Kings 9:22 Jehu, during his coup, told King Joram: “...What peace, as long as the harlotries of your mother Jezebel and her
witchcraft are so many?” (NKJV) Cf. Micah 5:12 “Furthermore, I will cause to cut off witchcrafts from your hand, and fortune-
tellers will not exist for you.” (NAW) and Ezekiel 16:25 “You built your high places at the head of every road, and made your
beauty to be abhorred. You offered yourself to everyone who passed by, and multiplied your acts of harlotry.” (NKJV)

]saiah 47:9 “So these two will come to you [Babylon] instantly in one day: bereavement and widowhood. They come
upon you in their totality, in a multitude of your witchcrafts and in an exceeding abundance of your associations/magic
powers.” Cf. Tyre in Isaiah 23:17 “At the end of seventy years, Yahweh will visit Tyre, but she will return to her wages
and will prostitute herself with all the kingdoms of the world on the face of the earth.” (NAW)

3&umnopot, a synonym to the LXX of Nahum’s verb “sold” (nwAoboa).

U4Ct. persons “sold” to “nations” in Neh. 5:8 and Joel 4:8, or sold to “families” in Lev. 25:47.
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Conclusion

It would be a mistake to say that Nahum is irrelevant because it is about the destruction of a city
that no longer exists.

We must remember that the people who heard Nahum preach in real time were also at the same
time hearing prophecies from other prophets.

This is true, whether you set Nahum at an earlier date with Micah, Isaiah and Hosea or whether
you set him at a later date with Jeremiah, Zephaniah and Habakkuk.

And although Nahum is ostensibly railing against Nineveh, what his listners would certainly
notice is that the other prophets were saying about Israel the exact same things Nahum was
saying about Nineveh. All the same sins of which Nahum accused the Assyrians were sins
Isaiah and Habakkuk also accused Israel of committing. Even most of the judgments God
threatned against Nineveh through Nahum were also threatened against Judah by Isaiah and
Habakkuk (and others).

So, when the people of Nahum’s day heard Nahum’s prophecy, it would have caused any
thinking person to say, “Wait, if God is going to send an army against Nineveh for their
bloodshed, lying, cheating, adultery, and idolatry, what’s that mean for us who are also guilty of
bloodshed, lying, cheating, and adultery?”

And shortly thereafter, when they heard the news that Nineveh had actually been destroyed, any
thinking person would have said, “Uh oh, Nahum was right about Nineveh. That means we’re
next in line for God’s judgment! We’d better fall on our faces before God quick and repent or
we’re going to get wiped off the earth just like Nineveh!”

Likewise, although we are not living at the same time as Nahum, so we can’t hear all the
prophets delivering their messages in real time together, we can feel the same effect, because
God has preserved all His prophets’ messages together in the Bible, so we can read Isaiah right
along with Nahum and see that sin and God’s judgment and God’s salvation are not just for
Nineveh and Israel but God’s judgment and salvation are for us too.

Jesus raised the same point in Luke 13:1-5 “There were present at that season some who told
Him about the Galileans whose blood Pilate had mingled with their sacrifices. And Jesus
answered and said to them, ‘Do you suppose that these Galileans were worse sinners than all
other Galileans, because they suffered such things? I tell you, no; but unless you repent you will
all likewise perish. Or those eighteen on whom the tower in Siloam fell and killed them, do you
think that they were worse sinners than all other men who dwelt in Jerusalem? I tell you, no; but
unless you repent you will all likewise perish... 18:8 ... Nevertheless, when the Son of Man
comes, will He really find faith on the earth?’” (NKJV)

Jesus is coming to judge the world, and He will condemn sin, but when He comes, He will also
save all who respond to these prophecies with repentance and faith in Him.
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Nahum 2:11-13 — Side-by side comparison of versions™
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Nahum 3:1-4 — Side-by side comparison of versions
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B NAW is my translation. When a translation adds words not in the Hebrew text, but does not indicate it has done so by the
use of italics or greyed-out text, I put the added words in [square brackets]. When one version chooses a wording which is
different from all the other translations, I underline it. When a version chooses a translation which, in my opinion, either
departs too far from the root meaning of the Hebrew word or departs too far from the grammar form of the original text, I
use strikeett. And when a version omits a word which is in the original text, I insert an X. I also place an X at the end of a
word if the original word is plural but the English translation is singular. I occasionally use colors to help the reader see
correlations between the various editions and versions when there are more than two different translations of a given
word. The only known Dead Sea Scrolls containing Nahum 2 are 4Q82 (containing parts of verses 9-10 and dated be-
tween 30-1 BC), the Nahal Hever Greek scroll (containing parts of vs. 4-9 & 12-13 and dated around 25BC), and the
Wadi Muraba’at Scroll (containing parts of verses 1-13 and dated around 135 AD). Where the DSS are legible and in
agreement with the MT or LXX, I have colored the characters purple. Where the DSS support the LXX/Vulgate/Peshitta
with omissions or text not in the MT, I have highlighted with yellow the LXX and its translation into English, and where I
have accepted that into my NAW translation, I have marked it with /forward and backward slashes\.

¢ Douay Old Testament first published by the English College at Douay, A.D. 1609, Revised and Diligently Compared with
the Latin Vulgate by Bishop Richard Challoner, Published in 1582, 1609, 1752. As published on E-Sword.

FD «Septuagint” Greek Old Testament, edited by Alfred Rahlfs. Published in 1935. As published on E-Sword.

FE English translation of the Septuagint by Sir Lancelot Charles Lee Brenton, 1851, “based upon the text of the Vaticanus”
but not identical to the Vaticanus. As published electronically by E-Sword.

FF 1769 King James Version of the Holy Bible; public domain. As published electronically by E-Sword.

S Scripture taken from the NEW AMERICAN STANDARD BIBLE®, Copyright © 1960, 1962, 1963, 1968, 1971, 1972,
1973, 1975, 1977, 1995 by The Lockman Foundation. Used by permission.

FH Scripture taken from the HOLY BIBLE, NEW INTERNATIONAL VERSION®. Copyright © 1973, 1978, 1984 by Inter-
national Bible Society. Used by permission of Zondervan Publishing House. All rights reserved.

I Scripture quotations are from The Holy Bible, English Standard Version, copyright ©2001 by Crossway Bibles, a publish-
ing ministry of Good News Publishers. Used by permission. All rights reserved.

¥l From the Wiki Hebrew Bible
https://he.wikisource.org/wiki/%D7%9E%D7%99%D7%9B%D7%94_%D7%90/%D7%A9%D7%95%D7%A8%D7%95%D7%AA.
DSS text comes from https://downloads.thewaytoyahuweh.com

FX The Peshitta Holy Bible Translated by Glenn David Bauscher, Copyright © 2018 Lulu Publishing, 3rd edition Copyright
© 2019 as found on https://biblehub.com/hpbt/nahum/2.htm

L From The Aramaic Bible: The Targum of the Minor Prophets, Wilmington, Del.: M. Glazier, Volume 14, 1989, Cathcart,
Kevin J; Gordon, R. P. As found on https://wbsg8v.xyz/d3/y/1715385560/100/u/ia/annas-archive-ia-2023-06-acsm/t/targumofminor
pro0014unse.pdf~/f8jMjv18tRB-fitiyGs6_g/The%20Aramaic%20Bible%3A%20The%20Targum%200f%20the%20Minor%20Prophet
$%20--%20Cathcart%2C%20Kevin%20J%3B%20Gordon%2C%20R_%20P%20--%20Volume%2014%2C%201989%20--%20Wil
mington%2C%20Del_%3A%20M_%20Glazier%20--%209780894534898%20--%202c2211ab706b64db6d34be810eef40da%20--
%20Anna%E2%80%995%20Archive.pdf on 10 May 2024

™MThe Hebrew word for “to enter in” is spelled very similarly (X127), but the 10 other times that this word “lioness” appears in the
O.T., the LXX consistently translated it either “lion” or “cub” (ok0pvog), so this just appears to be a mistake.

N This word has to do with where something (in this case, a lion) is located, not with any characteristics of the place itself.

O Targums interpret “lions” as “kings” and “cubs” as “princes.” Keil said the latter was not the “princes” but the “citizens.”
The next three words in Hebrew are “and + feeding + he.” Most English versions translated the participle as “feeding-
place” and ignored the pronoun “he.” The NIV made a commendable attempt to translate the “he” by translating the par-
ticiple as a verb (“fed”) and making the pronoun the subject of that verb. However, they made so many other errors, that
they didn’t end up with any better translation. Those errors included: 1) mistranslating vav as “where,” 2) changing “he”
to “they,” 3) changing the present tense participle — “feeding” — into a past-tense verb — “fed,” 4) adding the pronoun
“their,” which is not in any manuscript, 5) translating cafirim as “young” instead of “young lions,” and 6) omitting the
preposition (“to/for”) before cafirim. The Septuagint made a more-commendable alternate translation of that preposition,
rendering it “belonging to” — “and the feeding-area; it belongs to the whelps.”

FP' All the ancient versions understood this word to mean “to go in,” whereas all the modern English versions interpret it “lion-
ess.” The two words are spelled the same in the consonantal Hebrew text. The MT cantillation supports the ancient versions
by having no punctuation between “the lion goes” and “to enter there,” whereas it would have had punctuation if the phrase
were “the lioness is there.” Also, the verb “went/walked” is singular, so it can only refer to one lion. Calvin, in his commen-
tary asserted that the word can’t mean “lioness” but that it meant “old lion.” Keil, on the other hand, asserted: “/17X is the
full-grown male lion; X°27, the lioness; °93, the young lion, though old enough to go in search of prey; 77X 3, catulus leo-
nis, the lion's whelp, which cannot yet seek prey for itself.” The second word in Keil’s list is the only one I question.
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FQThis word is only found here and in Gen. 49:9 (describing the tribe of Judah), Deut. 33:22 (describing the tribe of Dan),
Lam. 4:3 (describing jackals), and Ezek. 19:2-5 (describing the nobles of Israel).

FR DSS Nahal Hever reads with the synonym |1ov8pav (“barn” — grey letters are lacunae).

FS “Tearing” was the characteristic damage done by a lion (Deut. 33:20, Psalm 7:2, 17:12, & 22:13, Ezek. 19:3-6 & 22:25, Hos.
5:14, and Mic. 5:8), but twice it is also mentioned as characteristic of wolves (Gen. 49:27 & Ezek. 22:27). Both the mascu-
line and feminine noun forms of this verb occur at the end of this verse, the former often denoting “food” that has been
hunted or foraged, and the latter always denoting an animal carcass that has been killed by a wild animal.

T The only other place this verb occurs in the HOT is when Ahithophel hung himself in 2 Samuel 17:23.

FUThere is actually no verb in this phrase in the original Vulgate and Hebrew; the word “come” was supplied by Douay for
this translation, since a verb was demanded to make sense in English.

FVIf the Hebrew were spelled a little differently 7°2X>7, it would mean “your works,” but, as it is spelled, it is “your messengers.”

FWKeil was the only commentator I saw who did not translate this “against you.” He translated it “come to you.”

FX Calvin said that “in smoke” emphasized instantaneous destruction. Dathius and Owen of Thrussington thought that
“smoke” just stood for “fire.” But most commentators take it straightforwardly as “with smoke.”

FY Although the Geneva, KJV, and NASB are correct in translating the MT as “her,” no other Bibles in world history trans-
lated it thus. LXX, Vulgate, Syriac, and Targums all translated it “your,” which raises questions about the originality of
the MT spelling. Contemporary translations like the NIV, NKJV, NET, and ESV go with “your.” How the LXX and
Peshitta got “multitudes” instead of “chariots” (MT, Vulgate, Targum) is harder for me to tell.

2 This word can mean “land” or it can mean the whole “earth.” Douay, NASB, and NET were the only English versions I found
that rendered it the former; all the rest rendered it the latter (or, like the NLT, deleted it!). To say that all predatory work would
be removed from planet earth seems to be saying more than Nahum intended here. Although true of God’s eschatalogical plan,
Nahum seems to be outlining a more localized plan in which Nineveh would no longer prey upon other people.

“AThe ancient consonantal spelling of this word could mean either “works” or “messengers.” LXX and Peshitta interpreted
it as the former, but the Vulgate, Targums, and English versions understood it as the latter. Calvin pointed out that it is not
the proper spelling for “messengers,” so he suggested translating it “grinders/teeth,” but not even his English translator
(Owen) was convinced, stating that the 77- at the end of the word might just be a “redundancy.” Keil agreed with Owen
that it was a “lengthened form [of ‘messengers’], on account of the tone at the end of the section.”

“BThe only known Dead Sea Scrolls containing Nahum 3 are 4Q82 (containing parts of verses 1-3 & 17 and dated between
30-1 BC), The Nahal Hever Greek scroll (containing parts of vs. 1-3 & 6-16 and dated around 25BC), and the Wadi
Muraba’at Scroll (containing parts of verses 1-19 and dated around 135 AD).

SCSymmachus (anotopag=severity/pehokomag=dismembering) rendered with a word closer to the meaning of the Hebrew
word. (Aquila=e&auyeviopov=empty-boasting?)

SPSymmachus (‘onov adiodeintog=where is unceasing) renders with a meaning closer to the MT, even though the word
“where” is not in the MT Hebrew.

SEThis is Nahum’s only Woe. Isaiah accounts for about half of the Woes in the HOT. The Woes of Hab. 2:12 and Zeph. 3:1
are the only other woes addressed to a “city.”

SF Special word found only here and Job 16:8, Psa. 59:12, and Hos. 7:3; 10:13; & 11:12. The verb form occurs about 2
dozen times, and elsewhere I have translated it “be untrue.”

SGThis noun only occurs here and in Obadiah 1:14, where it it translated “crossroads/parting of ways.” Its verbal form oc-
curs about 10 times. In one of the early Psalms I translated it “rip.”

SHHapex Legomenon. Vulgate & Peshitta considered it a sound characteristic of a horse, but KJV followed Strong with “ir-
regular movement/prancing.” Nowadays, translators seem to agree on “gallop.”

S The unpointed Hebrew 113 could be interpreted as either “body” or “her nations,” but all the other translations made
throughout history have agreed on “body.”

¢’ Symmachus translated with a word closer to the MT Hebrew: okavSaAioOnoovtat (“shall be tripped”).

SKCalvin agreed with the KJV translators that this “horseman” was making something to ascend, but he made the object the
horse, which would go up the hill to the city when the horseman urged it on. With this Keil agreed.

S The only other places in the HOT where this word means “blade” instead of “flame” are Judges 3:22 and Job 39:23.

SMcf. Nah. 2:4, which uses this word in a similar scene.

SNThis word evidently means the body of a living being in Gen. 47:18, Neh. 9:37, Ezek. 1:11 & 23, and Dan. 10:6, but of a
dead person in Jdg. 14:8-9, 1 Sam. 31:10 & 12, and Ps. 110:6. Owen of Thrussington had an odd translation which
strangely denied that peger and halal and geviya were dead bodies and instead had them “dancing™!

“®Qere (and one of the Cairo Geniza manuscripts from a century before the MT and “several” other manuscripts referenced
without name in the BHS notes) = 19%/2) - vav consecutive Qal perfect instead of the Ketib Niphal imperfect, but meaning
the same thing.
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P Aquila & Symmachus translated the MT Hebrew “Baal” as “owners of” (exovong) instead of the LXX “leaders of.”

SQFields’ edition of the LXX reads Aaoug (“peoples”) here, but guAag (“tribes”) is a better translation of the MT Hebrew
mishpachot.

SRThis reflects the punctuation from the edition of the LXX that Brenton was reading. There is, however, no such disjunc-
tive punctuation in the MT between “adulteries of” and “prostitute;” in the MT, the punctuation comes after “prostitute”
and before “well favored.”

%5 The LXX Greek word is actually “tribes.” “Peoples” is a different word, both in Hebrew (0°2u) and in Greek (Aaou).

STThis word is used as a synonym in places like Lev. 19:29, for 5X1 (“adultery” - the thing forbidden in the Ten Command-
ments), but, more often in the Law, the word used here by Nahum was used to refer to spiritual unfaithfulness. It de-
scribed the problem of Israelites, who had covenanted to make Yahweh their god, forsaking Yahweh and worshipping
other gods instead (viz. Lev. 17:7; 20:5,6; Num. 15:39; Deut. 31:16).

SUThe only other place in the HOT where this phrase occurs is Prov. 22:1 (although the two words are in close connection
also in Prov. 3:4 and 13:15), but, unlike Nahum, the phrase in Proverbs describes something godly.

SVThis word is the feminine form of Baal=Master/Lord and it is rare, occuring in the HOT only here, 1 Sam. 28:7 (2iX"N?y2
— a woman who is an expert spiritual medium), and 1 Kings 17:17 (1”273 N?y32 — landlady). Nowhere else do we find it to-
gether with “sorceries,” but it seems to be compatible to the Witch of Endor in 1 Sam. 28.

“WJohn Calvin saw these “sorceries” not as “witchcraft” but as the “juggleries and meretricious arts” of deceptive and preda-
tory statecraft. Keil, agreeing with Calvin, wrote, “the love-making, with its parallel ‘witchcrafts’ (keshdphim), denotes
‘the treacherous friendship and crafty politics with which the coquette in her search for conquests ensnared the smaller
states’ (Hitzig, after Abarbanel, Calvin, J. H. Michaelis, and others). This policy is called whoring or love-making, ‘inas-
much as it was that selfishness which wraps itself up in the dress of love, and under the appearance of love seeks simply
the gratification of its own lust’ (Hengstenberg on the Rev.).” On the other hand, Matthew Henry affirmed it was “spiri-
tual” but that it had practical manifestations; Pusey agreed, and so would I.
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Nahum 3:5-11 God’s Justice Before The Nations

Introduction

V.5 -

Nahum has already introduced us to God’s judgment against the Assyrian city-state of Nineveh,
giving us occasion to meditate on the patterns of God’s judgment revealed to us in the Bible.
This passage gives us even more occasion for that! Verses 5-7 call us to consider the way God
judges through exposure, shame, and alienation, and there will be more in verses 10-11: loss of
identity, barbarity, depersonalization, restriction, madness, shunning, and becoming a refugee.

Loss of Protection as God’s Judgment
For the second time since Nahum 2:13, God says, “I am against you...”
Remember the reasons listed at the beginning of chapter 3 as to why God is against Nineveh:

o They are guilty of much bloodshed of innocent life, they are completely full of lies, they have
stolen and pillaged from other people, as well as enslaved and oppressed others.

o All these things are bad enough in themselves, but they all stem from the worse problem of
setting themselves at enmity against God, as chapter 1 describes. They are God’s “adversaries”
(v.2), who do not “seek refuge in Him” (v.7), but “plot evil against the LORD” (v.11), and
worship “idols and images” (v.14).

o That’s why God is “against” them.

Already up to this point, God has revealed through Nahum several temporal judgments which God
is planning to execute upon the unrepentantly-sinful city-state of Nineveh. The most recent of
these planned judgments was mentioned in verses 2-3 of chapter 3: the judgment of being
massacred by a foreign army.

To this is added another temporal judgement in verses 5-11, that of exposure and loss of protection.
The metaphor Nahum uses is that of publicly stripping a woman of her clothes. The woman here is
the city of Nineveh, and the clothes represent the ways that cities protect their citizens.

Now, in our contemporary, secularized rape-culture, women are celebrated as brave when they
expose their bodies in public, but in Biblical culture, ever since God provided animal skins to
cover the nakedness of Adam and Eve when they sinned, it is a shameful thing to have nakedness
even partially uncovered in public.

It’s not that we should be ashamed of our bodies, for God said that He created us “very good”
(Gen. 1:27-31, 2:25), and we need to believe Him on that! The problem is that we lost our glory
when we sinned — we lost our original righteousness, and that makes us vulnerable to sin and
exposes us to shame and liability to God’s judgment, so what we need is to be covered with the
righteousness of Christ (Rom. 3:22, 2 Cor. 5:21) to remove that vulnerability and liability, and,
whether or not we realize that clothing is a symbol of the Gospel, God ordained clothing to

symbolize that.
But we’re talking about the stripping of Nineveh now. What kinds of covering might a city have?

Its army, its outer defensive wall, its alliances with other nations to help defend it, its network of
supply-chains which keep a stable flow of food and goods coming into the city, its leadership that
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can make plans to overcome problems and keep the city resilient, and its loaded treasuries which
can smooth out any crisis with an infusion of cash. These are some of the protective measures a
city or state provides for its citizens, and these are all good things that can be a benefit to any
community, but God says that, in His punishment of Nineveh, He will strip all those protections
away and leave the city in a very embarrasing and vulnerable position, so much so that all the other
cities in the world will consider Nineveh “despicable.”

* This judgment of stripping away the protective covering of a nation and exposing it to shame among
other nations is one of God’s temporal judgments frequently spoken-of throughout the prophets:

o Not only is it threatened against Assyria here (and earlier in Nahum 2:7)"°,

o it is also threatened against Babylon (in Isaiah 47 and Jeremiah 13 and 50)"°,
o against Tyre (in Ezekiel 26:3),

o against Egypt (in Isaiah 20)",

o against Israel (in Micah 1 and Ezekiel 23)"?,

o and even against Judah (in Lamentations 1 and Habakkuk 2)"°.

* And the words in the Greek translation of Nahum 3:5 for the “nakedness” and “shame” that
God exposes in judgment show up in the New Testament too, describing God’s judgments, as
well as the way of salvation:
© Romans 1:22-26 “Professing to be wise, they became fools, and changed the glory of the

incorruptible God into an image made like corruptible man-- and birds and four-footed

animals and creeping things. Therefore God also gave them up to uncleanness, in the lusts of
their hearts, to dishonor their bodies among themselves, who exchanged the truth of God for
the lie, and worshiped and served the creature rather than the Creator, who is blessed forever.

Amen. For this reason God gave them up to vile [dtipiag] passions...” (NKJV) This is a
judgment of God: “God gave them up to what is dishonorable.”

o Philipppians 3:18-19 “...many walk, of whom I have told you often, and now tell you even
weeping, that they are the enemies of the cross of Christ: whose end is destruction, whose
god is their belly, and whose glory is in their shame [aiox0vn]-- who set their mind on
earthly things.” (NKJV, cf. 2 Cor. 4:2)

"5Cf. 3 Maccabees 6:5 “When Sennacheri[b], the grievous king of the Assyrians, glorying in his countless hosts, had sub-
dued the whole land with his spear, and was lifting himself against thine holy city, with boastings grievous to be endured,
thou, O Lord, didst demolish him and didst shew forth thy might to many nations.” (Brenton)

16 Jeremiah 50:31 ““Behold, I am against you, [Babylon,] O most haughty one!” says the Lord GOD of hosts; ‘For your day
has come, The time that I will punish you. 13:22 And if you say in your heart, "Why have these things come upon me?"
For the greatness of your iniquity Your skirts have been uncovered, Your heels made bare... 26 Therefore I will uncover
[>Poiwr] your skirts over your face, That your shame may appear.”” (NKJV)

Wsaiah 20:4 “...the king of Assyria shall lead away the Egyptian captives and the Cushite exiles, children and elders,
naked and barefoot, and their buttocks will be bare [*211]], the nakedness of Egypt.” (NAW)

8Micah 1:6 “Therefore I will make Samaria into a pile in the field — into a place for planting a vineyard, and I will have her
building-stones poured out into the ravine, and her foundations laid bare.” (NAW)
Ezekiel 23:9-10 “Therefore I have delivered her [Israel] Into the hand of her lovers, Into the hand of the Assyrians, For
whom she lusted. They uncovered her nakedness, Took away her sons and daughters, And slew her with the sword; She be-
came a byword among women, For they had executed judgment on her.” (NKJV)

"Lamentations 1:8 “Jerusalem has sinned gravely, Therefore she has become vile. All who honored her despise her Be-
cause they have seen her nakedness; Yes, she sighs and turns away.” (NKJV, cf. Ezekiel 16:37 & 23:17-18)
Habakkuk 2:16 “You will be filled with shame instead of glory; you also must drink and be treated as uncircumcised [?777].
The cup of Yahweh’s right hand will come around upon you, and intense shame will be upon your glory...” (NAW)
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©  So, what is the way of salvation from this judgment? Jesus explained to the church in
Laodicea that didn't realize how “wretched, miserable, poor, blind, and naked” it was in
Revelation 3:17-18 “...I counsel you to buy from Me... white garments, that you may be
clothed, that the shame of your nakedness'*® may not be revealed...” (NKJV) Jesus is the
One to whom we must go to be saved from this judgment of exposure and loss of protection.

v. 6 — Shame As Judgment From God

* Inv.6, Nahum prophesies another temporal judgment upon Nineveh, and that is the judgment of
“shame” and “despising” from other people.Three phrases describe this:

1. The last phrase is that God will “set” Nineveh up to be a “spectacle/gazingstock” — a “sight”
over which people gawk. That has literally come true. Nineveh ceased to be a functioning
city after its overthrow in 612 BC, but, thousands of years later, its ruins are a tourist
destination — people come to “stare” at it!

2. The second phrase describing God’s judgement of “shame” in v.6 is, “I will make you
vile/treat you with contempt/make a fool of you.”

* The root meaning of this Hebrew verb has to do with being “hollow” or “lightweight” —
not something to be taken seriously.

*  We encountered that verb once already in Nahum 1:14, where God says that the king of
Nineveh is “foolish/despised/not to be taken seriously.” Here God Himself pledges to be
the one who makes Nineveh thus.

* As I have perused archaeology magazines and museum showcases on Nineveh, I have
noted phrases from the curators themselves which fulfill this prophecy:

O The British Museum’s I Ashurbanipal exibition from 2019 was subtitled, “The greatest
king you’ve never heard of.” Wild Frontiers’blog about that exhibition calls the king of
Nineveh a “PR...master” and “immodest.”**' Not particularly flattering descriptions!

O The Fall 2003 issue of Bible & Spade magazine entitled one of its articles, “Nahum,
Nineveh, and Those Nasty Assyrians,” pointing out the ironic reversals in which
some of the very things that the Assyrians, in their records, boasted of doing to their
rivals, ended up being done to them by their own enemies, heaping all the more
shame on their memory.'*

3. The first phrase in verse 6 (also detailing God’s judgment of shame upon Nineveh) is, I
think, particularly a jibe at Nineveh’s false gods. The Hebrew word shiqqutzim, translated
“filth/abominations” appears 47 other times in the Bible, and almost every time it occurs, a
word for an idol or a false god appears alongside it. Nevertheless, most of the commentaries
I read thought it was describing God throwing “mud/excrement/rotting food” at Nineveh. I
think this is God littering the ground of Nineveh with the useless shapes of its own idols.
This is the one True God getting the last laugh against all the petty demonic rivals that stole
worship from Him in Nineveh!

* This judgment of shame is something God instituted, not only against Assyria and its idols, but

20yupvétnTog, a synonym for the word aioyovny in the LXX of Nahum 3:5.
Phttps://www.wildfrontierstravel.com/en_GB/blog/i-ashurbanipal accessed 6 Mar 2025.
2https://store.biblearchaeology.org/collections/bible-and-spade-magazine/products/abr-com-016
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also against:

@)

o

Judah (Mal. 2:9) and Babylon (Isa. 14:16, Jer. 51:37) and their idols,

and, in the New Testament, we see it again: the humiliation of the demonic powers and
principalities of this world by the Son of God: “And you, being dead in your trespasses and
the uncircumcision of your flesh, He has made alive together with Him, having forgiven you
all trespasses, having wiped out the handwriting of requirements that was against us, which
was contrary to us. And He has taken it out of the way, having nailed it to the cross. Having
disarmed principalities and powers, He made a public spectacle of them, triumphing over
them in it [the cross].” (Col. 2:13-15, NKJV)

And we see the ultimate future triumph of Jesus, the Lamb of God, where “...there shall by no
means enter [heaven] anything that defiles, or causes an abomination or a lie, but only those
who are written in the Lamb's Book of Life.” (Rev. 21:27, NKJV, cf. Luke 16:15)

So, once again, the way out of this judgment is to go to Jesus and worship Him instead of
the things of this world.

Verse 7 continues to play out the natural consequence of shame, and that is: people distancing
themselves from the one who is being shamed.

v. 7 — Alienation as Judgment From God

The first half of v.7 describes people’s natural reaction to someone else on the receiving end of
judgment: I don’t want to be anywhere near that person, because I don’t want any of that to rub
off on me!

o

o

I have noticed in my house, whenever my wife or I single out one of our children for
discipline, all the rest of the kids suddenly make themselves very scarce!

They’re like the merchants in Revelation 18:10 “standing at a distance for fear of her
torment, saying, ‘Alas, alas, that great city Babylon, that mighty city! For in one hour your
judgment has come!”’” (NKJV)

In the second half of v.7, the questions are posed, “Who will grieve?” and “Whence can
comforters be sought?”

@)

The problem, as v. 19 states, is that there is no one against whom Nineveh hasn’t done evil,
so whoever wants to arrange a memorial service is going to have a really hard time finding
anyone sorry to see Nineveh go. Any funeral parlor he checks into is going to say, “Sorry,
we don’t provide services for Assyrians.” You couldn’t even pay anybody to pretend to
mourn for Nineveh!

This discipline of alienation is one of God’s temporal judgments intended to drive home to us
that friends have become an idol to us and that what we need most is to be right with God.

@)

God has also used alienation as a form of discipline to bring maturity to those He loves. In
the Psalms, David wrote about his experience using the same verbs Nahum used:

=  Psalm 31:11 “As a result of all my adversaries I was a stigma even more to my
neighbors, and to those with whom I was intimately acquainted I was a terrorist. Upon
seeing me in the outdoors they shrank/fled from me.” (NAW)

= Psalm 69:20 “Reproach has broken my heart, And I am full of heaviness; I looked for
someone to_take pity, but there was none; And for comforters, but I found none.” (NKJV)
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v.8 -

o In the prophets, God describes using the same process to refine the Jews through the
Babylonian exile. For instance, Jeremiah'*® wrote:

= Lamentations 1:21 “They have heard that I sigh, But no one comforts me. All my
enemies have heard of my trouble; They are glad that You have done it...” (NKJV)

= Jeremiah 15:5 “For who will have pity on you, O Jerusalem? Or who will bemoan you?
Or who will turn aside to ask how you are doing? ... 31:18-20 I have surely heard
Ephraim bemoaning himself: “You have chastised me, and I was chastised, Like an
untrained bull; Restore me, and I will return, For You are the LORD my God. Surely,
after my turning, I repented; And after I was instructed, I struck myself on the thigh; I
was ashamed, yes, even humiliated, Because I bore the reproach of my youth.' Is
Ephraim My dear son? Is he a pleasant child? For though I spoke against him, I
earnestly remember him still; Therefore My heart yearns for him; I will surely have
mercy on him, says the LORD.” (NKJV)

Once again, what is the way out of this judgment of alienation? It is to return to the “Lord”
Jesus and receive His “mercy.”

But this outcome was not-to-be, in the case of Nineveh. Instead, Nineveh would be destroyed,
much as she had destroyed other cities and nations. One such city was No-Amon, in Egypt,
which the Assyrians conquered during Nahum’s lifetime. God says in ...

If No-Amon Can Be Conquered, So Can You
No-Amon was an ancient Egyptian city located on the Nile River in the highlands of the country.
No-Amon means “city of [the God] Amon” in Egyptian. The Greeks called it Thebes'*, and

Egyptians now call it Luxor'®,

b N1Y

Nahum uses the words “water,” “sea,” and “river” to describe a key aspect of the city’s defensive
strategy. (Some contemporary English versions also add the proper-name of the river, the “Nile.”)

© The ancient Hebrews called any large body of water a “sea” — so most scholars think that
Nahum’s words for “sea,” “water,” and “river” all refer to the Nile (and perhaps the canals
built around it)*, and that the ancient fortress actually sat on an island in the middle of the
water. Any army that tried to attack that city would have to cross the river or canals and
fight from the water, leaving them at a significant disadvantage.

o By the way, there is another significant body of water, the Red Sea, about 50 miles to the East of
No-Amon, so any attack from countries to the East would be significantly slowed down by

123Cf. Isaiah 1:7-8 “Your country is wasted; your cities burned with fire. In front of you foreigners consume your ground; it
is desolate, as overthrown by foreigners. And the daughter of Zion is left like a booth in a vineyard, like a lodge in a cu-
cumber patch... 51:19 “...Who will sympathize for her? The violence and the breakup and the famine and the sword —
How shall I comfort her?” (NAW)

24Their attempt at pronouncing the Egyptian phrase “the seat.” They also called it the “city of 100 gates” and Diospolis
(“city of god”). See Pusey’s commentary on Nahum for an extended description of the ancient city.

1%Some early church fathers and Midieval Jewish commentators thought it was Alexandria, and Calvin seems to have fol-
lowed them. All commentators after Calvin seem to be agreed on Thebes.

121t is possible, however, that the “defensive-rampart” on the “sea” that Nahum mentions might refer to a separate set of
citadels located about 500 miles downriver in the lowlands of Egypt next to the Mediterranean Ocean. As we’ll see, those
cities down on the delta had to be conquered before the Assyrians could make it up to the capitol city of No-Amon. One
reason those delta cities were so easy for Assyria to conquer is that the Nubians had previously conducted a campaign
against lower Egypt and weakened the defenses of that part of the country. I did not find a single commentator who sug-
gested this possibility, however.
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having to cross that sea. So, water indeed was part of its defense.

* Let me quote from the Fall 2003 issue of the archaeology magazine, Bible & Spade, which
contains an article on the historical event behind this verse: “Esarhaddon [the king of Assyria
while Manasseh was king of Judah] had taken Egypt on his second invasion in 671 BC.
When he died, the Egyptians revolted and [Esarhaddon’s successor,] Ashurbanipal went to
Egypt to put down this revolt. He cleared the Delta of the Cushites (Ethiopians) in 667/666
BC, and the Cushite ruler [Pharoah], Taharqa, fled to [the city of] No-Amon... On his second
campaign in 663 BC, Ashurbanipal went to No-Amon and defeated the city and razed it [to
the ground]. There were Judeans in the Assyrian army that saw this event. When they heard
or read the words of Nahum they would have been encouraged. The Assyrians were able to
defeat a strong and impregnable Thebes, and God would now fulfill His Word and Nineveh
would fall. Ashurbanipal commissioned a relief depicting the fall of No-Amon. It is labeled
“an Egyptian fortress” in the British Museum.”"*’

* The point is that if God could bring judgment against the fortress of No-Amon in Egypt through
the Assyrian army, then God was perfectly capable of bringing the same judgment of
destruction upon Nineveh through some other army.'*®

© God used the same logic with the Israelites in Amos 6:2-8 “Go over to Calneh and see; And
from there go to Hamath the great; Then go down to Gath of the Philistines. Are you better
than these kingdoms? ...The LORD God of hosts says: ‘I abhor the pride of Jacob, And hate
his palaces; Therefore I will deliver up the city And all that is in it.”” (NKJV)

© And Jesus used the same logic against the Jews of his day in Matthew 11:23-24 “And you,
Capernaum, you won't be lifted up to heaven will you? You will be brought down as low as
Hell, because if the miracles which occurred in you had occurred in Sodom, it would have
remained until today. Moreover, I'm telling y'all, that for the land of Sodom it will be more
tolerable in the day of judgment than for you!” (NAW)

o Paul also used similar logic against the Christians of his day in Romans 11:19-22 “You will
say then, ‘Branches were broken off that I might be grafted in.” Well said. Because of
unbelief they were broken off, and you stand by faith. Do not be haughty, but fear. For if
God did not spare the natural branches, He may not spare you either. Therefore consider the
goodness and severity of God: on those who fell, severity; but toward you, goodness, if you
continue in His goodness. Otherwise you also will be cut off.” (NKJV)

o If God “cut off” the Jews for “not believing” in Jesus, He can do it to you too. But notice who is
saved in Romans 11: those who humbly “stand by faith” in God and “continue in His goodness.”
» This raises the question of whether the Assyrian conquest of No-Amon is past or future to
Nahum. This would help us get a much more precise date for Nahum.
© The argument for Nahum writing after the fall of No-Amon in 663BC is strong because the
argument that, “if No-Ammon can fall, then Nineveh can fall,” works best if No-Ammon has
already fallen. Nahum also wrote of the fall of No-Amon in the Hebrew past tense.

o This argument isn’t airtight, however, because Nahum could be using the common tech-
nique of prophetic perfects to speak of the fall of No-Ammon as a future event just as he

2https://biblearchaeology.org/research/divided-kingdom/2744-nahum-nineveh-and-those-nasty-assyrians

1%8perhaps it should be noted that, although the Assyrian conquest of this city was a huge setback from which it never did
fully recover, it did not result in the absolute erasure of the city. It got rebuilt in time, and God revisited judgment on it
later on, as Jeremiah 46:25 and Ezekiel 30:14 attest.
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prophecied of the future fall of Nineveh'*, in which case his prophecy of the fall of No-
Ammon before the fall of Nineveh would be a kind of “Easter egg” that only people in the
future would understand, but when it did happen, it would underscore the sovereign
foreknowledge of God all the more.

The argument for Nahum writing before the fall of No-Amon in 663 BC is supported by the
way Nahum uses the Hebrew future tense in chapter 1 to speak of the end of Sennacherib’s
siege against Jerusalem and of Sennacherib’s ignominious death. If Nahum were writing
after the 663BC downfall of No-Amon, it would seem odd for him to still be encouraging
Jews to trust God to deliver them from Assyria with assurances that Sennacherib would be
assassinated, two decades after the threat of Sennacherib had passed.

The more I think about it, the more I wonder if Nahum’s chapters might have been written

at different times in his life: perhaps chapters 1 and 2 as a young man under king Hezekiah,

then chapter 3 decades later under king Josiah.

= In that case, God’s deliverance of Jerusalem from Sennacherib could have been future to
him when he wrote chapter 1, and then the Assyrian overthrow of Thebes could have
been past to him when he wrote chapter 3.

= This could also explain why there is so much repeated material between chapters 2 and
3 — perhaps it had been a long time since he had written chapter 2 and he felt the need as
an old man to review some of it in his last writing.

= That is just a hypothesis. What’s important is that there are plausible explanations for
the difficulty in figuring out when Nahum was written, so we don’t have to conclude
that it was a fraud-prophecy.

Verse 9 focuses on the military alliances that No-Amon had, but

v. 9 — It Doesn’t Matter How Strong You Are, God Can Punish You

No-Ammon, located in middle Egypt, could get the help and support of:

o

@)

o

@)

the army of Cush (a.k.a. Ethiopia) to the South,

the army of Egypt to the North,

and the armies of Put (now called Sudan) and Libya to the West.
(Remember, they had the Red Sea to protect them on the East.)

They had an alliance with every neighboring nation. They must have thought, “Surely no one
can possibly challenge us. Our combined strength makes us safe!” But they were wrong. God
had-it-out for them, so, despite all that united strength, they were decimated by the Assyrians
under King Ashurbanipal.

It’s a lesson every nation should learn. While it is good to have wise relationships with your
neighbors, it is not your human allies who keep you secure; it is God who protects you and
keeps you safe.

@)

Psalm 127:1-7 “...From whence comes my help? My help comes from the LORD, Who
made heaven and earth. He will not allow your foot to be moved; He who keeps you will
not slumber... The LORD is your keeper... The LORD shall preserve you from all evil; He
shall preserve your soul.” (NKJV)

11t is also possible that the event could be one of Sargon’s raids against Egypt between 705-722 BC, before Sennacherib’s
attempted siege of Jerusalem around 700, a position held by C. F. Keil.
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Proverbs 16:7 “When a man's ways please the LORD, He makes even his enemies to be at
peace with him.” (NKJV)

Israel had to learn it the hard way, much like No-Amon. Their kings throughout history tried to
secure their political protection from men instead of from God by building alliances with Egypt,
Ammon, Syria, Assyria, and others, instead of obeying God and asking God to keep them safe.
And time and again, those neighbor nations betrayed them so that they regretted the alliances
they had made and wished they had obeyed God instead.

o

Early in Judah’s history, the prophet Hanani rebuked King Asa for giving the silver and gold
from the temple in Jerusalem to the king of Syria in order to get the king of Syria to start a
war with the northern kingdom of Israel and so end the border skirmishes between Israel and
Judah. The prophet reminded King Asa in 2 Chronicles 16:8-9 of how God had delivered his
predecessor, King Rehoboam, from Shishak’s multinational invasion of Judah. Hanani said,
“Were the Ethiopians and the Lubim not a huge army with very many chariots and horsemen?
Yet, because you relied on the LORD, He delivered them into your hand. For the eyes of the
LORD run to and fro throughout the whole earth, to show Himself strong on behalf of those
whose heart is loyal to Him. In this [robbing God’s temple to pay foreigners to help instead of
asking God for help] you have done foolishly; therefore from now on you shall have wars.”
(NKJYV, cf. 2 Chr. 12:3)

Isaiah delivered that message often to the later kings of Israel and Judah. In chapter 20, he
warned the Jews that it was pointless to make an alliance with Egypt because the Assyrians
were just going to conquer Egypt. And because they were trusting in human strength instead
of God, Isaiah 20:5 says, “Then they shall be dismayed and ashamed of Cush of their hope
and of Egypt their ornament.” (NAW)

And this message did not go out to the Jews alone, Ezekiel preached it to the cities of
Lebanon (Tyre, Arvad) in chapters 27-28 and to Russia (Gog) in chapter 38, and Jeremiah
preached it to Egypt in chapter 46. Don't put your trust in your military alliances; put your
trust in God, and He will save you!

If you don’t, you will experience the horrors of God’s judgment at a very personal level, like the
citizens of No-Amon did.

v. 10 — God’s Judgment Upon the Citizens of Egypt

The Hebrew word translated “yet” in v.10 indicates that nobody expected No-Amon to be beat,
and yet even they fell under God’s judgment.

It was Assyria’s policy to remove the residents, after conquering a city, and to resettle those
residents somewhere else, so that they would lose their former identity and join the melting pot
of Assyrian culture.

o

That’s what they did to Samaria (2 Ki. 17:6 & 24); it’s what they threatened to do to
Jerusalem (Isa. 36:17), and it’s apparently what Essarhaddon did to the residents of No-
Amon when he conquered it.

The land, the city, and the people in which they so prided themselves would be taken away from
them in judgment. Isaiah 19:4 “I will give over the Egyptians into the hand of a hard master, and
a fierce king will rule over them, declares Yahweh GOD Commander of armies.” (NAW)

The barbaric murder of “nursing infants” publicly in the streets may also have been standard
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policy for the Assyrians, because they did it to Samaria when they conquered the northern
kingdom of Israel too™, according to Hosea 13:16 “Samaria is held guilty, For she has rebelled
against her God. They shall fall by the sword, Their infants shall be dashed in pieces, And their
women with child ripped open.” (NKJV)

o Perhaps they figured that babies and pregnant women would slow the captives down too much as
they walked the long distance to their resettlement.

o Later on, God also declared that this same atrocity would be part of His judgment upon Babylon
(Isaiah 13:16-18).

o Perhaps all the pregnant women these days hiring doctors to abort their unborn babies might be
God’s contemporary way of judging nations along the same lines.

* The “casting of lots” (or, in modern terms, “rolling of dice”), indicates that this once-great
people would be reduced to mere things — chattel — objects of no personal interest except their
market value, to be killed or used upon the mere roll of a die. No heed was given anymore to
whether this person deserved respect; all dignity was stripped from them, even as their clothes
were stripped off (Isa. 20:4).

* In order to keep the strong men among the captives from escaping or fighting back while they were
driven away into exile, the Assyrians “bound” them with “chains” (or iron “shackles”) on their
hands™"' to restrict their movement. [ Note in Assyrian bas-relief of this event, captives marching out
of the city handcuffed and little children escaping with their parents.]

* This turning of persons into things as judgment from God might find a parallel in the New Testament
where, in Romans 1:28, God “gave [men] over to a debased mind” when they “would not retain
God in their knowledge,” thus they became, in their blaspheming “...like unreasoning, natural
animals, born for domestication and consumption... they will be consumed by their corruption”
according to 2 Peter 2:12 (NAW), cf. Jude 1:10).

* Now, this is no excuse to actually treat other human beings with such barbarity, cruelty, and injustice,
but when it happens, we can recognize it as judgment from God against those in rebellion against
Him. (cf. Joel 3:1-8, Obadiah 1:9-11, Isaiah 45:14)

V. 11 — Nineveh Will Be Down And Out

*  The same Hebrew word translated into English as “yet” at the beginning of v.10, indicating a surprising
downfall, appears again at the beginning of v.11, introducing yet another surprising outcome.

o It’s unfortunate that most English versions don’t translate the same Hebrew word with the
same English word at the beginning of both verses 10 and 11, but the Hebrew wording
draws a parallel.

© Inwv. 10 the unexpected fall of No-Amon is described in third person “she,” but in a
dramatic conclusion, v.11 changes the pronouns to second-person “you.” In other words,
God is saying that God will take “you” down (Nineveh), just as unexpectedly as Nineveh
had taken “her” (No-Amon) down.

* Three phrases in v.11 describe Assyria becoming down-and-out: Nineveh will become “drunk,”
it will be “hidden,” and it will experience “refugee” status.

130Cf. Hos. 14:1ff (where it was done by Assyria), 2 Ki. 8:12 (where it was done by Syria), Amos 1:13 (where it was done by
Ammon), and Psalm 137:9 (where it is implied that it was done by Edom).
Bl“pinioned or handcuffed (so the word properly signifies)” ~Matthew Henry
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e This Hebrew word for “drunk”

@)

o

0]

is used elsewhere in the Bible to describe inebriation from drinking too much alcohol,
and Nahum 1:10 does imply that the Assyrians drank too much alcohol,
and drunkenness does destroy a person’s reason and wealth (Prov. 23:29-35),

But I would like to point out that half of the times that this verb is used in the Bible it is a

figurative expression for a deranged condition experienced, not from alcohol, but from

God’s wrath. This is especially found in the prophetic books, for instance:

= Tsaiah 29:9-10 “...they have gotten drunk, but not through wine, they have tottered, but
not through liquor. For Yahweh has poured out upon y’all a spirit of sleep... 63:6 “...I
intoxicated them in my fury, and I brought their vigor down to the earth.” (NAW'**)

=  Jeremiah 25:15-27 “...Take this wine cup of fury from My hand, and cause all the
nations, to whom I send you, to drink it. And they will drink and stagger and go mad
because of the sword that I will send among them.... Thus says the LORD of hosts, the
God of Israel: ‘Drink, be drunk, and vomit! Fall and rise no more, because of the sword
which I will send among you.”” (NKJV, cf. 48:25-26, 51:7, 39, 57)

= When the Lord’s cup comes around to the wicked (Hab. 2:16, Psa. 75:8), it is to put them
out of their right mind, whether that is “giving them over to a reprobate mind,” as it says
in Romans 1, or whether it is to overwhelm them with so much grief and trauma from His
judgments that they can’t think straight, as I think may be the case here in Nahum 3.

* The second aspect of a down-and-out status coming to Nineveh in God’s judgment in v.11 is
that they will be “hidden.”

o

The NIV & ESV translate it “you will go into hiding,” but the Niphal spelling of this
Hebrew verb is properly interpreted passively by the KJV and NASB (“be concealed/ig-
nored/disregarded”)".

This verb is not the standard Hebrew word for “hide,” rather, it is used to indicate
purposeful avoidance or accidental ignorance, so as not to see, hear, or be near another
person. For instance:
= Tsaiah 1:15 “When you spread out your hands [in prayer], I will hide my eyes from them...”
= Tsaiah 58:7 “... split your bread for the hungry, and bring home the poor vagabonds, and

when you see a naked man, cover him, and not hide yourself from your flesh...” (NAW)
= Lament. 3:56 “...Do not hide Your ear From my sighing, from my cry for help.” (NKJV)"*
I think that God is promising that folks will turn their heads and ignore the Ninevite
refugees, rather than allow themselves to see and hear the ragged and hungry Ninevites

135

begging for food and shelter'>.

Instead of being the most powerful player among the nations, Assyria will become the sort
of entity that people don’t pay attention to anymore,

132¢f. Deut. 32:42 (“make arrows drunk with blood”), Cant. 5:1b (sexual excitement), Isa. 49:25 (“intoxicated with their own
blood”). The Greek word in the LXX for “drunk” appears 4x in the New Testament, 3x to indicate alcoholic drunkenness,
and 1x figuratively (Rev. 17:2).

33The passive meaning is supported by all the ancient versions.

134Gee also: Psalm 10:1, 55:2, Prov. 28:27, Ezek. 22:26. The LXX word is found in the GNT only in Acts 17:30 (“God over-
looked/winked at these times of ignorance”).

133Calvin, Pusey, and Keil, however interpreted this hiddenness in terms of disappearance “as though it had never been” (cf.
Obadiah 1:16). Cf. Michael Barrett’s 2021 commentary: “The word for ‘hiding’ also has the sense of being unconscious
or deranged and may fit the idea of drunkenness a bit better.”
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= either because they are so unimpressive that nobody notices them,
= or because their problems are so hideous and embarrassing that nobody wants to deal
with them.

o This is God’s judgment upon the proud who set themselves against God.

* The third judgment of God upon Nineveh in v.11 that will give it down-and-out status is that
they will become displaced persons, “searching for a safe” place to live.

© Logically, this implies that Nineveh will no longer be a “strong refuge” for them; Nineveh
will be destroyed, leaving its people vulnerable to enemies.

o After being the terror of the earth, they will be reduced to begging for a safe place to stay.

o This is what it comes down to: Either get right with God and live in the safety of His care

eternally, or live in rebellion against God and exist in fear, searching for safety.

= Revelation 6:15-17 describes a similar scenario at the end of time when the world in
rebellion against God tried to “...hide'*® themselves in the caves and in the rocks of the
mountains, and said to the mountains and rocks, ‘Fall on us and hide us from the face of
Him who sits on the throne and from the wrath of the Lamb! For the great day of His
wrath has come, and who is able to stand?’” (NKJV)

=  The only alternative is to do what the Psalmist did and make God your “strong refuge:”
Psalm 43:1-5 “Adjudicate for me, God, and argue my case, please, against an ungodly
nation. Deliver me from... deceit and injustice! For it is You who are my God, my
stronghold/refuge! [this is the same word in the Greek translation of Nahum 3:11] ... Send
Your light and Your truth; it is they that will guide me and bring me to the mountain of
Your holiness and to Your chambers... Develop hope towards God, because I shall praise
Him again... [for] salvations...” (NAW)

* Due to its rebellion against God, God said to Nineveh, “I am against you,” but we who are in
Christ hear another word from God in Romans 8:31-39 “...If God is for us, who can be against us?
He who did not spare His own Son, but delivered Him up for us all, how shall He not with Him
also freely give us all things? Who shall bring a charge against God's elect? It is God who justi-
fies. Who is he who condemns? It is Christ who died, and furthermore is also risen, who is even at
the right hand of God, who also makes intercession for us. Who shall separate us from the love of
Christ? Shall tribulation, or distress, or persecution, or famine, or nakedness, or peril, or sword? ...
I am persuaded that neither death nor life, nor angels nor principalities nor powers, nor things
present nor things to come, nor height nor depth, nor any other created thing, shall be able to
separate us from the love of God which is in Christ Jesus our Lord.” (Romans 8:31-39, NKJV)

135In both of the places where “hide” appears in this passage from Revelation 6, it is the standard Greek word for “hide”
Kpunte, whereas the LXX word used to translate “hid” in Nahum 3:11 was dnepewpaypévn (“overlook™).
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Nahum 3:5-11 — Side-by side comparison of versions<
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upon thee, Bés)yxuy.pev upon tl}ee filthX upon | you And T will %, idols on top -[’]-71,7 X upon you | you and
ad 111 KEHEet TOG . 10 | thee, and you . ith of. you, dI VR ad I shall i you
> thine thee -\« Ml contemp will ake d ~l Lowil, and
th_ee, and oo kat ean-waysh R and setyouup |and make fool of8 HN 11.1 youandI |Iwill make
will make Bno?pal and will will set thee | as a youX a then I will ’ﬂm'Z]'i shall' make |you X [repug-
an example |oe elg fﬂake.thee 3 | as a gazing- | spectacle. | spectacle. |Xa set you up EKS J]|youinte a |nantintheeyes
of thee. FEPE- [public] stock. spectacle. as a sight [to X9 spectacle of all who] see
Setype, exaraple. see], o [youl.
7 And it 7 xai Eoton |7 And it 7 And it 7 t'And it 7 X X All 7 And X all 7 and it will 0 (T) 7 X Every- | 7. And it shall
shall come ~ .~ |shall bethat |shall come |will come be that T ene whoever | come to pass
TG 6 Op&V who see who look at ek,
to pass that og ¢ every one | to pass, about that ou will ou will e\;fryone R 22 | sees you that everyone
fl;]:trZh(:llle that sees that all they | all wh(.) see % fom m from yﬂ 1(1) sees you ™ shall 78 W.ho sees vou
0 4o Gob thee shall [ | that look ou Will you and you and = loath of you | will M!Eh
see thee, [EP— 'om .
hall Ko £0€t dov i upon thee from say, "Nine- | say, B Wast il VXY | and shall say: | from you and
shall jild ; you and wi « ‘
HP from thee, shall you and . e Ninp. e 0 [For whom] | say, ‘Nineveh
from thee, 0f N veh is ¢ is Nine- | say, “Nine- r_m b o
and shall Nuveon- ig and shall from thee, | say, .Nme- M-—who veh: who veh has been HS'HJ: - %meva . hs been .
soy: Nnive | GEERE | S | ndsay | vebiTER | win ol | i g | T g loiunderediifoiunderedy
ﬁ abty; : . Nneveh L jastatedy for her?’ X | for her?” X | who will be HTF{? Will you Who will
S who | m6Bey Nineve! : Who will | Where ean | Where sympathetic HUtaNy sorrow for | mourn for
shall el o who shall | who will Brieve for |1 find [any] | would I toward her?” TR0 | yourself, and | you? X
moan thee? ApAKANOWY lament for | bemoan her?' X . oneX to seek com- | Where ever WP:& where shall T Where shall I
whence o HQ her? whence | her? whence | Where will would I seek * | seek-a- find those
O, comfort X | forters for 5 -
shall I seek shall Tseek |shall I'seek |Iseek you?" you? comforters a DUJD comforter for | who will
a comforter comfort for | comforters | comforters for you -[’7 you? comfort you?
for thee? her? for thee? | for you?" from? e
8 Art thou | 8 [¢toipaoo ttSh[Prepare 8Arthou |8Areyou |8Areyou |8Areyou |8Areyou (ﬂ) 8Areyou |8.Areyou
better than | pepiSa, ti;r? E:uI:ﬁer- betterthan | better than | better than | better than | better than 2u°n= better than | better than the
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1 the chord,] th ; Amon wh dria which
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among the Mg% that rivers, that | [of the Nile, | around her? | around her, | Water all akial g0l and waters | rivers, with
rivers? év notayoic, | AMONS the | had thewa- | With] water | The siver her rampart around her, — sgrround water all
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Douay LXX Brenton KJV NASB NIV ESV NAW | Masoretic| Bauscher Cathcart
(Vulgate) (Vaticanus) Hebrew | (Peshitta) | (Targums)
9 Ethiopia |9 [kai®] 9 [And] 9 Ethiopia |9 Ethiopia |9 Cushand |9 Cush was | 9 Ethiopia 7€k (U) 9 Cushand | 9. Cush was
and Egypt | Aifomiary | Ethiopiais | and Egypt |was her Egypt were | her was her D=ayy Egyptis an ally, Egypt
were the ioyvgotrig | her strength, | yere her might, And | her strength; strength, 7= | her strength al§0, and. .
strength kol Afyor- | and Egypt | strength, Egypt too, |boundless |Egypttoo, |andsowas 037%1n7 | and she has | without limit;
thereof, and | tog kot ovk | 2dthere 1 anqirywas | X without | strength; | and that Egypt, and R TX) no limit; | the Putians
there isno | o mépag wfas}rllo lmit | infinite; Put | limit[s]. Put | Put and without that without | ©% Emer the Putians | and Libyans
end: Africa | [tfic] guyde, |2 I¢ e[]o  her | @1d Lubim | and Lubim | Libya were | limit; Put limit. 013 and the were X your
and the kol AfBoeg engernies‘“]- were X thy | were among her | and the S‘}dan and fak mb-] Libyans support.
Libyans £yévovto > |helper[s]. |amongher |allie[s]. Libyans Libya were | were
. and the in your 177 | among her
were thy {Bon6et Libyans helperf[s]. were X her ll'y i Tl g
helper[s]. | ewsic. became het helperfs]. ~[alliance. | TFynry3 | alliels]
helper[s].
10 Yet she | 10 kai'® 10Yetshe |10 yetyas |10 Yetshe |10Yetshe |10 Yetshe |10Even X7 03 0|10 b ahe fl O'YEt-ShEiS
also was X | oot eig " ishall 0854 | she X became an | was taken |became an | She become ;{vent ltl?t(')tl 5?11(; shall go’
i_ . an xile; captivity
. ) into captiv- -’»She - and -’-She she went and her into exile;
and earried | MOPEVOETAL |1 P ,she |wentinto |wentinto |[wentinto |° ﬂ;b,j ¢ moreover. her
into cap- | xpédwtog, |ity, and they | yoentinto | captivity; | exile. X captivity; X | 10 a3 awn children youths shall be
tivity: X Kol tacvima | shall X captivity: | Also her Her infants | her infants | C3PUVILy. 2 == were ;
aviig dashX h Even h U=y | dashed to | dashed in
heryoung | o B sow | aSNANEr | her young | small chil- | were were WED her :(’77:717 ashed 10 o ces at the
children ~oggron infants children dren were | dashedto |dashedin |PUrsIng- Ky g5 plecesat |} .14 of ever
e’ Gpx&S | [against th bab 1Y | the head of y
were TGO TV againstthe | 3150 were | dashedto | pieces at pieces at ables were ST € nead ol | greerX, and
dashedin | g55, ground]at | qashedin | pieces At | the head of | the head of |dashedto b; wRI2 all of [its] | they shall cast
piecesat | [auriich], kai thetop of | niecesat | the head of |every every pleces at Sy iRIn streets, and | jots upon her
the top of | ¢mi [mévral all [hf}r] the top of | every streetX. X | streetx; X | the head of | 7V} for her honourable
every tEvbosa | WS and | 7)) the streetX; X |Lotswere | for her all the 307223 honorable | men, and all
streetX, TG they shall | geers: and | They cast | cast for her | honored streets. And omin 17 men they | her nobles
and they Bohodory | castlots they cast | lots for her |nobles, and | men lots over her . - | castlots Shalng )
cast lots KAfpoLG, upon [all] | 1oiq for her | honorable | all her great | were cast, | honored U’bTa 17;’1 and all her % m
upon her | katmavteg her glorious | honourable | men, And | men were | and all her | men they Ly>n great ones | Chains.
nobles, and | Ot HEVIOTAV- [possession | e and | all her great | put in great men | handled |°f1.1 | were bound
all her great | €6 9VTN6 sl,andall | a1 per great | men were | chains. were bound | dice, and Railpl il b chains
men were &Eencofgm her nobles | oy were | bound with in chains. | all her great
bound in | XEWOTEOAS. | shall be boundin | fetters. men were
fetters. bound in chains. bound with
chains. chains.
11 There- |11 kai o0™ |11 Andthou |11 Thou 11 Youtoo |11Youtoo |11 Youalso |1t Evelr; y‘?ﬁ R 03 (%) ] 11 Also you | 11. You too
fore thou pgev(jsﬁ(jn shalt be also shalt will be- will be- will be g(e)lc—l;i[ele 1‘;1\,—1 [pﬁjawn shall be- are hke one
also shalt be | ko &0 drunken, and | be drunken: | come come drunken; toxicated: 1L | wretehed, | that is drunk;
made drunk, D shalt be B | thou shalt | drunk, You | drunk; you |you will ® vou will b vk and you ;f”mou shall [
and shalt be [EE; and | e (57, thou | will be (IR | will ZeSis | TAt: o B o ﬂhaﬂ be fiillldestroyedy
. b » 5 2l disresardedii 5 il
DloCCs ko™ o0 thou shalt also shalt @ You T and |X you will E = . ﬂ?g 03 despisedy you too shall
and thou . seek for thy- X i¥El you 03 also you seek help
{nmoeig seek too will X seek seek a ref- i wipan ‘
shalt seek self Strengih yourself will =5 | shall seek t th
held from OEQLTH because of strength search for a | refuge from | uge from seek refuge YN shall see against the
thep othov'© &€ [thine] because of | refuge from | the enemy. |the enemy. | from the en- 5 ?elp f]rorn enemy.
- ; Reyy§ our
enemfies], | £XBP&V. enem[ies]. | the enemy. | the enemy. emies. Ramkit ) e}III emlies]

SXNAW is my translation. When a translation adds words not in the Hebrew text, but does not indicate it has done so by the
use of italics or greyed-out text, I put the added words in [square brackets]. When one version chooses a wording which is
different from all the other translations, I underline it. When a version chooses a translation which, in my opinion, either
departs too far from the root meaning of the Hebrew word or departs too far from the grammar form of the original text, I
use strikeett. And when a version omits a word which is in the original text, I insert an X. I also place an X at the end of a
word if the original word is plural but the English translation is singular. I occasionally use colors to help the reader see
correlations between the various editions and versions when there are more than two different translations of a given
word. The only known Dead Sea Scrolls containing Nahum 3 are 4Q82 (containing parts of verses 1-3 & 17 and dated be-
tween 30-1 BC), The Nahal Hever Greek scroll (containing parts of vs. 1-3 & 6-16 and dated around 25BC), and the Wadi
Muraba’at Scroll (containing parts of verses 1-19 and dated around 135 AD). Where the DSS are legible and in agreement
with the MT, the MT is colored purple. Where the DSS support the LXX/Vulgate/Peshitta with omissions or text not in
the MT, I have highlighted with yellow the LXX and its translation into English, and where I have accepted that into my
NAW translation, I have marked it with /forward and backward slashes\.
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SYDouay Old Testament first published by the English College at Douay, A.D. 1609, Revised and Diligently Compared with
the Latin Vulgate by Bishop Richard Challoner, Published in 1582, 1609, 1752. As published on E-Sword.

6Z«Septuagint” Greek Old Testament, edited by Alfred Rahlfs. Published in 1935. As published on E-Sword.

HAEnglish translation of the Septuagint by Sir Lancelot Charles Lee Brenton, 1851, “based upon the text of the Vaticanus”
but not identical to the Vaticanus. As published electronically by E-Sword.

HB 1769 King James Version of the Holy Bible; public domain. As published electronically by E-Sword.

HCScripture taken from the NEW AMERICAN STANDARD BIBLE®, Copyright © 1960, 1962, 1963, 1968, 1971, 1972,
1973, 1975, 1977, 1995 by The Lockman Foundation. Used by permission.

HDScripture taken from the HOLY BIBLE, NEW INTERNATIONAL VERSION®. Copyright © 1973, 1978, 1984 by Inter-
national Bible Society. Used by permission of Zondervan Publishing House. All rights reserved.

HE Scripture quotations are from The Holy Bible, English Standard Version, copyright ©2001 by Crossway Bibles, a publish-
ing ministry of Good News Publishers. Used by permission. All rights reserved.

HE From the Wiki Hebrew Bible
https://he.wikisource.org/wiki/%D7%9E%D7%99%D7%9B%D7%94_%D7%90/%D7%A9%D7%95%D7%A8%D7%95%D7%AA.
DSS text comes from https://downloads.thewaytoyahuweh.com
HGThe Peshitta Holy Bible Translated by Glenn David Bauscher, Copyright © 2018 Lulu Publishing, 3rd edition Copy-
right © 2019 as found on https://biblehub.com/hpbt/nahum/3.htm

HHErom The Aramaic Bible: The Targum of the Minor Prophets, Wilmington, Del.: M. Glazier, Volume 14, 1989, Cathcart,
Kevin J; Gordon, R. P. As found on https://wbsg8v.xyz/d3/y/1715385560/100/u/ia/annas-archive-ia-2023-06-acsm/t/
targumofminorpro0014unse.pdf~/f8jMjv18tRB-fitiyGs6_g/The%20Aramaic%20Bible%3A %20The%20Targum%20of
%20the%20Minor%20Prophets%20--%20Cathcart%2C%20Kevin%20J%3B%20Gordon%2C%20R _%20P%20--%20
Volume%2014%2C%201989%20--%20Wilmington%2C%?20Del_%3A%20M_%20Glazier%20--%209780894534898
%20--%202c2211ab706b64db6d34be810eef40da%20--%20Anna%E2%80%995%20Archive.pdf on 10 May 2024

HI This word “come” is not in the original Latin text; it was added by Douay for the English translation.

i “show... kingdom... peoples” occurs in the LXX of Esther 1:4 & 11 (when the Babylonian King “showed off” his “king-
dom” and also wanted to show off his queen before the “nations”) and in the GNT in Matthew 4:8 (when the Devil
“showed” Jesus all the “kingdoms” of the world).

HKThe first half of this verse is a reiteration of 2:13.

HL Nahal Hever reads with an active form (6now) instead of the LXX’s deponent form, but the meaning is the same.

HMA]] 48 instances of this word are associated with idols and the worship of false gods, so I question the prevailing opinion
among commentators that this is speaking of physical “filth.”

HNThe only other times this verb appear in the Piel stem are Deut. 32:15 (“lightly esteemed the Rock”), Jer. 14:21 (“don’t
make a fool of the seat of Your glory”), and Mic. 7:6 (“son makes a fool of father”).

HOSymmachus rendered with avaywpnoet (“clear out”), an equally fair translation of the MT.

HPN. H. reads differently. The legible portion of this word is -mwprnke- . A search for that string in the LXX yields only one
word, tetadomnwpnkev (“afflicted/miserable/wretched” Jer. 4:20; Joel 1:10; Zech. 11:3), which turns out to be a close syn-
onym to the LXX, further evidence that they are independent translations. Symmachus rendered SieokeSaotat, possibly
closer to the MT Hebrew meaning “it has been destroyed.”

HQ Another instance of a homophone variant in the LXX. If the translator were visually reading the original, he would have
translated correctly, but since he was hearing someone else read it, and the Hebrew 77 (“to her”) sounds the same as 72
(“to you”), a variant was introduced.

MR Although the Greek word in the LXX can mean “dismount,” it also can mean “get off” or “leap away” from, and the latter
would have been a better English translation.

S Most instances of this verb have to do with back-and-forth movement, but the meaning of “mourning/sympathizing”
shows up here and in Isa. 51:19, Jer. 15:5, 22:10, 31:18, & 48:17, Psalm 69:20, and Job 2:11, & 42:11.

T Curiously, this pronoun in the Aramaic versions is 2™ person (“you”), whereas it is 3 person (“her”) in MT, Latin, & Greek.

HUThe final nun appears to be a lengthened form of the interrogative *X (“where”). Perhaps since it borrows the spelling of
the negative particle (X) it emphasizes the negation of the prospect that it is anywhere. This lengthened form of *X is also
found in Gen. 29:4, 42:7, Num. 11:13, Josh. 2:4, 9:8, Jdg. 17:9, 19:17, 2 Ki. 5:25, 6:27, 20:14, Job 1:7, 28:12,20, Psa.
121:1, Isa. 39:3, and Jon. 1:8.

"'The first phrase in the LXX appears to be an alternate translation of the first phrase in Hebrew. Nahal Hever omits that
repetition, reading like the MT and other versions except with a negative: pn ayaBueig ‘vn- “You are not better than...”
(Aquila’s version concurs, and Symmachus translated with the synonym BeAtiwv=better than, and Theodotian with the
synonym kaAn). The name that follows is illegible in N.H., so, unfortunately, it can’t be compared to the LXX, but Aq,
Sym. and Theod. all interpreted the Hebrew minno ammon as “than Ammon.”
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HWN.H. has the synonym ‘1oxug (“strength”), which is a closer translation of the MT than the LXX.

HXN.H. omits “and,” thus reading more like MT, but the meaning is not significantly different either way.

™This word is only here and 2 Sam. 20:15, 1 Ki. 21:23, Ps. 48:14, 122:7, Isa. 26:1, and Lam. 2:8. I have translated it “ram-
part,” “bulwark,” and “defensive wall.”

HZThis word “sea” is missing in W.M., but it’s in the other DSS (N.H.) as it is in the MT and all the ancient versions. The
LXX and Peshitta, however, add an “and” here. The MT just has a disjunctive accent here, not a conjunction-word, but
the practical upshot is much the same.

% NIV, ESV, NET, & NLT follow the Vulgate, XX, and Peshitta which reasonably translate the unpointed text as “water,” but
with the Masoretic pointing it becomes “from the sea,” which is the reading of Geneva, KJV & NASB. Targums go both ways.

B Although obscured, N.H. does not appear to have this extra kai, and the MT and other versions match without it.

' Brenton appears to have added this explanatory phrase for the word “flight” — it is not in the LXX or Vaticanus.

'® The unpointed text could be either a feminine form of “strength/force,” or it could be a 3fs possessive pronoun “her
strength.” Masoretic pointing from the 900’s AD chose the former, followed by one of the Targums and the NASB, NET,
& NLT, but the consensus of the Vulgate, LXX, Peshitta, Geneva, KJV, NIV, ESV, and another Targum is the latter, which
would call for a dot in the middle of the last letter. (The song “Dagesh In The He” that I composed and recorded with
Nathan Clark George explains it all.)

 N.H., Aq., Sym. and Theod. spell as the place name Put (povd/t), followed by MT and all the other versions. (The Vulgate
paraphrased “Africa” rather than transliterating “Put,” and the LXX editor noticed that the Hebrew word sounded a lot like
the Greek word for “fugitive” and just went with it. Put would correspond roughly to modern-day Sudan.)

¥ Geneva, NASB, NIV, NET, ESV, and NLT decided to follow the LXX & Syriac (“her” — which would have sounded the same
but would have been spelled with a different letter in Hebrew) instead of the DSS, MT, Targums, Vulgate, and KJV (“your”).
This “your” in Hebrew is spelled feminine and singular, so its meaning in English would be a cross between “her” and “your.”

'S This and the next kon are translated kouye in N.H. No significant difference in meaning.

™ N.H. employed the ar- prefix instead of the peta- prefix to the next main verb, but it is a synonymous meaning.

" N.H. does not have space between legible words to include this word. MT also does not include this pronoun, although it
doesn’t change the meaning.

U From a root that means “suck milk.” The only other instances of this word are in Ps. 137:9 (where it speaks of dashing
Edom’s infants against stones in retribution), Jer. 6:11 & 9:20 (Judgment coming on Jerusalem, even its children), and
Lam. 1:5, 2:19, 4:4, Joel 2:16, and Mic. 2:9 (with less-relevant indicatives about children).

' Vulgate and Syriac (followed by all English versions to my knowledge) translated this as past tense, even though it is in
imperfect tense in Hebrew (the LXX and Targums rendered it as future tense). The LXX reasonably translated the un-
pointed text actively, but all other versions follow the Hophal passive pointing in the MT. It is a rare word, only occurring
here and 2 Ki. 8:12, Isa. 13:16-18, and Hos. 10:14 & 14:1 — all in connection with killing nursing children.

 The only other instance of this word is in Ecclesiastes 12:6 — what happens to the “silver cord” at death. This rare word
("717) could have been chosen to parallel 12/’ (“dash in pieces”) from earlier in the verse.

™M Nahal Hever reads ye instead of the LXX ov. Kon ye might be a slightly better-nuanced translation of the the Hebrew gam,
but the Hebrew does have an emphatic pronoun “you” here which is in the LXX, but not in Nahal Hever. However, since
the verb has the second person embedded in it, the meaning is not really any different.

N Nahal Hever is partially illegible, but the letter ¢ is visible before ov here, presumably translating the Hebrew gam as kot
ve, like it did at the beginning of the verse - yet another indication that Nahal Hever was a separate translation into Greek.

10 By the time of the Greek N. T., this word had a different meaning, that of insurrection/disputation, but there is an interest-
ing judgment-day parallel in Rev. 6:17 which uses the same Greek root in the phrase “who is able to stand?”

" Cf. Hab. 2:16.

'® The Niphal spelling is properly interpreted reflexively by the Geneva (“hide thyself”) or passively (“be concealed/ig-

nored/disregarded”) by Vulgate, LXX, Peshitta, Targums, KJV, and NASB, but the Niphal stem is ignored and translated

actively (“hiding”) by NIV & ESV. There are other words in Hebrew with a more primary meaning of “cover/hide,” but
this one is used throughout the HOT to indicate accidental ignorance or a purposeful averting of the eyes or ears so as not
to see or hear another person. BHS suggested that switching the second and third letters of this word could generate the

Targum’s word “destroyed.”

Peshitta, Symmachus, and Brenton add “your,” but it is not in the LXX (not even Vaticanus) or Vulgate. However, what is

in the Peshitta, LXX, and Vulgate is a plural ending. Since no DSS have survived with this word intact, those ancient ver-

sions are much closer to the time of the original than the existing Hebrew text itself. The fact that Symmachus also saw a

suffix on the ending of the Hebrew word also raises doubt as to the MT spelling. But whether it is “your enemy,” “enemy”

or “enemies,” the general meaning comes out the same.
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Nahum 3:12-19 — The Incurable Wound

Introduction

The end of the book of Nahum continues with God’s threat to bring judgment against a nation
which had set itself in opposition against Him, and, using various agricultural images, makes the
case that everything they were trusting to keep them safe - their fortifications, their army-men,
their gates, their walls, their leaders, their trade, their numbers, their resilience - “all those things
which they reposed a confidence in [w]ould fail them.” ~M. Henry 1714, AD

Read my translation of Nahum 3:12-19:

All your forts are fig-trees with first-fruits; just let them be shaken, and they will fall into the
mouth of the devourer! Look, your people are women in your midst. Before your enemies, the
gates of your land are completely open; fire devours your door-bolts. Bottle water for yourself
for the siege. Strengthen your forts. Go to the mud-pit and make a mix with the clay; get a
handle on the brick-work. It is there that the fire will devour you. The sword will cut you down;
it will devour you like a young-locust. Let it make itself as overwhelming as the young-locust;
let it make itself as overwhelming as the swarming-locust! You have made your merchants more
numerous than the stars of the skies. The young-locust has molted and taken wing. Your
devotees are like the swarming-locust. Furthermore, your officers are like burrowing locusts
that entrench in the walls on a cold day. When the sun has risen, he is withdrawn, and it is not
known where his location is. Your shepherds have gotten drowsy, O King of Assyria. Your
nobles have gotten cozy. Your people were panicked upon the mountains, and there is no
rallying them. There is no diminishing to your brokenness — [no] weakening of the strike
against you. All who listen to the hearsay about you clap hands over you, for upon whom has
your evil not had a lasting effect?

v. 12 — God Starts To Trash-talk!

The fortifications mentioned in v.12 might be the wall of the main city or perhaps outlying
military forts around the city (Calvin). But they are compared to fig trees.

Fig trees seem to have been the sort of thing everybody had in their back yard in those days, so
it was a familiar image.

o Isaiah 28:4 Regarding Ephraim: “And the fading flower of the beauty of his glory which is
upon the head of the valley of riches will be like a ripe fig before summer which as soon as
the see-er sees it, it is in his hand and he swallows it.” (NAW)

Fig trees do not grow big like elms and oaks (Many don’t grow any taller than 15 feet!), so it
was not very flattering for God to compare Nineveh to a fig tree.

Furthermore, the main point of a fig tree is to eat its fruit'”’.

© So, when you go to harvest figs, does the fig-tree fight back and say, “Hey! Give me back
my figs, or I’'ll poke your eyes out!”? No! it just stands there while you shake the ripe figs
off of it and you pick the fallen fruit up off the ground.

o God is implying that the mighty city of Nineveh is going to be a pushover and that

37Perhaps also to provide close shade (John 1:48).
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Nineveh’s riches are just there for someone else to take.'*®

* So God is trash-talking Nineveh. The scary thing is, Nineveh doesn’t have a chance in this
fight; their proud rebellion against God is a pitiful delusion of strength, and the same is true of
every civilization which rises up without acknowledging accountability to their Creator.

* God promises that He is going to shake things up in judgment in our world too, in the future.

o Revelation 6:13 “And the stars of heaven fell [will fall] to the earth, as a fig tree drops its
late figs when it is shaken by a mighty wind.” (NKJV)

o So, how will you survive the shaking? You turn to “face” the “Lord” and accept the terms of
His covenant; then He becomes your “helper” “at your right hand” rather than your
adversary intent on destroying you.

o Acts 2:25 “For David says concerning Him: ‘I foresaw the LORD always before my face,
For He is at my right hand, that I may not be shaken.’” (NKJV)

o Hebrews 12:26-29 “...now He has promised saying, ‘Once more I myself am shaking not
only the earth but also heaven.” Now, the ‘Once more’ shows the replacement of the things
being shaken (in this case, of things which have been created) such that the things which are
not being shaken may remain. Therefore, since we are receiving an unshakable kingdom, let
us continue to be grateful, by means of which we may minister most-acceptably to God with
reverence and devotion, for indeed, our God is a consuming'” fire.” (NAW)

* The trash-talk continues as we go into v.13. God taunts Nineveh, saying that they aren’t going
to put up any resistance to their conquerors.

v. 13 — The Ease With Which God Will Overthrow Nineveh

* Now, this was in the days when women weren’t allowed in the Army.

o The stereotype may have its exceptions, but it seems to be part of God’s natural design for
women to seek safety from trauma while it is part of God’s natural design for men to become
more aggressive under trauma and go on the attack.

o God’s design is quite sensible; somebody needs to preserve the human race while somebody
else staves off threats — this isn’t saying that there’s anything wrong with women and the
impulse to seek safety. The problem is when persons with a primary impulse to seek safety are
put in the position of being the ones who are supposed to attack the enemies.

o So, to call all Nineveh’s soldiers “women” was an insult'®’, but what could they do about it?
They weren’t going to be able to prove God wrong on this when “the rivers' gates were
opened, and the palace dissolved,” (Nahum 2:6, NAW) and the Medes and Persians in their
crimson uniforms came pouring in to Nineveh, stabbing and slashing as they came. The
Assyrian army wasn’t going to put up resistance.

* According to Isaiah and Jeremiah, Egypt and Babylon would be in the same boat when their time

138« And hence an useful doctrine may be deduced: whatever strength men may seek for themselves from different quarters,
it will wholly vanish away; for neither forts, nor towers, nor ramparts, nor troops of men, nor any kind of contrivances,
will avail any thing...” ~J. Calvin, 1559 AD

Fxatavaiiokov, a synonym to the word “eater” (#68ovtog) in the LXX of Nahum.

140“God prepares men for ruin, when he debilitates their hearts, that they cannot bear the sight of their enemies... By saying,
in the midst of thee, he intimates, that though they should be separated from their enemies and dwell in a fortified city,
they should yet be filled with trembling.... smitten by the hand of God... that they would not cease to tremble, even while
they were dwelling in a safe place.” ~Calvin, 1559 AD
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came for God’s temporal judgment, “The mighty men... have ceased fighting, They have
remained in their strongholds; Their might has failed, They became like women” (Jer. 51:30),'"
for, as Romans 9:19 puts it, “Who can resist God’s will?!”

* Even the very defensive infrastructure of Nineveh'* will give no resistance. Nahum says that
the gates of the land'* will be left “wide-open for their invaders,” and the “dead-bolts” or
“bars” (that were supposed to provide reinforcement to keep the gates and doors closed) won’t
work because they will be burnt and useless'*.

*  When God is ready to move, nothing and nobody is going to get in His way; resistance is
useless. In Revelation 20:8-9, we read of “Satan... deceiv[ing] the nations which are in the four
corners of the earth, Gog and Magog, to gather them together to battle... and surround[ing] the
camp of the saints and the beloved city. And fire came down from God out of heaven and
devoured them.” (NKJV) “Fire” would also “devour” Nineveh.

* God’s taunt against His enemies goes on in v.14; in this verse He jeers at the work they are
doing to prepare for a siege.

v. 14 — God’s Enemies Prepare In Vain

* Now, we all need water to survive, so one of the ways to prepare a city for a siege was to make
sure everybody had enough drinking water secured in reservoirs/bottles/wells, otherwise,
everybody is dead of dehydration within a matter of days. Indeed Nineveh was besieged for
over two years before it fell.

» This “water” may also go with the rest of this verse describing the process for making bricks to
shore up city walls.

o Back in those days, concrete hadn’t been introduced to that part of the world, so they built
with bricks of dried mud.

o Water would be dumped onto a spot of ground that had a lot of clay in the soil, and, since
this was in the days before concrete-mixers with internal combustion engines, they simply
squished the water between their toes into the clay (Isa. 41:25, Rom. 9:21) until it was the
right consistency to cut or mold into the shape of bricks,

o then they would set the wet bricks out to dry in the sun until they got hard, and voila! they
would have bricks to make a wall taller or thicker or to repair holes in the wall.

©  There wasn’t much timber or stone to build with in that area (Calvin), but there was plenty of
clay (Pusey). The ancient historian Xenophon (Anab. iii.4.4) described the massive brick wall
he saw on the stone foundation of Nineveh, and archaeologists have confirmed that the great
double outer rampart on the east side of Nineveh was made of brick and earth (Lehrman).

o Isaiah described similar preparations that the Jews in Jerusalem did when they were

“Tsaiah 19:16 “In that day Egypt will be like women, and they will tremble and fear before the hand that Yahweh Com-
mander of armies shakes over them.” (NAW)
Jeremiah 50:37 “A sword is against their horses, Against their chariots, And against all the mixed peoples who are in her
midst; And they will become like women. A sword is against her treasures, and they will be robbed...” (NKJV)
cf. Luke 21:26 “...men's hearts failing them from fear and the expectation of those things which are coming on the
earth...” (NKJV)

“2And of Egypt (Isa. 45:1-2) and of Babylon (Jer. 51:30b).

“3pusey noted that “gates of the land” were different from “city gates,” explaining that mountain passes which afforded ac-
cess to Nineveh are probably what is meant. Kyle agreed and interpreted the “bolts” as forts at those passes.

144«For as we see that so great is the vehemence of fire, that it melts iron and brass, so the Prophet means, that there would
be no strength which could defend Nineveh and its empire against the hand of God.” ~Calvin
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threatened with a siege in Isaiah 22:9-10 “...y'all saw the breaches of the city of David, for
they were many. So y'all collected the waters of the lower pool, and y'all counted the houses
of Jerusalem, then y'all broke down the houses to fortify'* the wall.” (NAW)

* V.14 echoes what had been said earlier in Nahum 2:1 “One who scatters has come up against
your front: guard the fort-wall! Monitor the road; tighten belts; marshal extra strength...” (NAW)
It’s as though God is mocking the Ninevites as they work to prepare themselves for a siege.

* No matter what they do to fortify their city, verse 15 opens by saying, it is “there” within their
own city that they will be destroyed.

V. 15 — Three Images of God’s Punishment

* The “fire” and the “sword” are familiar images that we’ve already encountered in Nahum to de-
scribe the conquest of Nineveh, for instance, Nahum 2:13a “‘Look at me; I am against you,’ de-
clares Yahweh, Commander of armies, ‘and I will cause your cavalry to burn up in smoke, and
the sword will devour your young lions...” (NAW)

© And indeed, archaeologists have found much evidence of fire damage in the ancient ruins of
Nineveh, including vast amounts of cinders from the wooden roof that caught fire, and evi-
dence of “intense and sustained heat,” such as “melted nails.” (Pusey, quoting Botta)

* But the “locust” is a new image, yet still a familiar one to anyone acquainted with agriculture.

o Often in late summer, grasshoppers come through my garden and eat everything they can.
They seem to like my iris blades, and I don’t mind that, but when they get into my vegeta-
bles, that’s another story!
= What with the hard frosts of winter here, and the pesticides used in the fields around us,
and other factors, I haven’t seen these insects get too out-of-control.

= But sometimes conditions line up for them to multiply way more than normal, and there
get to be so many of them that they eat every edible crop as well as every leaf and blade
of grass throughout a whole region.

= This is the picture we have here in Nahum 3:15 — a metaphor of a human army marching
through the land and eating and destroying absolutely everything in its path.'*®
o Two Hebrew words for “locust/grasshopper” show up in this verse: yeleq and arebeh.
= The first is translated “young locusts/caterpillars/grasshoppers/cankerworm” — the root
idea of its meaning being to “eat up” things, so it may refer to the nymph stage of the lo-
cust when it is most voracious in eating and does not have developed wings.

=  The second kind of locust is sometimes translated “swarming/great locust,” and its root
meaning is “to be many,” so this may refer to the adult stage of the insect when it
swarms and reproduces.

* The end of verse 15 is very interesting to me, and I would like to suggest a translation of v.15
that is different from most English versions.

© In Hebrew there are two commands, both commanding the subject to “make itself heavy/
weighty/significant'",” both in comparison to locusts. This is a different Hebrew verb root
from the one at the beginning of v.16 (which simply means “to multiply/be many”); this

459x2, a synonym to Nahum’s piri.

146 (along with Metsudath David, Newcome, and others) interpret the locusts as an image of the Medo-Persians destroying
Nineveh. Calvin and Grotius, however, interpreted the locusts as the Ninevites destroying other nations. Matthew Henry
and Keil maintained that both were the case here.
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command in v.15 has more to do with the effect of weight or importance upon others, which
is why I translated it “overwhelm.”

o But what’s interesting is that the first command is to a masculine singular subject whereas the
second command is to a feminine singular subject. So the question is, what pair of masculine
and feminine subjects could he be commanding to make themselves overwhelming?

o The word “you,” referring to Nineveh, is the first thing that most people think of as the subject
of this command'#, but the word “you” here is only feminine, with no masculine parallel, so I
don’t think Nineveh is what’s being commanded to become heavy and overwhelming.

o But there is a masculine singular and feminine singular pair in this verse, and it is the masculine
“fire” and the feminine “sword,” so I think it is the fire and sword wielded by the Medo-Persian
armies which God is commanding to become overwhelming to the citizens of Nineveh.

The way it’s usually translated in English is like the imperatives in v.14, where God is practi-
cally jeering at the Assyrians while they try to build up a bigger army, because He knows all
their efforts will be in vain.

But the translation I’m suggesting is more in line with the first half of v.15 with the fire and
sword overwhelming and consuming and destroying Nineveh. And the sovereignty of God is
just as present because, if these are commands to the fire and the sword, then all it takes is a
word from God, and His enemies are overwhelmed. That’s sovereign power!

In the prophecy of Joel (1:4, 2:25), this comparative imagery of invading armies to locusts
shows up describing troops God sends in judgment upon Israel, and at the end of Isaiah (66:15-
16) and the end of Revelation (9:3-7, 20:9) we see the same imagery of locusts, fire and sword
consuming all of God’s enemies at the end of time.

v. 16 — Riches Take Wings

It’s hard to see how the first half of verse 16 relates to the second half, but there is a progression from
fullness of trade to the emptiness of abandonment, the latter being a consequence of the former.

o Perhaps the past tense in the second half describing the judgment is an example of what they
call the “prophetic perfect.” It hadn’t happened yet, but God’s word is so sure that it can be
spoken of in past tense.

John Calvin noted that “the principal men [of Nineveh]... were “all merchants,'**” and ancient

historians like Diodorus Siculus (ii.11) and Herodotus (ii.52) commented on how rich the trade

was through Nineveh because the Tigris River was a tremendous artery of commerce'".

The implication of the phrase “beyond the stars of the heavens” is religious; it indicates that
Assyria was putting a priority on economic trade above all else, and that is a form of idolatry,
putting something in this world higher than God.

o Isaiah 23 and Ezekiel 27 also promised judgment on Tyre and Babylon for the same sin,""

“’The only other place this verb appears in this hitpael stem in the Bible is Prov. 12:9, where it is translated “he honored
himself/pretended to be somebody/played the great man/was self-important.”

“8Every commentator I read interpreted it as such.

“SMatthew Henry, however, said that the merchants came “from abroad.”

50pusey noted lists of goods in which Nineveh traded, published by Rawlinson and Brugsch, including: nard, amonium, myrrh,
frankincense, indigo, embroidery, brocades, wrought iron, silver dishes, brass harps, lapis lazuli, ebony, ivory, vases, etc.

BTsaiah 23:8 “Who has purposed this against Tyre, the bestower of crowns, whose merchants [717770] were princes, whose
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o and, in the New Testament, Jesus used the same Greek word used to translate Nahum’s word for
“merchants” to chide the Jews of His day for converting the temple — designed for the nations to
worship God, into an “emporium” — designed to make money (John 2:16, cf. Matt. 22:5).

o After that, Jesus’ brother wrote to believers “abroad” in James 4:13-5:3 “Get with-it now,
you who are saying, ‘Today or tomorrow we shall go into this town here and manufacture
for one year there, then market and profit!” — who yourselves have no certainty of what will
be tomorrow. (For what is your life? Indeed, it is smoke which is made to appear for a little
while and then is made to disappear.) Instead y'all should say, ‘If the Lord wills, then we
will live and do this or that.” ... Get with-it now, you rich men, start weeping — howling —
over your weighty trials which are coming upon y'all: Your wealth has rotted, and your
garments have become moth-eaten, your gold and silver have been tarnished, and their
poison will become a witness against you and will consume your flesh like fire. Y'all
stockpiled during the last days.” (NAW)

©  We read in Nahum 1:2, that God gets “jealous” when we make anything else more impor-
tant than Him, so He will bring judgment upon those who prioritize getting money and
things over having a right relationship with Jesus.

* The second part of verse 16 gets translated in a variety of ways because its main verb has more
than one meaning:

o The ESV, following the Vulgate, translated this Hebrew verb “spread out,” which is a rare
meaning of this word. The word for “wings” is not in the Hebrew, but the next verb about “flying
away” does assume wings in the anatomy.

o The NASB and NIV, on the other hand, translated the main verb “strip,” which is its most-
common meaning in the Hebrew Bible.
=  The KJV “spoils” and NKJV “plunders” interpreted this “stripping” in terms of the locusts
eating all the vegetation before flying away.
=  The NET Bible and the Targums', on the other hand, interpreted this “stripping” in terms of
the young locusts molting and stripping themselves of their skin before flying off in their
adult form. This makes the most sense to me, because locusts eat more vegetation in their
young nymph stage, then they molt, and their adult form is the one that can really fly.
o But whether the image is of the locust “spreading out” wings in preparation for flight,
“molting” in preparation for flight, or “stripping” vegetation before flying away, it’s
practically the same image.

*  Proverbs 23:4-5 teaches us, “Do not overwork to be rich... For riches certainly make
themselves wings; They fly away like an eagle toward heaven.” (NKJV) Taking away things is
a way that God disciplines and punishes those who idolize things, and that’s what the imagery
of Nahum 3:16 teaches us too.

traders [7°31u10] were the honored of the earth?” (NAW)

Ezekiel 27:13-24 “‘Javan, Tubal, and Meshech were your traders. They bartered [}n3] human lives and vessels of bronze for
your merchandise [17un]... Judah and the land of Israel were your traders. They traded [1n1] for your merchandise wheat of
Minnith, millet, honey, oil, and balm... Arabia and all the princes of Kedar were your regular merchants [*1110]. They traded
with you in lambs, rams, and goats. .. Haran, Canneh, Eden, the merchants of Sheba, Assyria, and Chilmad were your mer-
chants. These were your merchants in choice items in purple clothes, in embroidered garments, in chests of multicolored ap-
parel, in sturdy woven cords, which were in your marketplace.” (NKJV, underlined words are all forms of Nahum’s word 927.)

2AJV renders “spreads itself,” but Lehrman translated “sheds the skin.” Keil insisted (inaccurately, as I point out in the
endnotes) that “Pashat never means anything else than to plunder,” but he noted that Maurer, Ewald, and Hitzig inter-
preted it in terms of young locusts molting.
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This image from the lifecycle of locusts continues on into v.17, as the swarm of individuals, which
made up a very active and busy community for a time, all fly away, leaving desolation behind.

V. 17 — The People Vanish Under God’s Judgment

These individuals, which are compared to swarming, adult locusts/grasshoppers (which can fly),
are called Minnezarei, a word used nowhere else in the Bible — perhaps borrowed from the
Assyrian language.

o It’s translated “crowned ones/guards/princes/commanders,” and is close to the Hebrew word
Nazarene, which has to do with being “devoted” to a god'.

o In favor of the translation “crowned ones,” we do see a lot of head-dresses in the ancient
Assyrian bas-reliefs.

o T would like to suggest that this is a synonym for the “merchants” in v.16 which congregated
in Nineveh when it was favorable for trade, then skipped town when God’s judgment came.

A second group of persons is also described in the latter half of v.17, using another rare word
which may refer to certain officers in the Assyrian army. English versions variously translate it
“commander/general/marshal/captain/scribe.” (Interestingly, in the only other passage in the
Bible which contains this word, Jeremiah 51:27, this same class of leaders is compared to
locusts, and they are predicted to overthrow the Babylonian empire when God’s judgment
comes around to them."?)

The language that Nahum uses in the latter half of v.17 is obscure, so it gets interpreted a vari-

ety of ways, but everybody agrees on one thing: these people will disappear. The exact mecha-

nism of their disappearance may be debated, but the main point is that the leaders, too, will dis-

appear from Nineveh.

o The way that most English versions translate v.17, envisions these “locusts/grasshoppers”
flying in on a “cold day,” “sitting” still until the “sun rises” and warms them up, and then
“flying away,” which is pretty much parallel to the image in v.16."°

o Twould like to suggest, however, a slightly different image based on the rest of the lifecycle of

the locust and based on the new word for “locust” which Nahum uses in the second half of v.17.

= Although there is some debate on this point, the classic'*® Hebrew lexicons say that the
Hebrew word gob has to do with “digging,” and we know that the last stage in the life-
cycle of a locust is that the adults go into reproductive mode, digging holes into which
50-100 eggs are laid. This generally happens after the warm weather has started turning
to the “cooler” part of the year.

= The verb which Nahum uses for them “settling/camping” denotes “putting stakes into the
ground,” and the word which Nahum uses for the “walls/fences” where they “settle/
camp/entrench themselves” is only used in the Bible to refer to “sheepfolds.” Nahum

'53Tbn Ezra and Kimchi supported “crowned,” while Daath Soferim and Keil supported “devoted” — the latter specifying
“those levied, selected (for war).”

154« Appoint a general against her; Cause the horses to come up like the bristling locusts.” (NKJV)

155K eil, like almost all the other commentators I read, took this position even though he admitted that “locusts do not take
refuge in walls or hedges during the winter.” Calvin suggested yet another interpretation of the Assyrians themselves be-
ing the locusts who hibernated in Nineveh and “betook themselves in different directions... when the suitable time for
plunder came.” But I don’t think this fits with the overall way Nahum is presenting the judgments upon Nineveh.

157 refer to Strong’s and Brown Driver & Briggs. It may be noted, however, that Holladay’s gloss is “swarm.” See also com-
mentary notes in endnotes.
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doesn’t say what kind of material these sheepfolds were made of — often they made them
with rocks, which is why the NASB inserts the word “rock,” but, depending on how per-
manent it needed to be and what building materials were available, these walls could also
have been made of earth or thatch — materials in which grasshoppers do lay eggs.

= Next, the word translated “flee/fly away” is not the Hebrew word for “flying with
wings.” Back in v.7, half the English versions translated it “shrink away.” I propose that
this stage of “withdrawal” refers to the incubation period where the grasshopper eggs
are hidden in the dirt, invisible to the eye, and lost track of, as the eggs typically sit there
for years (and even decades) before they hatch.

=  Nahum concludes by saying that “where his place is, is not known.” It seems to me that
it should be pretty easy to track where a “great horde” of swarming locusts are, but less
easy to track where they laid all their eggs once they have gone underground.

= Do what you want with my theory about how they disappear, but I think we can agree
that Nineveh’s captains/marshals/officials/scribes end up... nobody knows where —
maybe dead with no gravestone to mark where they fell in battle, or maybe escaped and
living incognito somewhere, but they are no longer running the great city of Nineveh.
The population of Nineveh will vanish under God’s judgment.

Proverbs 14:28 teaches us that, “In a multitude of people is a king's honor, But in the lack

of people is the downfall of a prince.” (NKJV)

And with the loss of the people, the princes/leaders of Nineveh disappeared too, which is
also the topic of the first half of v.18"7.

v. 18 — Nineveh’s Leaders Are Incapacitated in God’s Judgment

The Hebrew pronoun “you” shifts from feminine in v.17 (denoting the feminine city of
Nineveh) to masculine (denoting the masculine King of Assyria) in vs. 18-19, driving the
message of God’s judgment home personally to the responsible leadership.

In v.18, the leaders are called “shepherds” and “nobles,” plus there’s the “King of Assyria,” but
in God’s judgment against Nineveh, every level of leadership will be powerless to lead its
people or to prevent Nineveh’s destruction.

There’s a range of interpretation among the versions as to why Nineveh’s leadership is impotent:

0]

@)

The Hebrew words are the normal verbs for “sleeping” and for “taking up residence,”

so, at the least, these leaders have let the normal things of peacetime life interfere with their
responsibilities to their people in crisis — sleeping in and propping their feet up by the fireplace at

home instead of getting out there and figuring out a way to protect their city from siege'®,

at worst, “sleep” and “lying down” could be metaphors for death, and, of course, if they’re
dead", they aren’t able to lead either.

Either way, it would leave the people of the city without a way to organize themselves in the
midst of a foreign invasion, so they would “scatter” every which-way out of the city into the

157“The point is that all the officials and leaders disappear when the trouble comes. Without the leadership, chaos ensues.”
~Michael Barrett, 2021 AD

8Cf. Calvin: “He refers to their sloth... they shall remain idle; they shall not be able to sally out against their enemies, to
stop their progress...” Barrett and others agreed.

19This was the interpretation of the KJV, Vulgate, and, among the commentators, Pusey and Keil (who also cited Theodoret,
Hesselberg, and “Str.” in support).
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wilderness in panic. There are indeed rugged mountains to the north of Nineveh. (Keil)

And, as Nahum notes in the conclusion of v.18, since the leaders aren’t leading, there’s no way
to get the people back together again in any organized way.

The king, of course, was worshiped as a god in these pagan societies, but here, the One True God
exposes the impotence of a king who has set himself up as a rival to Him.

The same judgment of “sleepy” leadership and “scattered” people was later pronounced:

o against Israel in Jeremiah 25 (vs. 34-36) and Isaiah 56,

o against the Ammonites in Jeremiah 49:5,

o and against Babylon in Isaiah 13 and Jeremiah 51'®,

And, in the New Testament:

©  God struck King Herod of Judea dead for letting people respond to his speech by saying, “The
voice of a God and not a man.” (Acts 12:21-23) Herod knew better: he knew what Jesus
taught (Luke 13:32, Mark 6:20), and he had even interviewed Jesus personally (Luke 23).

© In Luke 1:50-52, Mary touted God’s authority over kings and rulers, singing, “He has
scattered the proud in the imagination of their hearts. He has put down the mighty from their
thrones, And exalted the lowly... His mercy is on those who fear Him From generation to
generation.” (NKJV)

© and Paul, in 1 Timothy 6:14-15, called “our Lord Jesus Christ” “the blessed and only
Potentate, the King of kings and Lord of lords.” (NKJV)

In the last verse of Nahum, the King of kings and Lord of lords stoops to address the condemned
king of Assyria with his final sentence:

v. 19 — No Remedy & No Pity For God’s Judgment

The last phrase of v.19 reminds us of the most obvious reason why God condemned Nineveh,
and that was its “evil/wickedness/cruelty,” which it had perpetrated upon everyone around (Isa.
37:18), so much so that, when the “hearsay/bruit/news” of Nineveh’s overthrow came around,
people “clapped'® their hands,” happy to hear of Nineveh’s downfall — relieved that they would
no longer feel oppression and anxiety from the Assyrians any more.

The Hebrew word translated “grievous/incurable/fatal” at the beginning of v.19 is a passive
participle that has to do with “being weakened,” and the subject of that passive participle is the
word “plague/wound/ strike,” so a literal translation would be something like “It will not be... that
the strike against you is weakened'®.” In other words, “You will get the full force of God’s
judgment; God is not going to pull any punches.” The practical upshot is that God will wipe out
these people who have opposed themselves to Him; they will not recover politically, economically,
or militarily. Their city-state will be destroyed, and their civilization will die out.

© They can go to any doctor in the land, meet with every consultant in the market, purchase

160 Jeremiah 51:56-57 “...the plunderer comes against her, against Babylon... For the LORD is the God of recompense, He
will surely repay. ‘And I will make drunk Her princes and wise men, Her governors, her deputies [77°1301 7>Mnio, syn-
onyms to Nahum’s 727951 ... 72713n], and her mighty men. And they shall sleep a perpetual sleep [N1w 11w, cf. Nahum’s
1127 ... 101] And not awake,’ says the King, Whose name is the LORD of hosts.” (NKJV)

1°ICf. Psalm 47:1 “All you peoples: Clap your hands; cheer for God with a sound of singing.” (NAW) and Lam. 2:15, Job
27:23, where a synonym for Nahum’s “clap” (Upn) is used to show derision: pai/p20.

12Calvin agreed: “the pain of thy stroke cannot be allayed.”
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every healthcare product there is, and they’re not going to get any better, because man
cannot outsmart God. If God decides to condemn you to death, you’re not going to be able
to counteract that.

Please don’t misunderstand. The Bible isn’t saying that doctors and medicines are wrong;
what it’s saying is that man cannot win in a contest against God.

Any Assyrian who knew his history should have known that the only way out of being
doomed by Israel’s God was to repent of opposition against God and seek His mercy, like
they did after Jonah’s prophecy, but short of that, nothing else would be able to stop God
from wiping out Nineveh for good this time.

Once again, this principle holds true, not only in the case of Nineveh, but with any nation:

o
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A generation or so after Nahum’s prophecy, the Jews found themselves in a similar
situation, where God would no longer extend any more mercy to their nation. Both Micah
and Jeremiah prophesied that “Israel’s plague became incurable'®®” because they had
rejected the only “remedy” there is against God’s judgment (which is to repent of rebellion
against God and seek His mercy, as the prophets had repeatedly told them to do), and so
God sent the Chaldean army to conquer Jerusalem and send the Jews into exile. 2 Chron.
36:16 says this explicitly: “But they mocked the messengers of God, despised His words,
and scoffed at His prophets, until the wrath of the LORD arose against His people, till there
was no remedy'*.” (NKJV)

Jeremiah 46:11 aimed a similar prophecy against Egypt, too.'®

But I maintain that there was one remedy, one way of “healing/relief/ease” from God’s condemnation.

@)

When we look at the New Testament, Jesus is presented (in Luke 13:32 & Acts 4:29) “heal-
ing/relieving/easing” (the same Greek word used to translate the first noun in Nahum 3:19 into
Greek) “every illness and every infirmity” (Mat. 9:35, NAW). Jesus has the remedy!

Jesus made it clear, however, that His physical cures were not the end goal of His ministry (John
4:48, 10:25, 14:11) but rather the eternal life which would come to those who trust Him to save
them. John 3:18 “He who believes in Him is not condemned; but he who does not believe is
condemned already, because he has not believed in the name of the only begotten Son of God...
6:47 Most assuredly, I say to you, he who believes in Me has everlasting life.” (NKJV)

CONCLUSION

Remember that, in Nahum, we are looking at only part of one process of God’s judgment. The
fact that Nahum centers on God’s judgment against the Assyrian empire necessarily limits the
scope of the big picture of God’s judgment, but I have tried all along to use parallel statements
from the other Biblical prophets and apostles to show that the whole counsel of scripture
presents a bigger picture.

o

That bigger picture includes God’s creative, revelatory, and redemptive work, in addition to His

&Micah 1:9 “because her plague is incurable [7T7IX, a synonym to Nahum’s 712r3], because he has come to Judah; he has
reached to the gate of my people — unto Jerusalem!” (NAW)
Jeremiah 30:12-13 "For thus says the LORD: ‘Your affliction is incurable [211X], Your wound is severe. There is no one
to plead your cause, That you may be bound up; You have no healing medicines [[7un mxa7].”” (NKJV)

1648970, a synonym to Nahum’s 1712.

1% Jeremiah 46:11 “Go up to Gilead and take balm, O virgin, the daughter of Egypt; In vain you will use many medicines
[Mmx57]; You shall not be cured [17un].” (NKJV)
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work of judgment highlighted in Nahum. In the case of Nineveh, Nahum places the brick of his

prophecy on top of multiple bricks already laid in God’s redemptive history concerning Assyria.

= At the foundation is the book of Genesis, which tells of the creation of the land and people
of Assyria, the revelation of God’s person and of His universally-binding ordinances upon
all mankind (including Assyria), the rebellion of mankind against God and His
ordinances, the judgment of God against sin, from the banishment out of Eden to the
worldwide flood of Noah, and the animal sacrifices which God ordained as the way to be
reconciled to Him. This was all part of the history of Nineveh which it shared in common
with Israel and all the other nations of the world. God had not left the Assyrians without a
witness concerning himself and His judgment and redemption.

= But God did even more to reveal Himself along with His justice and mercy; God sent
prophets to Israel and to all the surrounding nations to remind them of the ancient
revelation they had received of Him (recorded in the book of Genesis) and to warn them
that if they did not get right with God, God would destroy their civilizations. In the case
of Nineveh, that was the mission of the prophet Jonah.

= According to my reckoning, Nahum’s prophecy was not more than a century after Jonah’s,
so it had not even been a hundred years since the Assyrians had understood enough about
God to repent and honor God appropriately and receive mercy from God.'®

= So, when Nahum said Nineveh was “incurable,” it was not some snap judgment by an
impatient, ethnocentric Jew in the 8" Century BC; rather, it was the culmination of
Assyrians rejecting God and His word for thousands of years.

© A second aspect of the big picture, of which Nahum is only a part, is the way God’s
temporal judgments against nations are sequenced. As the Apostle Peter put it in the fourth
chapter of his first epistle, “It is time to begin the judgment at the household of God, and if
[it comes] first at us, what will be the end for those who are unpersuaded by God's good
news?” (1 Peter 4:17, NAW) In the larger picture, we see that God brings discipline first
upon His covenanted people through the means of the oppression of other peoples, then God
brings judgment upon those other peoples. For instance,

= The children of Israel were enslaved by the Egyptians, then God delivered His people
from the Egyptian’s oppression and decimated the Egyptian army at the Red Sea. First
the house of God, then the nations.

= Throughout the books of Joshua, Judges and Samuel, one Canaanite and Aramean nation
after another brought crisis upon the people of Israel, only to be conquered
subsequently by the Judges and the Kings (Saul and David).

= Then, during the divided kingdoms of Israel and Judah, more-distant nations of Assyria,
Egypt, and Persia became God’s means of judgment and chastisement against His people.
Then Nahum is one of the prophets who declared God’s plan to punish those nations, in
turn, for rebelling against their Creator and abusing His people. So Nahum’s message
comes sequentially after Assyria had brought destruction to unfaithful Jews and refinement
to the Jewish remnant, and it’s important to keep it in that context.

= In the years to come, the Persians, Greeks, Romans, Europeans, Muslims, Communists,
and others would each take their turn persecuting God’s people, the church (in its Old
Testament and New Testament forms), and God has subsequently humbled one empire

166«And he says, ‘continually,” to show that God’s forbearance had been long exercised. Hence, also, it appears, that the As-
syrians were inexcusable, because, when God indulgently spared them, they did not repent, but pursued their wicked ways
for a long course of time.” ~Calvin
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after another, and will continue to do so until His church is complete and He is ready to

make an end of this world. That’s the big picture.
Psalm 5:8-12 “Yahweh, guide me in your righteousness because of my opponents; level
your way in front of me. Because in [every] mouth there is nothing that will stand; their
innards are empty-desires, an open grave their larynx; they flatter [with] their tongue. Judge
them guilty, God! They will fall as a result of their counsels. Cause them to go away through
multiplication of their transgressions because they are resistant with You. Meanwhile, all
refugees in You will be happy, they will sing out forever, you will even fabricate shelter
over him, and lovers of Your name will exult in You! Because You yourself really bless a
righteous [person]; like a big shield, Yahweh, you encircle him with favor.” (NAW)
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K Nahal Hever reads mAwvBelov instead of the LXX mAivBov, but both words are obviously related to “bricks.”

'L This is one of only 3 instances of this word in the HOT, the others being 2 Sam. 12:31 (something that forced laborers
could “bend/cross over”) and Jer. 43:9 (something that masons could “hide large stones” in). Calvin interpreted it in terms
of mortar “joining together” the bricks.
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™The translators of Nahal Hever and of LXX went with the “heaviness” idea of the Hebrew verb rather than with the
“greatness” idea of the verb which all other translators followed, but multiple commentators pointed out that this distinc-
tion should be preserved.

N1.XX apparently skipped the last phrase, but it is in Nahal Hever: xataBapuvOntt ‘o¢ akpic.

’© This word only occurs here and in Ps. 105:34 (referring to the Egyptian plague, where it is translated “young locusts/

caterpillars/grasshoppers™), Jer. 51:14 & 27 (describing the men and horses of the army coming up against Babylon as

“caterpillars/locusts”), and Joel 1:4 & 2:25 (describing an army invasion of Judah, where it is translated “cankerworm/

crawling/creeping/hopping/young locust”). BDB’s gloss is “young locust,” with a root meaning “to lick up,” so Keil’s

translation reads “lickers.”

This is an imperative masculine singular, so it should not refer to the feminine “you.” I think it refers to the common-gen-

dered “fire.” (Both words for “locust” in this verse are also masculine.) The only other place this verb appears in this hit-

pael stem in the Bible is Proverbs 12:9, where it is translated “he honored himself/pretended to be somebody/played the
great man/was self-important.” The next verb is exactly the same, except it is feminine, so I think it refers to the feminine

“sword.” (The word for “you” is also singular and feminine, but it makes more sense for the fire and sword to be “multi-

plying/becoming overwhelming” rather than the city of Nineveh. The next verse does speak of Nineveh “multiplying,”

but it uses a different verb for that — 17, which simply means “multiply,” whereas here the verb is 723, which has more to
do with the effect of “weight” or “importance” upon others, which is why I translated it “overwhelm” here.) The best way

I could figure to bring out the nuance that the commands are to the fire and sword rather than to the people of Nineveh,

was to make the imperative into a Jussive, so that I could use the word “it” — rather than the word “you” - as their sub-

jects. Keil was the only commentator I found to even comment on this difficulty, but his solution was to have “the people

[masculine D which does not occur in this verse or in the previous verse] floating before his mind” followed by “think-

ing of the city [feminine 711, which one would have to go back 15 verses to find].”

' This is the kind of locust which formed one of the plagues in Egypt (Ex. 10, Ps. 78:46, & 105:34 — where it is differenti-
ated from the yeleg-locust and simply translated “locust”), and one of the curses for covenant-breaking (Deut. 38:28, 1 Ki.
8:37), but was kosher for eating (Lev. 11:22). Multitudinous enemies were often referred to as being like locusts (Judges
6:54, 7:12, Jer. 46:23, and Joel 1:4, 2:25 — where it is differentiated from the yeleq-locust by being translated “locust/
swarming locust/great locust”) as here. BDB’s gloss is “locust,” with a root meaning “to be many.”

R Nahal Hever translated with the preposition w¢ (“like/as”) requiring the “stars” be in the Accusative rather than the Geni-
tive case, but here is a rare case where the LXX made a better translation with “above.”

S This word is only used elsewhere in the HOT to describe merchants at Jerusalem (1 Ki. 10:15; Neh. 3:31-32; 13:20; Cant.
3:6; Ezek. 17:4) and the merchants of Tyre (Ezek. 27:3, 13, 15, 17, 20, 22-24). The Greek translation of this word in the LXX
of Nah. 3:16 only shows up in Matt. 22:5 in the parable of the invitations to the wedding feast when one of the first invitees
went back to his “shop/business/merchandise,” and in John 2:16, where Jesus said that the sellers in the temple should not
make His Father's house into a “house of business/merchandise/market/trade”! James 4:13 uses a verbal form too.

'T This is one of only two places in the Bible (Isaiah 13:10’s eschatological one being the other) where this phrase “stars of
the heavens” does not refer to the number of descendants promised to Abram (Gen. 22:17, 26:4, Ex. 32:13, Deut. 1:10,
10:22, 28:62, 1 Chron. 27:23, Neh. 9:23, Heb. 11:12).

U The NASB and NIV follow the Targums in translating this word according to the meaning of “strip” (esp. changing
clothes), which is the most-common meaning of the word. However a secondary meaning of this same verb is “to conduct
a surprise-attack” (Judges 9:33, 44, & 20:37, and 1 Sam. 23:27; 27:8-10; and 30:1, 14, 1 Chron. 14:9-13, 28:18, Job 1:17,
and possibly Hos. 7:1), and this is the meaning brought out by the LXX. (Perhaps the Peshitta’s word has a similar range
of meaning because Lamsa translated it “swarms” and Baucher translated it “sheds skin.”) The ESV, following the Vul-
gate, translates it according to its tertiary meaning “to spread out” (found only in 1 Chr. 14:9 &13 and its parallel passages
in 2 Sam. 5:18 & 22, and advocated by Pusey and Keil), but the ESV was unwarranted in adding the word “wings.” Per-
haps it speaks of the young larvae eating voraciously, then molting and flying away on their adult wings.

V1t appears that Nahal Hever reads oxAo¢ (“crowd”) here instead of the LXX “mixed multitude,” but the rest of the book
of Nahum is too obliterated to read in N.H.

™ Although this word is a hapex legomenon, its related form appears 10 times, denoting consecrated priests (Lev. 15:31;
22:2), Nazirites (Num. 6:2,3,5,6,12), and devotees of various gods (Eze. 14:7, Hos. 9:10, and Zec. 7:3). May refer to a
particular Assyrian official rank. Pusey, noting the headgear worn in Assyrian bas-reliefs, advocated for “crowned ones,’
quoting Gosse’s book on Assyria, “All high officers of state... were adorned with diadems.”

X This word is only found in the HOT here and in Jer. 51:27, where it is translated “commander/general/marshal/captain.” It
may refer to a particular rank of Assyrian officer. ESV renders “scribe” here. Ashurbanipal developed an impressive library
and saw to it that images of himself always depicted a writing stylus in his belt, so being a scribe was highly valued in Nin-
eveh. Keil noted that this word for “general” also appears in Targum Jonathan on Deut. 28:12 describing an angel.

]
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¥ This word is repeated here. Its only other occurrence is Amos 7:1, where it is translated “locusts/locust-swarms/grasshop-
pers.” BDB and Strong related it to a root meaning “to dig/grub,” Lehrman traced its meaning to the Arabic cognate “to
gather” and translated it “swarms” (cf. Holladay’s lexicon, followed by NASB, NIV, and ESV). Calvin (and Pusey and
Keil) said the construction is a “superlative degree in Hebrew” and thus means “the locust of all locusts” or, as the KJV
put it, “great locust,” followed by Henry “the largest specimens of that species.”

' This word shows up in only 7 other verses: Num. 32:16, 24, 36, 1 Sam. 24:4, Ps. 89:41, Jer. 49:3, and Zeph. 2:6, where it
is translated “sheepfolds/pens/hedges/walls.”

KA%cold” — in combination with “day” only here and in Prov. 25:20 “Like one who takes away a garment in cold weather ...
Is one who sings songs to a heavy heart.” (NKJV) - and without “day” in Job 24:7, 37:9, and Ps. 147:17 — all about literal
cold weather.

XBSecond-century AD Greek versions by Aquila, Symmachus, and Theodion translated with cuvaywv, which is much closer
to the meaning of the Hebrew word.

K€ A relatively-rare word found only here and in Psalm 76:6 & 121:3-4, and Isa. 5:27 & 56:10.

KPcf, Perhaps the same “noblemen” mentioned in 2:5, although I think the ones in chapter 2 could be Nineveh’s adversaries.
After the feminine “your” in previous verses referring to the city of Nineveh, the 2™ singular possessive pronoun changes
in this verse to masculine, referring to the King of Assyria.

XEThis rare verb, found only here and in Jer. 50:11 and Mal. 3:20 (and only here in the Niphal stem), is never used to de-
scribe anything but cattle (cf. “shepherds” here, although clearly a metaphor for people), and all the other occurrences,
which are in the Qal stem, denote leaping about and frolicking — even stampeding, so this “scattering” is not so much
about “distribution” as it is about “going every which-way” in a panic. Calvin agreed, but his solution was to claim (with-
out any evidence) that the MT was misspelled (and should have been spelled 19 as in Nah. 2:1) and to use the word
“scatter” anyway!

XF T think this participle can be interpreted reasonably as a noun “rally,” but NASB & NIV interpreted it (reasonably) in terms of a
particular person “one to gather.” Incidentally, in Isaiah 56:8 “The Lord Yahweh” is the “One who gathers.” Cf. 1 Kings 22:17
"...I saw all Israel scattered [112 instead of Nahum’s 212] on the mountains, as sheep that have no shepherd...”” (NKJV)

XGBHS notes suggested that this would be a better translation of 71773 than of the MT’s 7712,

KH Hapex legomenon, but shares the same root as “dim/diminish” in Lev. 13:6, 21, 26, 28, 56, Isa. 42:3, and 61:3.

I This is one of two instances of the phrase “clap hands” in the HOT where the context is triumph (the other being Ps. 47:2), the
other three instances of the phrase use a different verb and have to do with providing surety for a loan (Prov. 6:1, 17:18, 22:26).
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